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Foreword 


I HAVE great pleasure in writing a Foreword to this 
doctoral thesis of my former student, Dr. V.K.S.N. Raghavan, 
prepared under my ganeral guidance and accepted by the 
University of Madras for the degree of Ph.D in 1976. It gives 
a concise and authentic account of the Sanskrit Literature 
pertaining to the Vi$i$tadvaita philosophy and religion and is 
fully documented. Pure Sanskrit literature including the 
StotraSy written by Visistadvaita writers, is not dealt with here 
in detail except in cases where the works are relevant to the 
main topic of study. The rich Tamil and Mariipravala litera¬ 
ture pertaining to Vi£i$t&dvaita is also excluded from this 
survey. This was done to enable the author to concentrate on 
the Sanskrit literature on ViSistSdvaita, A thorough exposi¬ 
tion of the teachings of the religion and philosophy of Vi£i$ta- 
dvaita has also not been attempted here, since there are some 
reliable books already published dealing with it. 

Though §rl Ramanuja is considered as the founder of the 
Vi£i 9 t&dvaita, the fundamentals of this system had already 
been laid down by Yamunac&rya. Traditionally the school 
traces its origin to the Vedas, and several ancient authorities 
like Bodhayana and Upavarsa are referred to by later writers* 
During the period of Vedanta Defiika, the most powerful expo¬ 
nent of the system, it split into two sects, the Vetfakalai and 
Tenkalai , and attempts at reconciling the two by later writers 
and leaders were not successful. Writers of the former 
wrote in Sanskrit while the exponents of the latter wrote in 
Tamil also. 

According to the Visistadvaita, the world, the souls and 
God are all real. The sentient and non-sentient beings consti¬ 
tute the body of that Reality v/z., God which is the controlling 
soul. Brahman is God saguna and personal. Ramanuja rejects 
the mdydvdda or the phenomenality of the world and admits 
the inalienable individuality of selves even after release from 
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bondage: he also rejects an undifferentiated (nirguna) Brahman. 
He stresses on devotion ( bhakti ) as a means for liberation from 
the limiting barriers and for the attainment of God. And God 
is Vi$pu or Narayana. 

While Advaitins generally follow the Bhatfa school of 
mimamsa in many of the Philosophical problems, ViSiffa- 
dvaitins prefer the opposite school of PrabhSkaras. Error is 
explained in terms of akhyati and the anvitabhidhana -theory is 
accepted to explain the sentence meaning. They accept the 
Parin&mavada as against the Vivartavada of the Advaitins. The 
Advaita approach is intellectual, while the Vi£i$tadvaita 
approach combines the emotional or devotional attitude with 
the intellectual. 

This is the second doctoral thesis on Visistadvaita from the 
Sanskrit Department of the Madias University. The earlier 
thesis on Yamunacarya and his works, by Dr M.Narasimha- 
charya, now Reader in this Department, has already been 
published. It is hoped that the present thesis on the Sanskrit 
literature on Vi$i$t5dvaita will also be welcomed by the serious, 
students of Indian Philosophy. 

Madras-5 K. Kunjunni Raja 

10. 11. 197 8 Professor and Head ot the 

Department of Sanskrit, 
University of Madras. 



Preface 


IN the following pages an attempt is made to present the 
History of Vi£i$tadvaita Literature surveying mainly the 
Sanskrit works. 

Important studies pertaining to the system of Visi$tadvaita 
by scholars of the present century have been of immense help 
in drawing out the general theme of this thesis. Srf Ramanuja, 
Sri VedantadeSika and other important preceptors are treated 
in detail. Other authors and their works have been dealt with 
briefly since it is impossible to discuss them in detail in a 
single volume. Anonymous works have been given alpha¬ 
betically in the last chapter, since it is difficult to arrange them 
chronologically. 

As an outline of the main principles of Vi$i$tadvaita, I 
wish to point out the following view-points as gleaned from 
some of the important books of recent times. This, I hope, 
will be helpful in understanding the system and its tenets as 
found in the various works of the authors, dealt with in the 
present. 

In his “Ramanuja’s Idea of the Finite Self”, Prof. 
P.N. Srinivasachari elucidates the full significance of the 
relation between Jiva and Tivara as conceived by Ramanuja. 

“This relation is known as Prakdra Prakdribhdva from the 
logical as well as the psychological stand-point and may be 
described as the relation of adjective and substantive or of 
attribute and substance . Its ontological counterpart is 
sarira-iarlribhdva or the relation of body and soul . Its ethical 
parallel is $e$a-Se$ibhdva or the relation of means and end— 
of accessory and principal . 

This apparently three-fold, but essentially unitary, relation 
between Jiva and 7 fvara constitutes the differentia of the 
Vi$i$t&dvaita school of Vedanta. 
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That the Vi$i$t5dvaita doctrine, like many other doctrines 
of Indian Philosophy, has suffered badly at the hands of 
translators and alien or alien-like expositors, is amply borne 
out by the misleading equivalents commonly used—such as 
qualified monism, adjectival monism, attributive monism . These 
equivalents mislead one into the belief that the term Visisfd- 
dvaitam should be explained as Visisfam advaitam or as 
Visisfayor-advaitam, while the correct explanation, as made out 
from the opening para of Vedantadesika’s Nyaya-siddhdnjana, 
is Vi$i$tasya vi$ipta-rupena advaitam. 

The nearest English approximation to the Sanskrit term, 
VWsfddvaita is 

Pan-organismal monism or 
Pan-synthetic monism 

the central idea being the synthetic unity of God as the 
Immanent Spirit and the Inner Guide and Controller of the 
whole universe consisting of diverse elements, animate and 
inanimate. 

Ramanuja’s school, besides synthecizing pluralistic 
realism with theistic monism on the epistemological as well as 
ontological side, endeavours, with a commendable measure of 
plausibility, to bridge over the chasm between karma and 
redemption. 

Now, I would like to quote an article prepared by me, in 
1976, in the Annals of Oriental Research, University of 
Madras in extenso: 

THE METAPHYSICAL TENETS OF VISi$TADVAITA 
l£vara£-cid-acic ceti 

paddrtha-tritayam harifi | 

Isvaras-cid iti proktafi 

jivo dxsyam acid-vapuh [| 

This verse found in the Sarvadarfanasangraha of 
M3dbavacarya states that the three main principles of Visistfi- 
dvaita are God, soul and matter. Mr. A.E. Gough has 
rendered this verse as 

“Lord, soul and not-soul are the triad of 
Principles : Hari (Vishnu) 

Is Lord; individual spirits are souls; 
and the visible world is not-soul.’* 
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(A) If vara (God) : 

Lord Sriman-NSrSyana is the 5upreme Reality. He is the 
eternal tiuth and ever-associated with goddess Lak$mi. He is 
the Highest Person, Paramapurufa. His body consists of the 
individual souls and insentient matter. They are inseparable 
from him, who resides within them, being their inncrsoul. 

God Vi$pu is omniscient, omnipotent and omnipresent. 
His svarQpa, the real form, and His svabhdva, the real nature, 
are cinmaya , the embodiment of pure consciousness. He is 
externally and internally present in all things. He is ananta 
and anadi, endless and beginningless. He is immanent and 
transcendent. 

Everyone should worship Him, the bcstower of all boons 
and the giver of liberation. All the liberated souls enjoy 
Him as the Supreme Bliss. Those who pray to Him, get rid of 
their sins and miseries, in accordance with their aspirations. 

His unassailable and incomparable nature of Ubhayalingatva 
is that He is eternally blemishless and essentially the treasure 
of all auspicious qualities. 

Lord Visiiu has three consorts, Sri or Mahalaksmt, Bhu, 
the Earth goddess and Nila alias Nappinnai (in Tamil). His 
supreme abode is called Vaikuu(ha. Out of His own divine 
will. He takes numerous incarnations to protect the weak and 
to destroy the wicked. Great men adore Him for His 
Supreme benevolence. Every desire of His devotees is ful¬ 
filled by Him at once. 

(B) JIva-s (Souls) : 


The souls are eternal and numerous. Every soul possesses 
the atomic form and has innate knowledge. The svarupa or 
real nature of each soul is knowledge itself. Being not inde¬ 
pendent, the souls are dependent upon Lord Vi$nu. 

The knowledge of the soul is inborn and inseparable from 
the soul, like the lustre of the sun. The soul’s knowledge is 
self-luminous and is characterised only as a substance (dravra). 
Despite being a dravya, it is ever inseparable from its dfrava 
the support, namely the soul. 

When a soul is born or in the womb, its knowledge 
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contracts or expands in proportion to its demerits or 
merits. As and when a bound-soul (baddha-jTva) gets salva¬ 
tion, its knowledge expands larger and larger till it becomes 
almost equal to the knowledge of the Supreme Reality, the 
omniscient Lord. 

The souls are of three kinds— baddha, mukta and nitya 
(the bound, liberated and eternally liberated). Being atomic 
in size they do not contract or expand in their essential 
nature. They are so innumerable that none can comprehend 
their total. 

The nitya souls and mukta souls reside in Vaikuotha or 
Paramapada. Lord Vi$nu is ever present their with His three 
consorts. The baddhas (bound souls) enter into various mortal 
coils and reside in the countless worlds which constitute 
the Brahman<ja, the great cosmic Egg. Being bound by the 
results of their past deeds (good and bad), they are born in 
the various regions of the universe, in accordance with their 
merits or sins. 

The Nityas are also known as Nityasuri-s. Ananta (i.e. the 
great serpent AdiSesa), Garu<ja (the divine Eagle or vehicle of 
Lord Vi§nu) and Vi§vaksena or Senfipati (the commander-in- 
chief, the foremost archangel in Srivaikuntha) are held to be 
the foremost Nityasuris. Their knowledge is almost identical 
with the knowledge of the Supreme Being. In other words, 
it will never contract and will be ever all-comprehending. 
Dwelling in the divine abode they enjoy supreme bliss. That 
is to say, their service to Lord Vi$nu is incessant and is done 
within His close purview. 

The Muktas (liberated soul) aiso dw , ell in the supreme 
abode of God Visnu. To start with, they were only bound 
souls. But by their good fortune, they sought liberation, 
approaching God Visnu through the path of devotion (Bhakti) 
and self-surrender (Prapatti). Therefore they are now liberated 
and enjoy supreme bliss in the company of the Supreme 
Being, performing divine service unto Him, in His immediate 
presence. They became the companions to the Nityasuris y 
with whom they enjoy the supreme bliss equal to them. These 
liberated souls experience the summum bonum in equal measure 
and there is no difference of degree at all in their enjoyment. 
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The Mundakopani?ad says "Nirafijattah paramam samyam 

upaiti” (ill. i. 3). . 

The bound souls are countless and belong to the variou 
creeds such as men, beasts, birds and other creatures. These 
souls arc bound by their beginningless karmon. By i c per 
formance of the varied righteous and unrighteous acts, their 
merits and sins grow in multitudes. So they are born in 
various regions among the hosts of living beings. The human 
beings do meritorious or evil deeds. In addition, they also 
induce others to do these acts. When they obtain the goo 
merits of their righteous acts, they become Brahma, Agni, 
lndra or Varuna and so on. After they enjoy their merits, 
they have to reap the results of their evil actions also. Accor¬ 
ding to the results of their other actions they would be born 
again as the living beings in this mortal world. It is said 
that, one among the innumerable bound souls, through its 
incessant worship of Lord ViBQU for several aeons {Yugas), 
obtains the position of the creator (Brahma). Likewise by 
doing Sarvamedha sacrifice an individual soul will become 
ParameSvara or Siva. By performing hundred Asvamedha 
sacrifices one becomes lndra. Some souls by their distinctive 
merits got by steadfast devotioQ to and worship of Lord Visnu, 
obtain higher designations such as Sun, Moon, Wind, Yama 
and other luminaries. Being essentially unique, they serve the 
needs of the universe as per their powers. When the bound 
souls arc fortunate enough they perform Bhaktiyoga or Pra- 
patti and cling to the lotus feet of Lord Visou for their 
liberation. Becoming earnestly devoted to Him or entirely 
surrendered unto Him, they receive His ineffable grace and 
obtain release. At the proper time they reach the supreme 
abode, Paramapada of Lord Vis^u, and become exalted in the 
company of Nityasiiris and other Muktas. This consummates 
in Bhagavat-kainkarya (divine service). 

(C) Acit (Matter) : 

Acetana-tattva is divided into three entities, known as 
Prakrti y Suddha-sattva and Kdla. Prakfti is made up of three 
gunas, sattva , rajas and tamas. Prakfti transforms into 
various entities according to the divine will of Lord Vi$pu. 
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These entities are merely accessories in contributing to the 
pains and pleasures of the bound souls who reap the results of 
their past actions. 

Prakrti (non-sentient matter) is jada (inert; without con¬ 
sciousness). It is not self-luminous, nor is it made up of 
knowledge ( jnanamaya ). It does not possess knowledge, nor 
is it born out of any other entity. During creation, it trans¬ 
forms into twentyfour tattvas (the minor real principles). 

A part of Prakrti transforms into mahat-tattva (macro- 
cosmic entity) (i.e., mahan); from mahat-tattva , a part changes 
into ahankdra. This ahankdra (or ego) is only one even though 
it is found to divide itself as sfittvika , rajasika and tdmasika 
ahankara-s From sdttvika-ahahkara , eleven indriyas (organs; 5 
sense organs, 5 motor organs and munas , the 11th one known 
as antafrkarana or mind) are born. From tdmasa-ahankdra, 
the fabdatanmdtra (the subtle element of the sky, known as 
sound) is formed. From the subtle element of sky, dkdia or 
the gross element, ether comes into being. From the gross 
clement ether, spariatanmatra (the touching sense) or the subtle 
element of wind is produced. From spar&a-tanmatra , a part 
transforms into the gross element air (vdyu). From the gross 
element air the rupatanmatra or s&kfmdgni, the subtle element 
of fire is produced. The gross element fire is born out of its 
subtle element suksmagni. From the gross element fire, a part 
transforms into rasatanmdtra or suk$majala , i.e. the subtle 
clement of water. From the rasatanmdtra , a part changes into 
the gross element, water. From the gross element water, a 
part transforms into gandhatanmatra or sukfmapfthvi , i.e. the 
subtle element of earth. A part of s&kfmaprthvi changes into 
the gross element earth. Thus from ahankdra , these five subtle 
and five gross elements are produced. 

The five sense organs and the five motor organs as well as 
the mind are produced from the sattvikdhahkdra. When an 
individual soul ( jiva ) enters into a body, these eleven organs 
are developed in that body as per the actions of its previous 
births, etc. Thus the numerous individual souls have their 
eleven organs while entering a body. 

Thus the 24 primordial principles of matter are enumerated: 

J. Prakrti ; 2. mah&n or mahat-tattva; 3. ahankdra: 4. eleven 
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indriyas ; 5. five subtle elements; 6. five gross elements. 

Pninavdyu or the life-breath is not a separate entity. It 
is only the infinitesimal particle of the gross clement, air. It 
enlivens every body when an individual soul puts on the 
respective body. 

There are three types of the acetana tattva. The first type 
piakrti has.been already dealt with. Now the second acetana , 
the &uddhasattva y is delineated. It is in the &rlvaikun\ha (the 
Nityavibhuti or the abode of Supreme Bliss, viz,, the eternal 
Heaven). It is an effulgent entity; without consciousness and 
eternally endless. It is useful in its being utilised as an 
instrument in the experience of heavenly bliss by Sriman 
Narayapa (the Overlord), the Nityasuris , and Muktajivas . 
Suddhasattva is known to be of pure sdttvika character, and es¬ 
pecially devoid of even a bit of rdjasika or tamasika character. 
It is aprdkrta , namely not within the range of prakftimandala 
(the world of cyclic nature). But iuddhasattva , of its own 
accord, transforms into aprdkfta-sky, aprakfta-wind , aprakfta- 
fire, aprakrta-water and aprdkrta- earth, as well as aprakfta - 
indriyas. From the Supreme BeiDg onwards, down to 
everything in the Supreme Abode ( &rivaikun(ha ) all are made 
up of iuddhasattva. It encircles the Srlvaikuptha with aprdkrta - 
jala and is called as Virajfl river. Wells, fort and towers of 
Srlvaikuntha are made up of Suddha sat tva. Thus it is the cause 
of everlasting supreme bliss. 

Kdla (Time) is the third acetana which does not possess 
consciousness and form. It exists in this world as well as in 
the Supreme Abode. This has certain period in this world, 
namely k$ana (moment), kasthd (minute), muhurta (one and 
half an hour), days, fortnights, months, seasons, ayanas (equal 
to half a year), years, yuga (aeon), kalpa (several yugas); 
however, Time in the Srlvaiku^ha is eternally the same, does 
not change and is always pleasing (i.e., Time does not have its 
sway in the Supreme Abode). 

Dik (quarter or direction) is not essentially an entity. 
Smoke is a product from the j fire similar to the plants and 
creepers from the earth. Darkness is also not a separate 
entity. Tt is only the shadow of the earth. 

Three kinds of jivas (individual souls), namely Nityas, 
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Muktas and Baddhas as well as the three kinds of acetanas, 

-namely prakf\i, suddhasattva and /rd/a, constitute the body of 
God Vi§riu. 

According to the Bfhadaranyakopanisad (V. vii. 22) 
•**Yasya atmd sariram”, the Atman (soul) is the body of 
ParamStman (God). All the worlds also constitute His body. 
He is the inner soul of every entity. A being with its soul 
and body is calculated as only one unit. Having all the jivas 
and acetanas as His body, the Supreme Lord ( Paramdt - 
man), is the guiding principle, and is ViMsta . God is 
only one ( advaita ), still He is Visitfa* Hence this system is 
called as ViSisfadvaita. 

I am thankful to the authorities of the University of 
Madras for offering me the University Stipendiary Research 
Studentship for about 2 years (11-2-1970 to 16-12-1971) and 
also the necessary facilities to do my research work in the 
Sanskrit Department as a Research Assistant. 1 am also 
thankful to the University Grants Commission for having 
offered me the Junior Research Fellowship for a period of two 
years (17-12-1971 to 31-10-1973). 

My thanks are due to the authorities of the Government 
Oriental Manuscripts Library, Madras, and the Adyar Library 
and Research Centre, Madras, for having allowed me to make 
use of their rich collections of books and manuscripts. 

I wish to record my sense of deep gratitude to my Profes- 
-sor, Dr. K, Kunjunni Raja, for his kind supervision, guidance 
and help at every step in the preparation of this work. He has 
not only furnished the plan of the work and guided me but 
also discussed all the essential points. Without his kind help 
my book could not have assumed this shape. My sincere 
thanks are due to him for his kind foreword. I am also 
indebted to my colleagues in the Department of Sanskrit, 
University of Madras, for their kind co-operation and help 
•enabling me to complete this work in time. 

I wish to record my sincere thanks to Sri K. Swaminathan, 
U.D.C., Sanskrit Department, who kindly assisted me in 
typing. 

10-11-1978 


V.K.S.N. Raghavan 
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INTRODUCTION 


Vi£i$t&dvaita and Advaita are the two important philoso¬ 
phical schools of Vedanta taking their authority from the 
Upani$ads, the Brahmastltras, and the Bhagavadgita; but while 
Saftkara and his Advaita are well-known in the west, the 
Vi£i$t3dvaita school of Ramanuja has not yet received due 
recognition from modern scholars. 

There are various organisations such as SrTmad 

avail Asramam (Srfrahgam), Sri Parakalamafham 
(Mysore), Sri Ahobilamatham (Ahobilam, A. P.—now at 
Mukkur, N.A. Dt., Tamil Nadu, Sri Yadugiri YatirSja Matham 
(Melkote, Karnataka), Sri Vanamamalaima(ham (Nanguneri 
near Madurai), Sri Prativadibhayahkaramatham (KaficI) and the 
like, for the propagation of the philosophy of RSmanuja which 
has undergone two main divisions into Vacjakalai and Tenkalai, 
headed by Ved5ntade$ika and Pillailokacarya respectively. 

Owing to the doctrinal differences between the two schools, 
many minor works on the philosophical and religious view¬ 
points have been contributed by the followers of the above two 
preceptors for defending their principles and criticizing the 
stand-points of the other school. The essenti al differ ences r 
relate to certain principles o£Prapatti (Saranagati) doctrine,^! 
the position oX£uaddcss Sri and the nature of Kj-pa (mercy) of 
God Vi$pu. Some other traditional differences in the customs 
and manners of Srlvaisnavas have also taken their significant 
role in making the two divisions distinctly apart from one 
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another. However, the contributions of many followers of 
Ramanuja are either commentaries or expositions on the works 
of early writers. 

During the later part of the 11th Century and the early 
part of the 12th Century, several preceptors of Advaita 
like Citsukha and others flourished and they proved that 
the viewpoints of the Nyaya-Vaisesika system are false. 
The influence of Buddhism waned even before the 11th Century 
and the Nyaya-VaiSe$ika system was rendered more or less 
ineffective in the 12th Century A.D. Thus Advaita triumphed 
over all systems of thought prevalent in India during the 
period. 

&rl Ramanuja (1017-1137 A.D.) propounded the system of 
Vi£i$fadvaita philosophy, totally opposed to the metaphysics of 
Advaita. In his works he critically examines the views of 
Advaita and finally rejects them. The ViSisjadvaita writers 
who followed Ramanuja have vehemently attacked the views of 

Advaita, while presenting the doctrine of Vi§i$t*dvaita. They 
have focused their attention mainly on the concept of Avidya, 
the pivotal doctrine of Advaita. 

Apart from Advaita, the Saivite view that Lord Siva is the 
Supreme God-head, also has been severely criticised by 
Ramanuja and his followers who advocate the supremacy of \ 
God Vi$nu. Thus it is found that a large number of works in 
Vi£i$tadvaita literature are criticisms against Advaita on the 
philosophical side and against the superiority of God Siva on 
the religious aspect. ' “—- —- 7 

©n vjsljpJdvSita, several books, theses and monographs 
have been published such as the “Philosophy of Vi£i$t5dvaita M 
by Prof. P. N. Srinivasachari, “The History of Indian 
Philosophy” (Volume III) by Dr. S.N. Dasgupta, “Advaita 
and Visfstadvaita” by Dr. S. M. Srinivasachari and “Philoso¬ 
phy of Devotion” by John C. Plott. Yet an historical and 
comprehensive study on the literature of Vi£i§tSdvaita has not 
yet seen the light of day. Hence this attempt to give a survey 
of the History of the Visistfidvaita literature. 

Even though several literary works have also been written 
by many of the preceptors of this system, they are only men¬ 
tioned here, while surveying in detail the philosophical com* 
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positions in the main. Some works in ManipravSIa style 
(mixing Sanskrit with Tamil) are taken into account as they 
set forth the reli gious aspects of the ViSistadvait a system. 

1 —Ttre "names otmany writers are found to be differently 
represented in the colophons of their works. In certain places 
their Tamil names are quite popular and the Sanskrit names 
are found only in the beginning of their works. At times the 
names are very much indistinguishable for the name of one and 
the same writer resembles the name of his father, teacher and 
pupil. The works also present difficulty bearing two or three 
titles to one and the same composition making it difficult to 
identify them. Therefore, a thorough study on the works and 
their authors has to be made only after careful investigation. 
In this attempt I am very much indebted to the various 
descriptive catalogues and publications of the important manu¬ 
scripts’ Libraries of the southern region, namely, the Adyar 
Library and Research Centre (Madras), the Government 
Oriental Manuscripts’ Library, Madras, the Thanjavur Maha¬ 
raja Serfoj i Saraswati Mahal Library, Thanjavur as well as the 
publications of various organisations. The foot-notes are 
given at the end of each chapter. 
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The Vi£i$tadvaita system of Philosophy is based upon the 
Vedas , the Upanisads , the Brahmasutras t the Bhagavadgitd 
and the Vaifnava Agamas (namely, the Samhttds of the 
Paftcardtra and the Vaikhdnasa systems). According to thii 
system, the ultimate Reality is Brahman who is the same as 
Lord Vi$gu. He has five forms viz. the Para , the VyQha , tile 
Vibhava , the Antarydmin and the Area. 

The Supreme Brahman, Srlman-NSrSyana, who is ever 
in the company of Goddess MahaiaJc$mI, is accepted as 
God or I$vara in the system of Vi$i$tadvaita and Srlvaisnav- 
ism. He is eternal. There are innumerable individual souls 
(Jivatmans), who are also eternal. The entities, prakjti % kdla 
and iuddhasattva are also eternal ones. The Supreme Abode 
or Heaven namely, the Paramapada is made up of the 
Suddhasattva [pure goodness-serene nature i.c. not at all mixed 
with Rajas and Tanias]. The individual souls and the three 
eternal entities constitute the body of God. Just as the body 
and soul refer to a single personality, God Vi?pu, being the 
soul of cit (sentient beings) and acit (matter) and having these 
two as His body, constitutes the single entity known as Sup¬ 
reme Reality. Hence this system is known as Visi$(advaita 
( Visjstasya-advaitam =the non-duality of the qualified one). The 
Para form of Vianu is the aprdkrta (not made up of matter, 
but of Suddhasattva nature) form in which Lord Vi$pu, in His 
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^Para-Vftsudcva' feature, exists in the Vaikunfhaioka or Parama - 
pada or the Supreme Abode. The Vytiha form of Vi$i?u 
has four modes as V§sudeva, Sankareana, Pradyumna and 
Aniruddha. The Vibhava forms of Vigpu are known to be the 
main ten incarnations as well as the other Sdttvika and 
Amiavataras mentioned in the Itihfisa-s, the various Vaifnava 
Agamas and Sdttvika Purdnas. The Antarydmin form of Vi$nu » 
is the ‘Indweller’ who controls from inside each and every I 
individual. As per tradition and as per the Agamas , the Area \ 
forms of God Vi$pu are of supreme importance because all the ! 
individual souls are attracted by the easy accessibility of this 
form of God. 

According to tradition, God Vi$au, Goddess Lak$ml, and 
the divine angel (Visvaksena or Senapati) are the foremost and 
first three teachers of §rlvai$navism. The fourth preceptor 
according to tradition is Safbakopa or Nammajvfir. He taught 
the principles of SrTvai$navism along with the Nalayiradivya- 
prabandham (Tamil) and other scriptures to NSthamuni during 
the latter’s yogic meditation. 

Bodhayana, author of the Bodhayana-vrtti , on the Brahma - 
sutras, is the foremost among the forerunners of R&manuja. In 
the introductory part of his &ribhd§ya> RfirnSnuja specifically 
mentions Bodhayana’s Vftti as the basis for his commentary 
on the Brahmasutras. 

Bhagavad-Bodhayanakrtam Brahmasutravtttim 

purvcLcaryah samakfipufr; 

tanmatanusdrena sutrdksardni vydkhydsyante 

— $ribhd$ya (I.i.l.p.l) 
The immediate successors of Bodhayana are Tanka, 
Dramida, Guhadeva, Kapardin and Bh&ruci who have been 
mentioned in that order by Ramanuja in his Veddrthasangraha 1 . 
Ramanuja says that he has culled out the important teachings 
and tenets of the ViSistSdvaita from their works. 

Brahmanandin alias Tanka wrote the commentary Vdkya- 
on the Chandogyopanisad. This commentary is quoted and 
referred to by the later commentators of the ChSndogyopanisad. 

Dramidacarya wrote the explanatory gloss, entitled the 
DramidabhasycP , on the Vakya of Brahmanandin. The two 
preceptors Guhadeva (or Kuhadeva) and Kapardin are 
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mentioned by Ramanuja in his Vecfarthasangraha*. No work 
of them are extant now. 

Bharuci, mentioned by Ramanuja in his Vedarthasangfaha 
is probably the same as the commentator on the Manusmrti *. 

Nathamuni® (C 824-924 A.D.) is one of the important 
predecessors of Ramanuja. It is said by VedSntadeSika that 
ParankuSa or Namroalvar was the spiritual teacher of 
Nathamuni, though in fact he lived long after Nammajvar. It 
is said that in his yogic meditation, Saint Safhakopa or 
Namm^lvar appeared to him and taught the Divyaprabandha 
(the Divine collection of 4000 Tamil songs) of the 12 Alvars 
and other important philosophical and religious principles. 

He was the first spiritual preceptor and the earliest exponent 

of §rlvai?navism. He wrote two works, tlie Nydyatattva and 
the Yogarahasya . Unfortunately they are not extant now. It 
appears that the Nyayatattva , 7 contained several adhikaranas 
or subdivisions grouped under five pddas or sections, viz . Jfl&na 
(knowledge), Prameya (objects of cognition), Pram&tj (the 
cognizer), Karma (action), and Nydya (logic). The Yoga - 
rahasya 8 is said to be a discussion on the nuances of I Jp&sand 
or devotion to Lord through earnest meditation of Him. 

Pu£<jarikakBacarya® (826-931 A.D.) or Uyyakkomjir, pupil 
of Nflthamuni, is held to be a great dialectician. A work of 
his, on Vi$i§tadvaita ontology is known from references cited in 
the seventh vdda of VedantadeSika’s &atadu$ani. 

£rlramami§ra 10 (832-937 A.D.) or MagakkAl Nambi held 
the view of yath&rthakhyati as gathered from the citations of 
vjnm, found in the works of his successors. VedantadeSika 
mentions him in his Nyayapari&uddhi. 

Ramarya, 11 probably a predecessor of Yamuna, seems to 
have written the Tray van tar tha which is referred to by 
VedantadeSika in the Tattva{Jka 9 in the following verse:— 

Rak$itftvam tu RamSryais Trayyantarthe hi sucitam/ 
Atmasiddhyadibhib proktam Yamunaryanibandhanaih/ 

YiimunScarya 12 (916-1041 A.D.) the grand-preceptor 

(Pracarya) of Ramanuja, was the son of ISvaramuni and grand¬ 
son of Nathamuni. Yamunacarya, well known as Alavandar 
promulgated the Vi$i§tadvaita, taking as his sources, the two 
works of Nathamuni, as well as the other authoritative 



Predecessors of R&m&nuja ' 

scriptures like the Vedas , the Upanifads, the Vai$nava-Agamas , 
the Bhagavadgita , the Tamil hymns of Alvars and the Sattvika 
Purdnas. 

YSmunacarya wrote the Siddhitraya 13 , which deals with the 
principal doctrines of the ViSi^advaita system in accordance 
with the teachings of early authors, namely Bodhayana, Janka, 
Dramida and others. The three sections of this work, namely 
the Atmasiddhi, the Isvarasiddhi and the Sarhvitsiddhi expound 
the nature of soul, God and supreme knowledge. 

Yamunacarya has summarised the teachings of Lord 
Srlkrspa’s Bhagavadgita , in his Gitarthasangraha 14 . The 
main content of this work is on soul, God. Matter as well as 
the means to reach God (namely Bhakti and Prapatti, the two 
main pathways to get Mok§a). The Agamapramdnya 15 , of 
Yamuna expounds the Vedic authority and the supreme teach¬ 
ings of the Pahcaratra Samhitas. The fivefold yajha or worship 
to God is (Established as authoritative. The Agamas are 
maintained to be the word of God, teaching the essentials of 
several scriptures. In t his work, Yamuna refers to his another 
work the Kdsmiragamaprdmanya ia which is not extant now. 

In his lyrical master-piece, the Stotraratna 17 , Yamuna 
praises Lord Visnu with his unstinted and earnest devotion. It 
is true to its name, the Gem among devotional lyrics. The 
Sarapagati doctrine is found to be the essential theme of this 
lyric. The Catuhsloki lfl of Yamuna on Goddess §rl, expounds 
the nature and status of LaksmI who stands on a par with Her 
Lord. The principle, ‘SrTtattva* of the Viiistadvaita system has 
its first basis in this work. An important treatise of Yamuna, 
the Mahapurufanirnaya ,0 a is unfortunately not extant now. 

Yadavaprakasa (11th Cent. A.D.), teacher of Ramanuja, 
wrote a treatise on sannyasa namely the Yatidharma- 
samuccaya lft . He wrote this work after becoming a disciple 
under Ramanuja, according to his mother’s admonitions. This 
is what the tradition holds and the Prapanndmfta of Ananta- 
carya elaborately narrates. - 

SrISailapurna (973-1073 A.D.) !0 alias Tirumalai Nambi was 
the maternal uncle of Ramanuja. He resided at Tirupati. He 
was an adept in the lecturing of the Ramayana. He taught 
Ramanuja all the intricate principles and doctrines which are 



8 


History of Visi$(Odvaita Literature 


implicit in the scriptures and explicit in the Itihdsas and 
Puravas while imparting the salient features of the Rdmdyana. 
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Sri Ramanuja (1017-1137 A.D.) is the first writer to 
systematize and establish the teachings of ViSi§fadvaita though 
he himself says that it is the real teachings of the scriptures 
and has been expounded by earlier writers like Bodhayana, 
Janka and Draroitja. That he has been influenced by 
Yamun3carya is obvious. Much has been written about 
Ramanuja, his life and works. Tradition considers him as an 
incarnation of Adiseja. He lived for a long time and led an 
active life attacking the rival schools of Advaita and Bheda- 
bheda and converting intellectuals as his disciples. He was 
born in Sriperumbiidur near Kaficlpuram as the son of Asuri 
Kesavayajvan aod KantimaiT. lie was also known as Ilaya 
PerumaJ in Tamil and got the titles Utjaiyavar and Bha$yakara 
later. 

He first studied under Y5davaprak&£a at KSficI. Then he 
went to Srirahgam to meet YAmun&c&rya. But, due to 
Yamunacarya’s death at Sriraftgam, Ramanuja returned to 
Kancl. Under the guidance of Kificlpurna, a disciple of 
Yamuna, Ramanuja started to Srlrahgam to meet MahSpurna, 
the chief pupil of Yamunacarya. On his way at 
Madhurantakam, he met Mahapurna who gave the initiation 
of Pancasarhskara. Later he renounced his life and became a 
s army ay in (ascetic). 

Among his five preceptors, Parfihkusadasa or Mahapurna 
(Periyanambi) taught him the Brahmasutras , the Bhagavadgitd 
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and the esoteric principles ( Rahasyartha-s ) of Srivaisnavism 
and also initiated him into the Srlvaisnava fold by offering him 
the five ceremonial rites ( Pancasamskdra ). Goflthipurna gave 
the training in Rahasyarthas, namely, observances of the 
religious practices as per the three Rahasyas (Mantras). 
Maladhara or Tiruraalaiyan<J5n taught him the Bhagavadvt - 
saya, by giving lectures on the Tiruvaymoli of Sathakopa. 
Tiruvarangapperuma) or Alavandar-ajvan made Ramanuja 
know fully the original text of Tiruvaymoli , the works of 
Yamuna and some good sayings (Nalvartaikal) according to 
tradition. From SriSailapurna or Tirumalai Nambi (a native of 
Tirupati), Ramanuja learnt the essentials of the Ramdyana held 
as the Saranagati££stra by §rlvai$navas. It is said that he 
defeated scholars like YajftamOrti and got many disciples. He 
travelled throughout the country including North India preach¬ 
ing the Srlvaisnava system. To escape the persecution of the 
Cola king Kulottunga, he fled to Karnataka from Srlrafigam. 
There he converted the Jain king Bittideva and lived at 
Melkote. After the death of the King Kulottunga, he came to 
SrTrangam and got possession of Srlrafigam temple. He passed 
away in 1137 A. D. He has written nine works. Some stray 
verses arc also ascribed to him. 

Sri Ramanuja says in the beginning of his Sribhdsya, the 
well-known commentary on the Brahmasutras of Budarayapa, 
that it is based on Bodh&yana’s Vftti 9 and sub-commentaries 
thereon. He quotes Bodhayana’s Vrtti y Tafika’s Vakya, 
Dramida’s Bha$ya on the Vdkya as also the Sankhyasaptati of 
ISvarak^jia. Besides scriptural texts, passages from the 
Itihasa-s, Purana-s Pdncaratra Samhitas are also extensively 
quoted by Ramanuja in support of his interpretation of the 
Sutras. He expounds the philosophical tenets of the Vi$i?ta- 
dvaita system following the Siddhitraya and Agamapramdnya of 
Yamuniicarya as well as the teachings of his five preceptors. 
Indirect references to the Brahmasiddhi of Man<Janamisra, the 
Vdkyapadiya of Bhartrhari, the Pancapadikavivarana of 
Praka&itman and the Iffasiddhi of Vimuktatman are also found 
in the Sribhasya . 

The commentaries, sub-commentaries and glosses on the 
Srlbhasya comprise almost half the available treatises of the 
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whole literature of the system. A very important commentary, 
the Tatparyatulikd 1 on the Sribhasya , is referred to by 
SudarSanasuri. 

The Sribhd$ya'a is a voluminous work and contains 
exposition of select passages of the Srutis, Smrti-s and Purdnas . 
Criticisms of the views and interpretations on the Brahmasutras 
by other schools like Sahkara’s Advaita and Bh&skara’s 
Bhedabheda form a major part of the work. The commentary 
on the first Sutra is so elaborate that it forms the main source 
for all the later contributions to this system. The Gitabhdsya 2, 
is an exhaustive exposition of the Bhagavadgxtd % based mainly 
on the Gitarthasangraha of Yamuna. Ramanuja explains the 
numerous auspicious qualities of the Supreme Reality in 
accordance with the teachings of his proceptors while com¬ 
menting on certain principal texts of the Gita . The Prapatti 
doctrine is enunciated while commenting upon the Caramasloka , 
namely, the sixtysixth verse of the last chapter. “In his com¬ 
mentary on the Gxtd as elsewhere, he is concerned with 
establishing the absolute supremacy of the personal God 
(Kr$na) not only over the phenomenal world, but also over the 
impersonal absolute, Brahman” 3 . 

In the Veddrthasangraha 4 an original and an eleborate work 
dealing with the contents and purport of the important texts 
of the Vedas and Upanifads, the author discusses various # 
topics pertaining to this system, giving validity not only to the 
Vedas and Upanisads, but also to the Smrtis and Puranas as 
the source of true knowledge and refutes the views of 
Mlmamsakas and other rival philosophical systems. The 
subject-matter of this treatise may be briefly stated as 
follows: 

1. An exposition of Visi$tadvaita; 

2. The views of rival schools; 

3. Criticisms against the tenets of Advaita, quoting scriptural 
texts, examining this view; 

4. Criticism on Bhaskara’s system; 

5. Criticism on YSdavaprakaSa’s school; 

6. Vigistadvaita exposition in detail (namely 7af/va-Reality, 
/fifa-means of attaining Brahman and Purusartha- supreme 
goal of life) 
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7. Sources of knowledge; 
y 8. Supremacy of Visou; 

9. God as material and instrumental cause; 

10. Criticisms on Mlmfimsfi; 

11. The existence of the supreme abode (Nityavibhuti); 

12. The teachings of the Vedas. 

The Vedantadipa 6 and the Vedantasdra are brief commenta¬ 
ries on the Brahmasutras ; the former discusses the main 
purport of each sutra while the latter sets forth the essential 
meaning of each Mfra and adhikarana, The Veddntadxpa is 
shorter than the Sribhdfya, as the controversial disputations 
with the tenets of the rival systems are omitted. The Vedanta - 
sdra 6 brings out the essence of the Brahmasutras and it is 
meant for an aspirant of average intellect. 

The Gadyatraya 1 has three sections namely the Sarandgati - 
godya, the Srirarigagadya and the Vaikunfhagadya . The 
first section is on the Sarandgati doctrine of this system. 
The second one is an earnest prayer of Lord Sri RanganStha. 
The last one describes the Paramapada or Supreme Abode 
(Srlvaikuptha or Nityavibhflti) of the Lord as well as the 
Supreme Bliss enjoyed by the liberated souls and nitya- 
muktas. 

The Sarandgatigadya* explains the nature and importance 
of prapatti or self-surrender. It is also called the Pfthu- 
' gadya. 

In his Srirangagadya (or Mitagadya) 9 , RSmanuja prays to 
Lord Sri Ranganatha, with due veneration. 

His Sriraikunthagadya 10 describes the Supreme Abode, 
Srivaikuntha as well as the Supreme Bliss enjoyed by devotees 
after getting liberation. 

I The Nityagrantha , n contains a short account of the daily j 
observances of Srlvaisnavas as enjoined in the scriptures. 
There are about fifteen points stressed in giving the guidelines 
for the proper form of worshipping God Vi$nu. So it is called 
the Bhagavad-circidhanaprayoga 1 - also. In giving an outline of ^ 
the main karma-s (duties) ordained iD the Vedas , the Smrtis 
and the Puranas , Ramanuja insists that a devotee of Visnu 
\Amust perform the religious practices to become a selected 
\ Individual by God as stated in the 12th chapter of the Gita. 
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G) Srlva tsankamisra 1 (1010-1116 A.D.) or Kure§a is also known 
as Kflratta}van in Tamil. He was a native of Kuram, near KaficI 
and an ardent pupil of Rfimanuja. He assisted his teacher in 
writing the Sribhasya and made thus a valuable service, to the 
cause of Vi$i$tadvaita. He wrote five devotional lyrics, namely, 
the Atimanusastava, 1 the Varadardjastava , a the Vaikunfhastava* 
the Sristava 4 and Ihe Sundarabahustava 6 . He is said to have 
commented on the Drami<jlabhd?ya A No such work is extant 
now. The Kuresavijaya 7 is also attributed to him, but it is 
most probably a work of a later author. The Dbyanasloka 6 on 
Kure^a runs thus: 

SrivatsacihnamiSrebhyo nama uktim-adhlmahe/ 
Yaduktayastraylkanthe yanti mahgalasQtratam// 

In the writing of the $rlbhdsya t Ramanuja was greatly 
helped by KureSa. This is referred to in the Ramanujacampu* 
in the following lines; 

"Kuranatha-lekhini-nikasa-drsad-ullekhena par!k§itaib 
suvarpais sughatitam”. 

KiircSa is referred to as the author of a §rlvai$nava treatise, 
the Abhigamanasara 10 , in the Pancardtrarak$d of Vedantadesika. 
VedantadeSika quotes the beginning lines of the Abhigamana- 
sara, namely 

“Pratarutthaya. 

sucau de£e asinah.” 





Immediate Successors of Ramanuja 

& GovindamiSra (1026-1131 A.D.) or Embar, disciple of 
Rfimanuja wrote the Vijhdnastuti xl (probably on the funda¬ 
mentals of §rlvai$navism). 

PranatSrtiharacSrya (1057-1157 A.D.) was a descendant of 
^"Atrcyagolra. Also known as Kidambi Accan, 12 he was an 
ardent pupil of Ramanuja. He was an erudite scholar in 
Vedanta, and so Ramanuja conferred upon him the title of 
Vedantodayana. No work of his is extant now. Vedanta- 
deSika refers to him in his Rahasyatrayasara . ls (ch. 32) in the 
following lines: 

“Vibudhapari$annisevyaih 

Vedantodayana-sampradayasudham”. 

Kum&ravaradarya refers to him as Atreyacdrya and as one 
of the chief pupils of Ramanuja in his Adhikaranacintamani 14 
(under verse 24 or the Adhikaranasdravaii) viz., 

<4 Srlmadbhasyakara-si§yadhurandharaih 

Atreyacarya-£rIvi$nucitta-Varadacarya- 

V5dihamsanavambuda-prabhrtibhih 

lattadgranthe§u-upapadanat”. 


In the Guruparampard Xb he is referred to as both ‘Vcdotta- 
mahgodayana’ and ‘Atreyacarya’. 

4 ‘§rlbha§yam dar$ayitva yatipatiracitarh Saradayai nivme, 
Natva Srl-VehkateSam pathi Paramapadam dattavan gopikayai/ 
Akhyam vedottam&hgodayana iti dadadbhasyakiirepa dattam, 
AtreyacSryaya (AtreySLryaya) vispor-anujamanudinam s&daraih 
.-.tarn namami//” 

Nanjiyar (bom 1054 A.D.) (llth-12th Cent. A.D.) or 
^vedanti-Muni, also known as Ranganathamuni or NarSyapa- 
muni, was born in Tirunardyapapuram or Melakkottai 
(Melkotc). He was called as M&dhava in his young age. He 
came to be known as Vedantin because he became adept in 
philosophical lectures. Parasarabhafta defeated him in a debate 
and converted him as his disciple. Then he was given the 
dasyanama as Rangan&tha. Later when he became a sannyisin 
(ascetic), he came to be known as Ndrdyanamuni. Pardsara- 
bhat{a exclaimed when Narayapamuni met him at Srirangam, 
“Oh, Is it Nam-Jlyar” [in Tamil] (our saint). So he is known 
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in the lineage of preceptors as Nafljlyar. So the names 18 of 
this author are Madhavasuri, Ved&ntimuni, RanganSthamuni, 
NSLrayanamuni and Nafljlyar. Another more respectable name 
of Nanjiyar is Periyajlyar. He wrote the Oripadindyirappa <// 17 
(9000-padO which is a manipravSla commentary on the Tiru~ 
vdymoli and a Nitya-grantha 18 . He is also said to be the author 
of a few commentaries on the Tiruppalldn^u 19 , Tiruppafli- 
ye(ucci*°<* the Kaminun-siru-ttdmbu 2 °b, the Tiruvantadis 21 and the 
Tiruppdvai 22 . Nafljlyar’s £risuktahhd§yd i% is a commentary on 
I the SrTsukta , a Khila Rk or s^p plepeiytal hyn^o f the #gveda f 
I found at the cud “of the"fifth Masala. Sayaija or Vidyfirafiya 
and Prthvldhara have also commented on the Srutikta. But 
this commentary of Nafljlyar or Raflganatha is popular in 
the heirarchy of the teachers of Vi$i$tadvaita. 

VedantadeSika has quoted this commentary as authoritative, 
in his works. The development of the concept of Lak$ml, 
found in the works of the early authors, beginning with the 
Catufy-sloki and coming up to the Srlstuti of VedflntadeSika, is 
a remarkable and essential feature of the Vi§i$t&dvaita system 
and Srivai$navism. In this development, the Sristiktabhajya of 
Rahganaiha plays a prominent role in answering all possible 
doubts regarding the position and role of Sri or Lak$mi, who is 
venerated as the second teacher in the line of preceptors of 
§rlvai$flavism. 

In the commentary, the following points deserve mention: 

1. Extensive quotations with explanations of the Vedic 
hymns dealing with LaksmI are found herein. Unfortunately 
the portion of the gloss under the seventh Rk (stanza) of the 
Srisukta , is not extant now. 

2. Laksmt has all the auspicious qualities and is free from 
any blemishes. She is regarded very much highly on a par with 
Her Lord. 

3. Many quotations from the Mahdbhdrata* the Visnu - 
purana and other select Samhitds (Vai§nava), as well as the 
Brahmasutras are cited. The term Jdtavedah is interpreted 
as Visnu and not as the God of Fire. 

4. From the index of quotations, it is found that the conr 
mentator has referred to more than about thirty authors and 
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fifty prominent works. 

5. The chief authors quoted are Parasara, Panini, 
Parasarya (Vyasa), Bodhayana, ParaSarabhatta, Ramanuja, 
Yamunacarya, Ramami^ra, Vi$vakscna (the divine preceptor), 
and Srivatsahkasuri. 

6. Among the works quoted, the following deserve men¬ 
tion: the Itihdsasamuccaya , the Catufisloki , the Prthugadya 
(fiarandgatigadya), the Bodhdyatilya , the M< 2 hdbhdrata y the 
Lihgapurdna, the Visnusnifti, the Veddrthasahgraha, the 
Sdrirakamlmdmsd (the Brahmasutras ), the SrTgunaratnakosa, the 
Srisuktakalpa , the Srismrti, the $a<iarthasanksepa and the 
Stotraratna. There are still about twenty passages to be 
identified. 

fc) Paraiarabhafta (born 1074 A.D.), son of Kuresa, wrote the 
i$nusahasrandmabhdsya-Bhagavadgunadarpana 24 . His other 
works are the As(aSloki 2b , the Tattvaratnakara 28 , the Sriguna- 
ratnakjsa 2 \ the Srirahgarajastava , 2fl the <$ rlrafigandthastotfaP 
the Muktakaslokdh 30 , the Adhyatmakhandadvayavivarana 31 and a 
commentary on a few verses of the Ndidyiradivyaprabandha 32 . 
His works contain the essential principles and tenets of the 
ViSistadvaita system. Laksmikalydna 32 a [a nafaka embodying 
the principles of Vis. adv.] as the work of ParaSarabhatta is 
-v cited by Ved&ntadesika in 3 of his works. 

^ Srtr&mamiSra (born 1094 A.D.) or Somayaji Arujan 38 
^ (Soma£iyand«in), pupil of Ramanuja was an erudite scholar in 
Mmurivsnsastra. He is said to have studied the Srlbhdsya three 
times under Tirukkurukaippiran Piljan. His expositions 
(Vivaranas)** on Ramanuja’s works are not extant now. His 
Sadarthasahksepii 36 is said to contain the main doctrines of 
Visistadvaita on the following six heads: soul, God, nescience, 
removal of nescience, means to get Moksa and the nature of 
moksa {vide the stanza cited below). The work is not extant 
now. But Vedantadesika cites „this work often in his Nydya- 
siddhdhjana 3fl . The Nayaprakdsikd I 37 of Meghanadari in the 
following lines refers to Sri Ramamisra and his work: 

Jivabrahm an vaya vidyd- tacldh vam sopay am ocanam / 

Vi§ayo vddivimateh Ramanujamate sthuah/j 

iti sriramamisraih sastrasya sadarthavi^ayatvdbhidhdnam. 

Kurukesa or Tirukkurukaippiran Pillan 88 wrote the 
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$a{sahasri or the Ardyirappadi (6000-patfi), a Mafliprav&ja 
commentary on the Sahasragiti or the Drami(lopam$ad 
(Tiruvaymofi ) of Sathakopa or Namma]var. 

Two other works, said to be written by him, on Mularnantra 
(Tirumantra ) and Rakasyatraya are not extant now. 

0) Varadavi$puniisra (10th-J 1th Cent. A.D.) or Nada<jur 
Alvan 38 was the sister’s son and pupil of Ramanuja. He was 
a native of Nadadur near Kancl. Being a great logician, he 
assisted Ramanuja in the writing of his S ribhasya. The Guru- 
parampard refers to this as follows: 

Yasminpadarfi yativarasya mukhat prapetum 
niskramadeva nidadhe nigamantabhajyam/ 

Tasyaiva tam Bhagavatafc priya-bhagineyam 
vande gururii Varadavisnupadabhidhunam// 

Varadavi$numi$ra wrote the Mdnaydthdtmyanirnaya which 
is not extant now. 

($) VaAgivam^vara (C. Ilth-12th Cent. A.D.) or Sriranga- 
narayai^acarya wrote the Ahnlkokdrlkd 41 (528 kfirikas), based 
on the Nityagrantha of Ramfinuja. In this work he has 
I given the guidelines for the performance of daily worship to 
/ Lord Visnu and The various sacramental rites to be observed by 
/ Srfvai$navas according to the Dharmasastras. This work is also 
known as VangUvarakarika (or Variglpurattu-nambi-kdrikdT in 
Tamil). The AhnikakarikH contains actual reproduction of 
extracts from 5m/7/-digests. The main sections are the 
‘Abhigamana’ (general morning prayer), ‘Upadana’ (acquiring 
necessary offerings), ‘Ijya* (worship), ‘Sv&dhySya’ (chanting 
hymns, recitation of scriptures and reading and imparting 
the Vedas) and ‘Yoga* (Meditation on God). Sixty small 
topics (such as ‘Snanavidhi’ etc.) are included under the 
sections referred to above. Another work the Prdtarnirveda - 
kdrikah*'a is also found to be a work of his. 

Srlvi§nucitta or Engajajvan ^ (1106-1206 A.D.), pupil of 
KurukeSa or Pijlan has commented on the Visnupurdna and, his 
commentary is called the &rivi$nucitti ya 42 . The DhydnaSloka 43 
on Ehgalalvan is: 

“Srlvisnucittapadapankajasahgamaya 
ceto mama sp^hayate kimatah pareya/ 
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NocenmamSpi YatiSekharabharatInam 
bhavah katham bhavitumarhati vagvidheyah//” 

His Gadyatrayavydkhyd, Prameyasarigraha and Safigatimald 
are not extant now. 

From the quotations found in the Pdncardtrarak$d and 
other works of Vedantadesika, §rivi$ijucitta seems to have 
composed a Nityagrantha u as that of Ramanuja. 

£) (Atreya) Ramanuja (1220-1310 A.D.), also called as 

Vadihamsambuda or Vadihamsanavambuda or Vadiham- 
sarabuvaha, was the son of Padmanabha and the maternal uncle 
of Vedantadesika. His teacher was (Vatsya) Varadacarya or 
Na<jadur Amma|. lie was a co-pupil of Sudarsana, the author 
of Srutaprakdsika. The Dhydnasinka 41 on Atreya Ramanuja is 
as follows: 

“Namo Ramanujaryaya Vedantarthapradayine/ 
Atrey a-PadmanabharyasutS) a gunasalinc//” 

(Atreya) Ramanuja’s Nydyakuli&a 46 or the “Lightning-shaft 
of reason” is in prose interspersed with verses. Consisting of 
thirteen ‘Vadas 1 , it seeks to establish the essential doctrines of 
ViSistadvaita. The Advaita and the Bhedabheda doctrines are 
criticized. The third and the seventh chapters discuss the 
controversy between the Visistadvaita and the rival schools. 
Almost all (he other chapters support the doctrines of the 
system of Vedama in general. 

A verse of Atreya Ramanuja is quoted in the Gltabhdsya - 
Tdtparyacancirika 17 of Vedantadesika (under Ch. XVIII, vv. 
14-15), namely 

“Vaisamye sati karmanara-avisamah 
kimnama'kuryat kftl/ 

Kimvodaratayadadlta Varado 
vancanti ced durgatim//” 

It may be from one of the two other works of ( Atreya) 
Ramanuja, which are not extant now. The verse seems to be 
,from a Stotra in praise of Lord Varadar&ja of Kaflcl. 

(\0J Varadanarayanabhattaraka or Vakulabhftkifikara wrote 
the Prajhdparitrdna 48 and the (Vedanta) Nydyasudarsana , 49 
The latter (partly available) is a lucid exposition and 
commentary on the §ribha$ya of Ramanuja, while the former 
(not extant now) dealt with the main principles of Nyaya 
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system as acceptable to ViSisfadvaita philosophy. Both works 
arc referred to and quoted profusely by Vedantadesika. 

Abhayapradaraja (born 1159 A.D.) or AbhayapradasOri or 
^ Krsnasuri is known as Periyavaccan Pillai in Tamil. He is 
praised in the verse, 

“ Abhayapiadanamanam-asmad-gurum-aham bhaje/ 
Yatkatak$adayam jantur-apunar-janmatam galah//” 
by Vadikesari Saumyajamatr-muni, in his treatise, the 
Tattvanirupana . 60 Abhayapradaraja got the title, ‘Vyakhyana- 
cakravartin’ through his commentary, the Ndlayira-divya- 
prabandha-vyakhyd . 51 It is in Magipravala style. He wrote 
the Tanisloklvydkhyd 62 , a Maflipravala commentary on some 
important verses of the Rdmdyarta of Sage Valmlki. His minof 
treatises, known as the Rahasya-granthas , beginning with the 
Paranda-rahasya , are generally termed as the Astarahasya-s 53 or 
the ‘eight secret tracts’. They are commentarial works on 
Rahasyatraya, the three secret, principal hymns of the Srivai$- 
nava system. His commentaries on the Jitantestotra (a Khila - 
$k of the Rgveda), the Catuht-ilokl ana the Stotraratna of 
YamunacSrya, and the Qadyatraya of RSmanuja, are given the 
title as the Stotra-gadya-vy&khydna-s , 64 There is another 
commemorative verse on Abhayapradaraja as 

“Sakala-dravi<Jamnaya-sara- vyakhyana-karinam/ 

Srfivape rohihl-jatam Kj-spa-saihjham-aham bhaje//” 
MeghanfidarisOri 56 (12th Cent. A.D.), son of (Atreya) Ranga- 
. natha and Adhvaranayika, was a descendent of Sri R&mamisra 
or SomaySji And (a pupil of R£m&nuja). He had three 
brothers, Hastyadrinatha, Varadar&ju and Ramabhadra. His 
four works are dealt with below: 

(i) Nayadyumani 67 consists of 12 chapters explaining the 
salient features of the system of Ramanuja. It jays special 
emphasis on the relation between Purvamlmamsa and Uttara- 
mlmarhsa. It is held that the first Sutra Athdto Brahma- 
jijhasd itself forms the introduction to the BrahmasQtras 
whereas the traditional view is that the first four Sutras 
together form the introduction of the Brahmasutra. 

(ii) The Nayaprakdsikd is an elaborate commentary on 
the S ribhdsya and ranks one among the main commentaries 
on the Sribhdfya. Meghanadari quotes an ancient author,. 
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Safikara (son of YajfteSvara) along with an important passage 
of his work, the Vedantasutropany^sa in a critical discussion 
on the topic of the sutra . Akdiastallingdt (B.S.I.i.23). 

(iii) The Bhdfyabhavaprabodhana 59 is a short commentary 
on the 6ribhasya. According to Meghanadari, the Vedic text 
sv&dhyayo' dhyetavyah means that a teacher should teach 
the Vedas in general to a pupil, whereas the generally accepted 
meaning is that everyone must learn one’s own branch of the 
Vedas. Thus Meghanadari follows the view of the Prabhakaras 
and not of the BhaJtas. 

(iv) The Mumuksupdyasahgraha 60 is said to be a work of 
Meghanadari, and it is not available now. 

Narayaparya 61 (I2th-13th Cent. A.D.) is the author of the 
NUimdla . He has condensed Jaimini’s Mimdmsdsutras and has 
written another set of sdtras to reconcile some of the mutually 
contradicting sQtras (of Jaimini). Thus it is known from the 
following two lines of the Mimdmsdpadukd B1 a of Vedantade- 
sika: 

“Sutroktaih ntinamanyad viduratha ca mitho 
vyahatam vrttikarah, praj&air Narayanaryais 
tadiha vidadhire sammatas-sOtrabhedafi”. 

His commentary on the Gita 92 is known only from quota¬ 
tions in the Gitdbhdsyavyakhyd-Tatparyacandrikd of Vedantade- 
Sika. 

His NJtimdld 68 contains ten chapters dealing with the topics, 
as ‘Brahmajijflasa’ presupposes ‘Kaimajijfiasa\ the validity 
of Vedanta, refutations of the theory of phenominality of the 
world, refutation of Brahmapariijamavada, refutation of *Sakti- 
viksepa’ doctrine, the nature of Brahman, the nature of the 
finite self, the significance of vidhi* the nature of means to libe¬ 
ration and the nature of liberation. 

Sene£var2Lrya® 4 (C. 13th Cent.A.D.) or Bh&gaY&t Senapati- 
miSra, an important predecessor of Vedantadelika, wrote the 
(Sdriraka) Nyayakalapasangraha. u <* It contains 221 verses or 
Karikas, as a summary of the study on the Brahmasutras 
(in four pddas, 58, 47, 73 and 43 verses each). 
n t_, Vatsya Varadacarya** (1165-1275 A.D.) son of Devaraja- 
carya, is also known as Na^adur Amina}. He was a resident 
of KancI and was the preceptor of Sudarsanabhajpi and 
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Atreya Ramanuja. His works are, the Tattvcmirn7ya u a, the 
Tattvasara™, the Prapannapdrijdta* 7 , the Prameyamdld 68 , the 
Mafigaldsasanastotra? 9 on Lord Varadaraja, Metipungavastava 79 
and the Paratvadipancaka , 71 Jt is said that he also commented 
on the Svetasvataropanisad. 

Srlkrsnaguru (early part of the 13lh Cent. A.D.) is quoted 
many times by Vediintadesika in his work, the Pdncardtra - 
raksd 11 which deals with the daily rituals to be performed by 
Srivaispavas. Hcncc it is presumed that the work of 
Srikrsnaguru too dealt with the daily rituals of §rivai$riavas. 
He was a pupil of Somayaji An^a^t. A commentary on the 
Bhagavata 73 is also attributed to him. 

(w SudarSanabhafta alias SudarSanasQri or VedavySsabhattarya 
(13th-14th Cent. A.D.) or Vyasarya, son of Vagvijayibhafta* 
and pupil of Vatsya Varadac£rya, is the noteworthy com¬ 
mentator on the Sribhdfya. His magnum opus- the Srutaprakd- 
sika 7x is a well-known commentary on the $ribhd$ya. It is 
based on the learned exposition made by his teacher. His 
other commentary on the 6ribhd$ya, the SrutapracKpika 76 
sets forth very briefly the view-points of the Srlbhd$ya. His 
other works are the 6aran&gatigadyavy(Lkhyd-frutaprak&£ik& 9 ’ i * 
the Tdtpary adipikd 77 (a commentary on the Vedarthasangraha 
of Ramanuja), the $ukapak$iya 76 (a commentary on the 
fBhagavata, the Subdlopanisadvivarana 1 9 and the Sandhya - 
van danab h d?ya Bo . 

^ VadikesarimiSra or Saumyaj&m&trmuni alias Alahiya- 
manavala Jlyar (13th Cent. A.D.), pupil of PeriyavaccSn-PiHai 
wrote the following works: The Adhydtmacintd 81 (128 verses) 
the Gitdsdra^ y the TattvadfpaP* (in 3 chapters), the Tattva- 
dipasangrahakarikd 84 (in 518 verses), the PannJrdyirappa 
(or 12000 -Pa4iy a commentary on the 1 'iruvaymoji), the 
Pramanasangraha 8fl , the Rahasyatrayakarika* 7 , the Rahasya - 
trayavivarana** and the (Lak$mi) Narasimhasjaka 89 , 

Grdhrasaromuni (13th Cent. A.D.) has often been quoted 
by Vedantadefiika in his Pahcardtraraksa . His work, known 
as the Nityakramasarigraha 9Q (Nityakarmasangraha ) is not 
extant now. 

PiJ]ai-Lokacarya 91 (1205-1326 A.D.) is the famous author of 
the Srivacanabhtifana. He is the foremost predecessor of 
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Varavaramuni or MajjavalamSmuni. The works of Pijlai- 
Lokacarya are collectively known as A?(ddaiarahasya-s (the 
eighteen rahasya works). His father was the famous 
Kr$jjami5ra or VadakkuttiruvIthippiJlai alias Udak-pratoll- 
kfsi^arya. Among his works, the Tattvatraya 91 a and the 
Tattvaviveka 92 are very important. A careful study of the works 
of PiUai-Lokacarya and Vedantadesika, brings into light the 
main doctrinal differences that are 18 in number between the 
two schools of Srlvaisnavism, namely the southern and the 
northern schools (Tenkalai and Va^akalai). PiUai-Lokacarya 03 
lived for 121 years (1205-1326 A.D.) A stotra work in praise 
of Pi)lai Lokacarya, known as the Lokdcaryapahcasat H is 
ascribed to Vedantadesika. On his Majiipravala work, the 
Snvacanabhusatia , there is a Sanskrit summary 96 (by 
VenkatcSa). He was an elder contemporary of Vedantadesika 
and died at Jyoti$ku<Ji. 

The Arthapaiicaka 08 of PiJJai Lokacarya delineates the 
truths or standpoints of §rivai$ijavism on the five titles, 
namely the nature of God, the nature of soul, the goal 
of life or the aim in view, the means to reach the goal, 
and lastly the impediments that everyone comes across (while 
approaching the aim in view, /.e., mok$a). The Arthapaiicaka 
mainly insists on the service to God as the supreme end in 
view for any individual. 
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SrI vedAntadeSika 


VedantadeSika (1268-1369 A.D.), the great Acarya of the 
Vadagalai Srlvaisnavas was born at Tflppul known also as 
Tiruttanka or Himavana near Kancf, as the son of Ananta- 
silri and Totararaba or Totadryamba. He learnt the sastras 
from his maternal uncle, Appujar or (Atreya) Ramanuja. 
His real name was Venkatanatha and he had the titles, 
Kavitarkikasimha and Sarvatantrasvatantra, which arc found in 
the colophon of his works. He lived at Kaftclpuram, Tiru- 
vahlndrapuram and Srlrangam. He led a simple life and was 
very much devoted to Lord Varadaraja of Kahci. During his 
stay at Tiruvahindrapuram, he composed many devotional 
hymns on Lord Devanatha as well as some philosophical 
treatises. On Lord Ranganatha of Srlrangam and Lord 
Srinivasa of Tirupati also he has written many devotional 
lyrics. He travelled t^> many parts of South India and defeated 
in disputations several opponents. 

During the invasions of Malik Kaffoor, Vedantadcsika is 
said to have fled away to Satyamahgalam from Srlrangam and 
on the eve of his departure, he had quickly composed in praise 
of Lord §ri Ranganatha requesting His supreme favour to 
protect His devotees, the Abhltistava which is very useful in 
knowing the perils and hazards undergone by the innocent 
masses during the course of the attacks of the invaders. 

He preserved the commentary, the Srutaprakasika on the 
$rxbha$yai for which the Srivaisnavas are very much indebted 
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to him. This incident is referred to in the Ved&ntade&ika- 
mahgaldtidsana (verse 8), by Kuraara Varadacarya as follows: 

“§rutapraka£ika bhumau yenadau parirak$ita/ 
Pravarita ca patresu tasmai £re${haya mangalam//” 

His works are briefly dealt with below: 

A. Works pertaining to philosophy and religion in Sanskrit 

(1-25) 

The Adhikaranadarpana 1 (not extant) is said to give the 
purport of the BrahmasQtras as interpreted and explained in 
the Sribhasya of Ramanuja, j 

The Adhikaranasaravali , a metrical commentary on the 
Sribhdsya , summarises the explanations given by Ramanuja, on 
each of the Adhikaraqas of the BrahmasQtras . 

The Adhikarasahgrahaslokdb 3 in sixty nine verses is a 
collection of Sanskrit verses found at the beginning and end of 
every chapter of the Rahasyatrayasdra (the Maqipravija 
magnum opus of VedantadeSika), which contains the religious 
and philosophical tenets of this system in thirty-two chapters. 

The lsopani$adbhd$ya A contains an exposition of the cardinal 
doctrines ol ViSistadvaita on the topics: the triud: Tattva 9 Hita 
and Purusartha ; prapatti or sarandgati ; the interpretation of 
the Mahavakya Tat tvam asi\ and the unity of updyu and upeya 
(i e. identity of means and end). 

The Gadyatrayabhd$ya l forms the first and second chapter 
of the Rahasyarakfd (of Ved&ntade§ika) which contains four 
chapters. The first chapter is the Pfthugadyabha$ya or the 
Sarandgatigadyabhdfya. The Prapatti doctrine is exhaustively 
given treatment in this part. The second chapter is the 
Mitagadyabhdsya comprising commentaries on the Srirahga- 
gadya and the Vaikunfhagadya of Ramanuja. Here Ramanuja’s 
supreme devotion to Lord Sri RanganStha and the description 
of the Supreme Eternal Abode of God Vi$qu are dealt with at 
length. The third chapter is the CatuislokTbhd$ya and the 
fourth one is the Stotraratnabhasya . 

The Gltdrthasangraharaksa 9 is a lucid commentary on the 
Gitdrthasahgraha of Y5muna. The subtle tenets of the Gxtd 
are explained elaborately adducing immense quotations from 
the various scriptures. It is one of the five Raksagranthas 
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the others being the Nikfeparaksa, the Pancaratraraksd, the 
Rahasyaraksa and the Saccaritrarakfa. The list of names of 
the eighteen chapters of the Gita, is given in this commentary 
and is referred to by Dr. Satyavrata Singh in his study on 
VedantadeSika. 

The Catus-slokibhdfya 7 , a commentary on Catui-sloki of 
YSmuna, explains the main concept of Vi$i$tadvaita, on the 
nature, power and position of Goddess Lak$ml equal to Her 
Lord Vijuu. 

The TattvamuktakalapcP (500 verses) contains five sections 
(saras) on jatfadravya (material substances), jiva (soul), Nayaka 
(lord), buddhi (mind) and Adravya (non-substances). 

In the verse, 

“SarvarthasiddhiS-SatadOsapI ca 
dve khedaSastre kathakagragapam/ 

Adyena tatra kriyate svarak$a 
pratyarthibhangah kalahe’ nyatah syat//”, 

The Sarvdrthasiddhi* , an exposition on the Tattvamukta- 
kaldpa is praised. 

Vedantadesika reproduces succinctly herein, certain views 
of PrakSSatman, VacaspatimiSra, CitsukhacSrya and others, 
and refutes them. 

The Dramidopanifat-tdtparyaratnavali 10 contains 129 verses 
epitomizing the Tiruvdymofi (or Dramitfopanifad ) of Safhakopa 
(Nammalvar) alias ParaokuSa. Vedantadelika summarises a 
Decade with Colophon (eleven verses) of the original Tamil 
into one verse in Sanskrit. Verses 11 to 123 form the summary 
of the original Tamil 1102 stanzas of the Tiruvaymoli. In the 
beginning (verses 1 to 10) De£ika praises Safttakopa and the 
Tamil language as well as the four Tamil Prabandhas (the 
divine compositions) of Saint Sa^hakopa. At the end, a 
synoptic account of the whole work is given. 

The Dramidopanisatsdra n summarizes in 26 verses in 
Sanskrit, the purport and sequence of the ten sections (. iatakas ) 
of the Tiruvaymoli ( Dram\dopani$ad ). The last verse is found 
in the Subhasitanivi also. 

The Nikseparaksd 12 deals with Nyasa (or Prapatti) as the 
accepted means of getting liberation. There are 19 topics dis¬ 
cussed here, as the ‘Upodghata’ Svarupanupapattyudbhavanam 



30 


History af ViSiftOdvaita Literature 


to Sampradfiyavirodhodbhavanam (9 Udbhavanas), SvarQpa- 
samarthanam to Vidhisamarthanam (4 Samarthanas) and 
Ni$edhabhahga to Sampradayavirodhabhartga (5 Bhangas). 

The Nydyaparisuddhi 13 interprets the Nydya-sutras in such a 
way as not to be opposed to the principles of Vi$i$tadvaita. 
The author critically analyses the Nydyasutra in accordance 
with the system of the Brahmasutras of Badanlyana, though in 
general Nyaya philosophy has been refuted in the Brahma¬ 
sutras . He criticizes the commentaries of Vatsyayana and 
Udayana on the NydyasQtras . 

The Nydyasiddhafijana u is a Prakaraijagrantha of Vedanta- 
desika. There are six paricchedas (chapters) on Trigupadravya 
(substances of three qualities), soul, God, the eternal abode or 
Supreme Heaven ( nityavibhuti ), Buddhi (knowledge) and non- 
substance (adravya). The author quotes profusely from the 
following works: 

The Agamaprdm any a of Yamuna; the Gitdbhd$ya of Rama¬ 
nuja; the Tattyaratnakara of ParfiSarabhafta; the Tattvasara of 
Vatsyavaradarya; the Nitimdld of NarayanSrya; the PrajHd • 
paritrana of VaradanarSyapa and the $a4arthasank§epa of 
Ramamisra. 

The Pdncardtraraksd 15 in three chapters, namely the 
Siddhdntavyavasthdpana , the Nitydnus{hdnasthdpana 9 and the 
Nityavydkhyana (commentary on Ramanuja’s Nitya ), is an 
authoritative exposition on the fundamental teachings of the 
Samhitas of the Pancaratra Agama literature. The Vai?&ava 
discipline, worship to Lord Vi$uu and the daily routine of a 
Vai^nava devotee arc also treated vividly. 

The Bhagavaddradhanavidhi 18 or Arddhanakarikd is on the 
worship of God Visnu, insisting upon the importance of the 
same. In contains two simple verses. 

The Bhagavadgitdbh&syavy&khyd-t&tparyacandrikd 17 is a 
voluminous commentary on Ramanuja’s Gltdbhd$ya enunciating 
the purport of the Bhagavadgita and giving the final emphasis 
on Prapatti doctrine from the Caramasloka ( Gita XVIII.66). 
(see also p. 46 infra ) 

The Mimamsapadukd lfl in 173 verses of Sragdhara metre 
insists upon the performance of Dharma in accordance with 
the Mimamsa-Sastra and analyses the Mimurrisasuiras 
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metrically. 

The Yajnopavitapratitfhdvidhi 19 enjoins the prescribed vedic 
texts to be chanted while sanctifying and finishing (the prepa¬ 
ration) of the sacred thread to be worn by the twice-born 
(dvijas). Vedantadesika quotes several scriptural texts in this 
tract. It contains nine verses in Sragdhara metre. 

The Satadusanl 20 criticises the views held by Sankara, 
Bhaskara and Yadavaprakasa. In the available 66 sections 
of this polemical treatise, the Advaita and the Bhedabheda 
theories are refuted. It is said that the views held by Madhva 
or Anandatlrtha were refuted in the remaining sections (of this 
work) which are lost. 

The Sribhasyavydkhya-Tattvafikd 21 discusses the princi¬ 
ples and doctrines enunciated in the £ribha$ya. The 
Tattva\lkd is available only upto a part of the first section. 
There are 539 verses interspersed with prose explanations. 
Vedantadesika identifies Bodhayana with Upavarsa. Many 
works of early authors and several scriptural texts are pro¬ 
fusely quoted. The last topic discussed in the extant part is 
sadvidyayah savisefa-visayitvam. 

The Saccaritraraksa 11 deals with certain religious practices 
of §rlvai$navas. There are three Adhifcdras (chapters) explain¬ 
ing the Tap tamudr&dhdr aria, Urdhvapundradhdrana , Bhagavat- 
prapatti and Bhagavan-niveditopayoga. It contains quotations 
from scriptures, and maintains the importance of following 
them. 

The Sesvaramimdmsa 2 8 is a critical treatise maintaining 
that the Pdrvamfmdmsdsutras of Jaimini is in harmony 
with the Brahmasutras of BadarSyana. VedantadeSika rejects 
the view of some later philosophers that Purvamlmamsa is 
opposed to UttaramlmamsS or Vedanta. The author maintains 
that Jaimini accepted Ifivara as the Universal Lord. He holds 
that the Mimamsa is Ekasastra or a single science divided into 
two parts as Purva and Uttaramimamsas. 

The Stotraratnabhasya 24 is a detailed commentary on the 
Stotraratna of Yamunacarya. (This commentary has been 
perused in the main, by Dr. M. Narasimhachari, in his 
“Contribution of Yamuna to ViSistadvaila” on a study of the 
Stotraratna). 
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The Haridinatilakar* in 17 verses, deals with the significance 
of fasting on the eleventh day of every fortnight by the 
devotees of God Visnu. The worship of God VisQu is specially 
insisted upon in this tract in accordance with the Ekadasl- 

mShatmyas found in several Puranas. 

B. Literary Works in Sanskrit (26-30) 

Vedantadesika has conveyed the main tenets and subtle 
view-points of his philosophical thought through suggestion in 
his literary master-pieces, the Pddukdsahasra 9 the Yadavd- 
bhyudaya , the Safikalpasuryodaya , the Subhdfitanm and the 
Hamsasande&a . In his Sankalpasdryodaya , one among the 
select allegorical plays of Sanskrit literature, the author 
portrays and attempts to establish the cardinal doctrines of 
his school of philosophy. 

The Yddavdbhyudaya- 9 is on the life and history of Lord 
Sri Kr$na, the scion of Yadu race, being an epic of 21 cantos. 
There is an equally great commentary on it by Appayadlkjita 
who praises Vedantadesika as a well-versed poet, logician and 
philosopher, in the following lines 20 *: 

“Iaham vicinty3s-sarvatra bhavas-santi pade pade/ 
Kavitarkikasimhasya k&vyegu lalite$vapi” 

In the Sri-Rarigandtha(Pddukasahasrd~ 7 , Vedantadesika 
has praised the two sandals of Lord Sri Rariganatha, in more 
than one thousand verses. He identifies the pair of sandals of 
Lord Sri Rama with those of Lord Sri Rahganfitha in this 
work. He has also simultaneously admired and adored the 
Srlvaisnava poet-saint, Sathakopa or ParankuSa alias Nam- 
malvar in some contexts in this work, containing 32 paddhatis 
or chapters. 

The Hamsasandesa 28 is on the model of the Meghasandesa 
of Kalidasa. However it is highly exemplary as it gives in 
detail the location and importance of the Srlvai$uava temples. 
In this work, Lord Sri Rama sends message to Goddess Sri 
Sita in SrilankS, through a swan (Hamsa). The swan is 
generally represented signifying a sacred teacher in Hindu 
religions. 

The Sankalpasdryodaya 29 an allegorical play was composed 
by Vedantadesika as a rejoinder to the Prabodha-candrodaya of 
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Krjriamisra, an Advaitin. In the ten acts of this play are found 
the main principles and tenets of Vi5i$t*dvaita. The author 
maintains that the supreme power of the Divine will ( Bhagavat - 
sahkalpa ) is an essential requisite to get Mok$a or salvation. 
He adds that men suffering from Sarhsarabandha (the bonds of 
Karman) and puriya-pdpa (virtuous merits and sinful evils) 
must seek their teacher’s intercession for obtaining divine 
grace. 

The Subh&fitci-nivi 30 is a didactic lyric comprising wise and 
pithy sayings like the Nitisataka of Bhartrhari. 

C. Stotras or Devotional lyrics in Sanskrit (31-60) 

Stotras form one of the most popular branches of Sanskrit 
literature. From the hymns of the JjLg-Veda down to the 
devotional lyrics of modern period, this branch of Sanskrit 
Literature has been in a continuous flow throughout India. It 
is found that the Stotra literature, especially in Sanskrit, is 
very much popular, from the large number of collections 
available in this field. 

The Acyuta&ataka 31 describes VedantadeSika’s heartfelt 
cravings to attain the unique blessings and favour of Lord 
Devanayaka. It is similar to the beloved’s crying with longings 
for the meeting of her lover, during her separation from 
him. This devotional lyric is very much unique as it is 
strung in a hundred verses and in Prakfta language. In 
the third verse, VcdantadeSika praises the Prakrta language 
as the sweet voice of the Goddess of Speech. Several 
topics of the Visisfadvaita philosophy and Srlvaispavism are 
found scattered in this devotional lyric. The Lord’s real 
nature, His parts of the body (from Head to Foot), grclatness 
of Him and Ilis devotees, the author’s pangs of separation 
from the Lord as that of a beloved towards her lord, the 
author’s appeal to the Lord for help and succour arid lastly the 
request of the author to God for accepting him like a bride at 
the marriage function, form the subject-matter of the Acyuta - 
iataka f the only complete Prakrta work of VedSntadesika. 
Some Prakrta verses in the Sankalpasuryodaya resemble the 
stanzas of this lyric. 

The Abhltistava 82 in twenty nine verses, is in praise of Lord 
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Ranganatha at Srirangam. The Lord’s five weapons and the 
prayer to secure freedom from fear, form the subject-matter 
of this devotional lyric. In the 19th verse, eight staunch devo¬ 
tees of the Lord, namely, Prahlada (son of Kayadhu- wife of 
Hiranyakasipu), crow (Indra’s son, Jayanta), the Elephant 
(Gajendra), DraupadI, Vibhlsana, a serpent, the cowherdesses 
and King Ambarfsa, are mentioned as the illustrious devotees 
who attained complete freedom from fear by resorting to the 
Lord’s feet as their sole refuge. 

^ The Asfabhujasfaka 33 is the song of praise on the God 
A$tabhujakara (Ajtapuyakara in Tamil), sung by P4yalvar 
and TirumangaiyalvSr in their hymns. The quickness of Lord 
Vispu in saving His devotees in peril is essentially portrayed in 
this lyric. 

4 The Kamdsikastaka 84 praises Lord Laksmlnrsiihba (V6luk- 
kai-Alari, the great man-lion of Tiruv^Jukkai). The lyric lucidly 
describes god Narasimha and is superb in literary merit. 

The Garutfadantfaka 95 is a lyric in praise of the l ord Gaiu^a 
(the divine Eagle, the vehicle of Vi$^u), recital of which 
is said to cure diseases. The sacred incantation of Garutfa - 
mantra is enshrined in the lyric. In this DaijtJaka, each quarter 
contains 36 ganas . 

v* The Garutfapahcdsat" in five sections is in praise of Lord 
Garutja, the divine Eagle, the vehicle of God Vi§nu. The 
Garutfa mantra (secret hymn on him) is enshrined in the 
beginning verse. The chanting of this lyric is said to cure 
deseases and remove poisons. 

1 The Goddstuti 37 (29 verses) is in praise of Goddess 

Aruhil or Goda reckoned as the incarnation of Niladcvl as per 
tradition. Periyalvar, her foster-father is also adored by the 
author. In the verse, Sonadharcpi .”. Vedantadesika des¬ 

cribes Goda using the names of six rivers, §ona, Sarasvail, 
Viraja, Narmada, Tungabhadra and Godavari. 

^ The Gopalavim&uti containing mellifluous songs on Lord 
Krsna, describes the sportful activities of Lord Krsna during 
his childhood. The description of GopSJa dancing, while curd 
is churned to get butter, is an enthralling picture (verse 4). 
The 20lh verse tells about the efficacy o t Ahjali folding of 
one’s hands as the sjmbo) of piostration, suggestively. 
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^ The Daydiataka 39 is a hymn of praise on the compassion of 
God Srinivasa. The word ‘Daya’ or ‘Krpa’ or ‘Anukampa* 
or ‘Karima* is used to cannote mercy, sympathy and grace. 
Among the auspicious qualities of God Vi$iju, His compassion 
is revered as the Empress. This quality is defined in one verse 
as His divine will to save His devotees. Lord Srinivasa is 
hailed as the ocean of mercy. 

VO The DaSdvatdrastotrcF* in thirteen verses points out the sig¬ 
nificance of the God’s will in taking birth in this mortal world. 
The author prays to him in the company of His consort to 
bless us. A succinct account of Daidvatdra with the special 
merit of each of His incarnations as the Fish, the Tortoise, the 
Boar, the Man-Lion and so on, is given from the second to the 
eleventh stanza. On the recitation of this lyric, one is said to 
be saved from the misfortunes on account of the evil- 
aspecting of stars and planets. This lyric is found enshrined 
in the Sankalpasuryodaya . 

)\ The Divyadesamangaldsdsana 41 in five verses is a eulogy on 
the gods at the four sacred Srivai?nava shrines namely, Sri- 
rangam, Tirupaii, Kaiiclpuram and Melkote, which are 
traditionally referred to as the Koyil, Tirumalai, Perumalkoyil 
and Tirunaraya^apuram respectively. These verses are found 
at the end of the minor Rahasya works of VedantadeSika. A 
sixth verse beginning &rirangamangatamanim recited at the 
end of this work contains salutations to the four deities at the 
respective shrines in each pdda . It is attributed to Ramanuja. 
■\ -w- The Devanayakapancasat 42 in praise of the deity, Sri Deva- 
natha of Tiruvahlndrapuram, contains the description of His 
form from head to foot, Ilis real characteristic to he true to His 

devotees and the portrayal of a devotee’s earnest aspiration to 
get the company of Him as a lady-love seeking her lover. 

The DehaUsastuti 43 on God Trivikrama of Tirukkovalur 
containing twentyeight stanzas deals with His incarnation as 
the Dwarf to bless Mahabali, and the episode pertaining to the 
first three Alvars singing in praise of the Lord in a corridor of 
a house (Dchatf). 

The Nyfcatilaka** is on Prapatti or the path of self 
surrender to God for attaining Mok$a. In performing the 
‘Prapattiyoga* for attaining Moksa there are certain 


& 
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requisites to be undergone by a Mumuk$u or a seeker of 
salvation. The grace of Goddess LaksmI is very much essen¬ 
tial to get the grace of God Visgu. Thus Her grace makes one 
to get God’s grace. Here the Purusakdratva (nature of recom¬ 
mending) of Goddess Sri is explicit. Nevertheless, according to 
Vcdantadesika both Goddess Sri and God Vis^u enable a 
seeker (Mumukeu) to perform the updya (Prapatti—self surren¬ 
der) well and stand as the aim (Upeya or Phalaprapti). 
Mahacarya refers to this work in his Vaibhavaprakdsika 
(verse 71) as follows: 

“Nyasatilakam vitene rangapurendrapriyavaham ramyam/ 
Tasya dagakam ca yastam trayyantSryarii samaSraye satatam// 

Its contents are: LaksmI is the mediator; while performing 
prapatti, both God Vi$nu and Goddess LaksmI becoming the 
laksya or Upeya: the Lord's easy accessibility or Saulabhya; 
the great helps rendered by Him to the ancient seekers: the 
greatness of prapatti ; the state in which a seeker should be; 
prapattiyoga as an equivalent to bhaktiyoga and thus referred 
to as Brahmavidyd ; the supreme importance of mahavisvdsa , 
among the pre-requisites of the dtmasamarpana or prapattiyoga ; 
some illustrations to show the greatness of dcdryanitfha', un¬ 
swerving devotion to the only god whom the seeker has 
approached i.e. not running after other deities; being free from 
one’s own responsibility and expecting the attainment of 
Moksa. 

The Nyasada&aka 45 deals with the principles of nydsa or 
prapatti. The topics succinctly explained are: 

(i) The procedure adopted while performing bharasamarpana 
or shedding one’s own responsibilities, (ii) the care of the 
Over-Lord; (ii) the five angas or subsidiaries of prapatti or 
dtmamh§epa\ and (iv) the procedure of performing sattrika - 
tydga. The meaning of nyaso is brought out in the second 
stanza 4 B tf. 

The Nydsavimiati 4fl (with an auto-commcntary) stresses the 
importance of the path of self-surrender prapatti or nydsa to 
get liberation and explains vividly the salient principles of 
Saranagati. The following topics of nyasa are dealt with in 
this poem of twenty verses. 
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1. The important characteristics which are essentially to 
be existant in an AcSrya, to be an interceder between the 
lawful Almighty and the weak individual self. 

2. The essential qualities of a disciple. 

3. The unrepayable helps, services and obligations with 
supreme kind-heartedness, rendered by an Acarya to the 
whole mankind. 

Vedantade$ika in the Tamil verse: 

Efp maflattejil flana-vilakkaiy - iruj - anaittum mafpoavar- 
kkoru - kaimmSpi mayanufikaaav-allan, porri-uhappadum 
pundiyil-kojvadumporigu-pukal-sarp valarppadum-carrallavo 
munnam perradarkS.” (Sri De&ika-prabandham—Adhikdra - 
sangraha verse 38) stresses the importance of devotion of a 
pupil towards his master. 

In the second and last verse, the author delineates the 
essential role and qualifications of a preceptor (Acftrya). 

siddham satsampraddye sthiradhiyam-anagham ... 

(verse 2) 

samsdrdvartavegaprasamana-subhad[g-de£ikaprek$ito'ham 

(last verse) 

\ r \ The Paramdrthastuti A \ in ten verses, on Lord VijayarSghava 
’ at Tiruppufkuli, contains eulogy on the Lord as Rapapufigava 
or Samarapuhgava. It is sung by the Prapannas (refugees) 
of Lord Vi$pu daily. 

The Bhagavaddhyanasop&na** in 12 stanzas describes the 
sacred body of Lord RafiganStha at Srlraiigam, and it is 
similar to the Amalanadipiran (Tamil) of MunivShana or 
Tiruppapdjvfir. 

The Bhustuti 49 in 33 stanzas, extols the mother Earth 
(Goddess BhudevI), as the embodiment of forbearance. She 
is praised by the author, as the consort of Lord Bhfivaraha. 
q The Mahdviravaibhava 00 or Raghuviragadya gives in a 
nutshell the story of the Rdmdyana. In ninetyfour gadya 
(prose passages), the author addresses God Sri RStna, point¬ 
ing his auspicious virtues depicted in the seven kaud as of the 
epic of Sage Valmlki. Prapatli doctrine is mentioned with 
adequate references. A part of this work is found in the 
eighth Act of the Sahkalpasuryodaya . 
i The Yatirajasaptati 51 praising Sri Ramanuja, describes him 
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as the emperror among ascetics. The author’s high admiration 
to him is the central theme. Ramanuja is treated as the incar¬ 
nation of God’s five weapons. His foremost angel, Sm ViSvak- 
sena, and His serpent couch (Adise^a). 

The Yathoktakdrixtotra 62 or the Vegdsetustotra in ten verses 
is in praise of Lord Vegasetu, who acted as directed by His 
devotee, Bhaktisara or Tirumalisaiyalvar. 

The Varadarajapancdsat 53 contains the essential tenets of 
of Srivaisnavism and the Agamas. The prapatti doctrine is 
represented in several stanzas, while praising Lord Varadaraja 
of Kaflclpuram. 

The Vairagyapaficaka 64 furnishes a good picture of the 
supreme nature of Sri Desika’s simplicity even when he was 
offered the honour of being a court-poet of the King of Vijaya- 
nagar. The refusal of him, forms the subject matter of this 
short lyric. The first verse is as follows: 

#< KBoi?i-ko^a-5ataiii5a-paiana-kaia-durvara-garvanaIa- 

Ksubhyat-k$udra-narendra-catu-racana-dhanyan-na 
manySmahe. Devarh savituraeva ntfeinumahe yo’sau 
dayalufo pura Dhfin5-muBti-muce kucela-munaye datte 
sma vittesatam// 

Another verse of this poem is full of alliteration, viz 
“Sarlrapatanavadhi prabhuni$evagapadanad. 
Abindhana-dhanafijaya-praSamadam dhanam dandhanam/ 
Dhanafijaya-vivardhanam dhanam-ududha-govardhanam 
Susadhanam-abadhanarh sumanasam samaradhanam// 

In the last verse, he says ‘*1 inherit no property of my 
father; I have not earned also anything of my own. However, 
J own the great property, the treasure of Lord Creator or 
Brahma who is known as Pitamaha (Grandfather), the great 
properly which is on the top of Hastisaila, (the Elephant 
Rock” (vide the VairSgyaparicaka verse 6). 

nasti pitrarjitam kificit, na maya kincidarjitam/ 
asti me hastiSailagre vastu paitamaham dhanam// 

The S&randgatidfpikd* 5 , the Nydsatilaka , the Nyasavimiati , 

and the Nydsada&aka are the four important lyrical pieces on 

the doctrine of prapatti, besides being stotraa on Lord 
Rafiganatha, Varadaraja, DIpapraka£a (Vijakkoli Emperuman) 
of Himavanam or Tiruttanka. The efficacy and significance 



£rl Ved&ntadeiika 


39 


iJp 



of Prapatti, its unfailing nature of being the means of 
getting Mok$a, Goddess Lak$mf$ position to be resorted to 
first before performing the ritual of ‘Atmaniksepa’ under Lord 
Vi$iiu, as also many aspects of Prapatti, are dealt with in the 
Saranagatidipika. 

The &ristuti M in 25 verses, praises Goddess Lak$m! and 
contains the salient principles of §rlvai$flavism on the position 
and status of Goddess §rl on a par with God Vi$gu. 

The §odasdyudhastotra 67 in 19 verses glorifies God Sudar- 
sana as the wielder of the sixteen weapons and is a prayer to 
Him to save us. 

The Sudariands(aka iB in praise of the king of weapons, the 
Discus or Great Wheel, deals with His beauty, power and 
greatness. The metre is Dhrti-chandas. 

The Hayagrivastotra 68 (in 33 verses), on the God of Learning, 
is a prayer to get mastery in oration and all kinds of 
knowledge including the Brahmavidya. The Lord is worshipped 
^as Lak§mlhayavadana in certain important temples. 

The MuktakaSlokah^im eight verses) is a collection of stray 
verses, said to be corT.poscd by the author on various occasions 
and preserved in the traditional biographical works on 
Vedantadesika. 


D. Rahasyagranthas in ManipravaI&(61-94) 


The Padinoru Cillarai Rahasyahgal (PCR) of Vedantadesika: 
The eleven minor rahasya works written in the mapipravala 
style are also called as Amrtdsvddinirahasyas (AR). They are 
the Sdrasara , the Abhayapraddnasara, the Tattvafikhamanl, the 
Rahasyasikhdmani , the Ahjalivaibhava , the PradanaSataka , the 
Upakarasangraha , the Sdrasangraha , the Muniv&hanabhoga , the 
Virodhapariharci and the Madhurakavihidaya , 

The Anjalivaibhava 81 is an exposition of‘Afijali’ a great 
principle of SrivaiBnavism, (namely folding of one's hands in 
presence of God, to show his dependence to Him). The impor¬ 
tant stanza of the Stotraratna of Yamuna on Afijali, viz, 
“Tvadaftghrim uddi§ya kadapi kenacid 
yathatatha vapi sakft krtonjalih/ 

Tadaiva musnatyaSubhanyaseBatab 
Subhani pusnati na jatu hlyate//” 
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is exhaustively commented upon in this work with ample 
quotations from the Divyaprabandha and several scriptures. The 
following quotation is foremost among them: 

“Afijalifi paramS mudra k$iprarft devaprasadinl” 

The Abhayapradiinasara** explains the nature of prapatti, 
along with its five angas or subsidiaries and the authorities 
quoted on prapatti and their usefulness in knowing how to 
perform the path of self-surrender. It is essentially a commen¬ 
tary on the ‘Vibhlsanasaranagati section of the Riim&yana. 

The Upakarasangraha 69 is on the nature of the Paratattva 
or the Supreme Reality, and it elaborately narrates the innume¬ 
rable helps rendered and to be made available by God Visnu 
ever and eternally, for us. 

The Tattvatrayacutaka M is a work on the three tattvas, 
cit, acit and livara (soul, matter and God). It is an 
exhaustive exposition of the three realities. This work is 
one of the seventeen minor rahasya works, grouped under the 
title AmTtarahjani-rahasyas which comprise the works, the 
Arisampradaya-pariSuddhi to the S&radtpa. 

The Tattvanavanita •• deals with the nature of the soul, the 
three types of souls, the matter, three qualities, the quintupli- 
cation, the Time, the Suddhasattva, the real nature of God, 
the meditation on Him and the experience of reaching Him. 
It is a small work. 

The Tattvapadavi M is on the Paratattva, the Avaratattva, 
the nature and three types of souls, the four kinds of Acit, the 
Time, Suddhasattva, DharmabhOtajnina, Prapatti and Bhakti. 
It is a very small tract. 

The Tattvamatrka * 7 deals elaborately with the five forms of 
God, Goddess LaksmI, the three types of souls, the three quali¬ 
ties ( sattva , rajas, tamas), the division of 24 tattvas of Acit, the 
Suddhasattva and the relationship between the two main 
realities. The term matrka in the title refers to 52 points dealt 
with in this tract and connotes the 52 letters of Sanskrit 

literature. 

The Tattvaratnavali M gives the definition of soul, matter 
and God and explains them. 

The Tattvaratnavalipratipadyasafigraha** is a summary of 
the contents dealt with in the Tattvaratnavali referred to ab c ve. 
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The Tattvasikhamarii 70 is not extant now. It is said to 
be the 24th minor Rahasya work composed at Srlraftgam. 

The Tattvasande&a 71 explains the passage Svadhlna trividha 
cetandcetana svarUpa sthiti pravftti bheda which is found in 
the beginning of the Atmasiddhi of Yamuna and the two Mita - 
gadyas (The Srirangagadya and Vaikunfhagadya ) of Ramanuja, 
and is an important characteristic of Lord Vi$iiu. The Bhcda- 
Sruti, Abheda$ruti and GhafakaSruti are referred to while 
commenting on the passage cited above. The Afitaksara and 
$adaksara and DvadaSaksara (namely the three Vyapakamant- 
ras) on God NarSyapa, God Visnu and God Vasudeva respec¬ 
tively are referred to in the beginning. 

The Paramatabhanga 72 is a refutation of the views of 

sixteen rival systems, defending the doctrines of krivaiflpavism. 
Chief among the main rival systems criticized are the Buddh¬ 
ism, Jainism, Advaita and the PaSupata system. 

The Paramapadasopdnd 73 explains the path followed by a 
Prapanna after his performances of prapattiyoga and various 
levels of his ascending to the Supreme Abode of Lord Vi$pu. 
Many texts of the scriptures are quoted. 

The Pradhdnaiataka 71 contains a hundred specific view 
points of Srivaippavism on Pramipas, Mantras Up5ya, 
Prapatti, meaning of ‘NSr&yapa’, Tirumantra, Dvaya, 
Scriptures and Epics, Caramadloka, Prapannas, Kaihkarya, 
prescribed conduct of Srivai§navas, Descent of God, Yugas, 
service to preceptors and Ekantins. 

The Madhurakavihrdaya 7S , on the important work of 
Madhurakaviyalvflr and his devotion to Namm&lviir, is 
unfortunately not available now. 

The Munivdhanabhoga 76 is a commentary on the Amalanddi- 
pirdn of TiruppSpalvar or MunivShanastiri. It describes Lord 
RafiganStha and deals with the earnest devotion and love of 
Munivahana on the Lord. 

The Rahasyatrayaculakd 77 containing three Adhikarapas 
on Tirumantra, Dvaya and Caramasloka discusses the signi¬ 
ficance and purport of the three sacred mantras vividly. 

The Rahasyatrayasdra ( &rlmad) 7g is highly acclaimed as the 
only great work on the principles of Srlvaispavism. The 
$nbhd?ya and the Gltdbhd$ya of Ramanuja, the Bhagavad - 
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vi$aya of KurukeSa, and this treatise are grouped as the main 
FOUR works on Visiejad vaita. In thirty-two chapters, the 
three Tattvas, the three Rahasyas, the Arthapancaka and 
Prapatti are discussed. 

The Rahasyanavamta 79 is a small tract on the three 
Rahasyamantras. The Brahmasutras of Badarayana is quoted 
and the caramasloka of the Ramdyana is referred to and 
explained. 

The Rahasyapadavi 8o , a small tract, is on three Rahasya¬ 
mantras namely Atfdk$ara f Dvayamantn and Caramailoka. 

The Rahusyamatrka 81 gives the purport of the Rahasya 
mantras , analysing the meaning of the text of the mantras. 

The Rahasyaratndvali* 2 deals with Arthapancaka and 
Prapatti, the essential nature of soul, God Visnu and Goddess 
Laksrm and also the allied aspects pertaining to the impor¬ 
tant tenets of Srivaisnavism. 

The Rahasyaraindvalihxdaya 03 is a voluminous commentary 
on the Rahasyaratndvali cited above. 

The Rahasyasikhamani 6 * deals with the greatness of the 
Prapatti doctrine as set forth below: A Prapanna namely the 
person who has taken refuge under the Lord, need not of his 
own effort fulfil the performance of antimasmrti or the remem¬ 
brance of the Lord at the last moment, which has been presc¬ 
ribed in the Sastras or scriptures for the mokfopdyanitfhas 
or the sternly devoted adherents in performing the mokfopdya 
or the means of reaching Mok$a . He has performed the Pra- 
patti. So by that the Supreme being becomes pleased and 
favours him that remembrance in sanctioning him Mok$a 
quickly by removing his sins altogether. 

The Rahasyasandesa^ is a small tract, giving a critical 
analysis of the Tirumantra or Astak$ara and explaining the 
three parts Pranava, NamasSabda and Narayaijaya. The 
following stanza is explained in detail: 

Ahamatma na deho’smi Vis^uiejo'parigrahalj/ 
Tameva saranam praptah Tatkaifikaryaciklr$aya// 

The Rahasyasandesa-vivarana 86 (Manipravala) is an explana¬ 
tory gloss on the tract cited above. 

The Virodhaparihdra 87 gives 109 doubts and objections on 
the Rahasyatraya-mantras and answers them. All the Rahasya- 
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mantras are maintained to be very much essential in getting 
oneself clarified with regard to the main doctrines of Vi§i»tad- 
vaita. 

The (Sri) SampraddyapariSuddhi * 8 deals with the importance 
of Acaryas (preceptors), the types of principles, certain view¬ 
points on the chronology of the preceptors from Nammalvar 
to Ramanuja. The important passage herein is: 

“Sri BhaByakararu<jaiya £i$ya sampradayahgalil onfilum 
arthavirodham-illai; Vakyayojanabhedamd ulladu” 88 *. 

It is often cited to emphasize the significance of Guru- 
parampara and the necessity to avoid the schism found in the 
views of the followers of Ramanuja. The essential purport of 
the three Rahasyamantras also is dealt with at the end. 

The Suradipa* said to be a summary of the Rahasyu - 
trayasdra , is not extant now. 

The Sdrasangraha 00 deals with the three types of seekers of 
liberation, explanation of viveka, the importance of viveka, 
the essential hymns, the strength and power of the three 
Rahasya hymns, a collection of means of knowledge and 
objects, the duties of preceptors, the dependence of soul 
on God and the great prayojana (utility) of one’s knowledge 
and power. 

The Sarasota 61 is a detailed exposition of the three 
Rahasyamantras. It contains copious quotations from various 
works and 14 important Tamil stanzas. Par&Sarabhatfa’s 
Sanskrit play, the Lak$mi-kalydna is cited herein. 

The Stcyavirodha 92 is not extant now. It is said that 
this work dealt with the authoritativeness of Tirumangai- 
yalvar’s habit of stealing to propitiate the Lord ViBpu and 
His devotees. 

The Hastigirimuhutmya 83 deals with the greatness of Kaftci- 
puram and praises Lord Varadaraja as the supreme God who 
fulfils the wishes of his devotees suddenly. It is similar to a 
dance drama being an exposition of the Puranic episode on the 
emergence of the Satyavrataksetra (Kahci). 

The Guruparamparasara* 1 , said to be a separate work, forms 
the beginning part of the Rahasyatrayasdra (in printed 
editions). The chronology of preceptors, the works of them 
and the importance of devotion to one’s own teacher are set 
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forth in this work. 

E. Works in Tamil (95-118) 

„ following works from Lhe Adaikkalappattu to the 

brhafsnavadinacari are in Tamil. They contain salient princi¬ 
ples of Srivaisnavism and important tenets of the Visi§{advaita 
philosophy though some works form the songs of praise on 
different deities of the important Vi^iju Temples in South 
India. 

The Adaikkalappattu 06 (or the BrapattidaSaka in Sanskrit) 
contains eleven verses, and is in the fdrm of a prayer to Lord 
Varadaraja. The author takes refuge under Lord Varadaraja 
of Kaficlpuram seeking His protection. The principle of the 
doctrine of Prapatti are briefly set forth in this poem. 

The Adhik&rasadgraha (gdthd) 90 is a collection of the Tamil 
stanzas found in the Rahasyatrayasara. In 56 stanzas the 
contents of the 32 chapters of the Rahasyatrayasara are dealt 
with briefly herein. 

The Ammdnaippd 07 is not extant now. (Kindly refer to 
Navamanimalai— last verse). 

The Amrtarahjam u8 contains 39 verses being a collection of 
the Tamil stanzas found in the seventeen minor Rahasya 
works (Manipravaja) beginning from the Sampradayaparisuddhi 
to the Sdradlpa . The important principles of Srivaifriavism 
are dealt with briefly. 

The Amftasvddinl** is a collection of 37 verses in Tamil, 
found in the minor Rahasya works (numbering eleven) from 
the Sdrasdra to the Madhurakavihfdaya. It summarizes the 
contents of the eleven works referred to here. 

The Arthapancaka 100 is a poem of 11 verses explaining the 
nature of God, soul, the means to reach Him, the fruit or 
result (namely, reaching Him) and the obstacles encountered 
by a soul in reaching Him, according to Srivaiiqavism. 

The Ahdraniyama 101 (in 21 verses) is a metrical treatise, 
dealing with the essential diet of a Srlvai$nava, to maintain 
himself as a Sattvika (gentle, pleasing and calm nature with 
good behaviours). The vegetables to be taken and to be 
avoided, the water to be used and to be neglected, the milk 
one may drink and one has to abhor and the food of good 
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nature and of bad quality are treated herein. 

The Vsdrpd m , the Esarpd 108 and the Kajarpd 104 are not 
extant now. They are mentioned in the last stanza of the 
Navamanimdlai and arc the different types of Tamil lyrics with 
their titles denoting various games prevalent in Tamil Nadu. 

The Gltdrthasangraha 105 is a Tamil metrical summary of 
the Bhagvadgitd , following the Gltdrthasangraha ot Yamuna. 
It contains twentyone stanzas. 

The Carama&tokaccurukku l0# gives a detailed explanation 
of the CaramaSloka ( Gita XVIII.66) discussing the essential 
principles of Prapatti doctrine. It contains 11 stanzas. 

The Tiruccinnamalai 107 is in praise of God Varadaraja. 
This poem (11 stanzas) gives the announcement to the 
devotees of the Lord Varadaraja, the arrival of Him at their 
doors. The Tirucinnam is a sound instrument, which resem¬ 
bles a trumpet. It is usually made of brass, singly or in a 
pair. It is used for announcing to the people, the approach of 
a God or Saint. The Tiruccinnam, when it is blown gives a 
long and suddenly thunder-like sound. 

The Tirumantiraccurukku 108 in ten verses deals with the 
meaning of the A${ak§ara, an eight-syllabled hymn, which is a 
prayer to God by the soul, meaning “My salutations to the 
Lord Narayana”. 

The Dvayaccurukku lw in twelve Tamil verses conveys the 
purport of the •Dvayamantra* v/z. “Sriman Naraya^acaranau 
iaranam prapadye; Srlmate NarayanSya namaft” (I take refuge 
under the two feet of Lord Narayana and Goddess Lak$mi; 
My adorations to God Narayana and Goddess Lak$ml). 

The Navamanimdlai 130 or the Navaramamdlai contains ten 
verses in Tamil and is in praise of the Lord DevanSUha or 
Acjiyavarkku Meyyan of Tiruvahlndrapuram. In the nineth 
verse, the author mentions his works in praise of this Lord, 
namely the Devandyakapahcdsat (Sanskrit), the Acyutasataka 
(Prakrta), the Mummanikkovai,X\is Panduppd , the Kafarpd , the 
Ammdnalppd, the Usarpa , the Esarpd and the present work. 

The Panduppd 111 (not extant) is referred to in the Navarat- 
namdlai along with the titles of six poems in Tamil. 

The Pannirunamam 111 (in 13 verses) is on the importance 
of wearing the twelve Qrdhvapurufras (religious mark on the 
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forehead and on the relevent parts of the body, enjoining 
every Srlvai$pava to follow the scriptures and Smrtis strictly. 

The Paramatabhahga 113 in 54 verses is a refutation of the 
theories of sixteen rival systems. The sixteen weapons of 
Lord Sudar$ana are enlisted in the last stanza. 

The Paramapadasopdna Vi in 21 stanzas, deals with the 
path of a Srlvaifnava Prapanna (who 4ias taken refuge 
under the two lotus feet of Lord Vienu) before his ascending 
to the Supreme Abode—Paramapada. 

The Prabandhasdra m (in 18 verses) gives the details about 
the twelve Alvars and their compositions in Tamil. In addition 
to the twelve Alvars, Sri Rafigamrtadesika (Tiruvarangattu 
Amudanar) and his work Rdmdnujanurrantddi are also treated 
herein. The contents of the Nalayiradivyaprabandha and the 
number of stanzas-in each part are clearly enumerated in this 
work. 

From the Prabandhasdra , it is known that the author had 
high veneration to the Tamil Vai$navite saints (the Alvars), 
the contributors of the compendium of the Nalayiradivya- 
prabandham. Several other works of him also indicate the 
author’s great mastery over all the intricacies of the literature 
of the works of Srivaisnavism in Tamil and Sanskrit. In his 
Bhagavadgitabhasyavydkhyd-Tdtparyacandrikd, the Sanskrit 
rendering of a Tamil stanza of Bhaktarighrirepu or Tondaradi- 
podiy^lvar is given by the author as below : 

Divyair-avedyavibhaveti yadi bruvanti 
MadhvImaLojftatulasIka yadlti cahuh/ 

Onakriya api paranapi karayanto 
Bhuktadhikarh dadati cennanu tatpavitram// 

The original Tamil stanza is “Valvular Ariyalaka. 

Punidamanfe” (Tirumalai stanza 41) 116 ^ 

The above Sanskrit verse is found under the commentary 
of "Yatayamarh Gatarasarii .” (Oita XVII-10) 

The MummanikkOvai u0 in Tamil is said to contain thirty 
verses. But only the first ten verses are extant now. It is in 
praise of Lord Devanatha or Atjiyavarkku Meyyan of Tiru- 
vahindrapuram. The subtle tenets of Srivai$gavi9m are also 
found in this lyric. 
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The Hastigirlmahdtmya 117 or Meyviradamdnmiyam is a 
eulogical poem on God Varadaraja and the Satyavratak$etra 
(Kaflclpuram). It contains 29 verses in Tamil. 

The Srivaifnavadinacari 118 dilates upon the daily obser¬ 
vances of a Srivaisnava in 10 Tamil stanzas. 

F. Other Works (119-130) 

The Bhugofanirnaya 110 with the author’s own commentary 
is a Sanskrit work on Pauranik geography. 

The Nigamaparimalam 120 or the Seventyfour thousand , a 
commentary on the Tiruvaymofi of Sathakopa, is suid to be a 
voluminous exposition of the main doctrinal principles of the 
Nalayiradivyaprabandha (The Four Thousand Divine collect) 
of the twelve Alvars. But the commentary is not extant now* 

The Tirumudiyadaivu liX (not extant) (A Tamil work) is said 
to be a work on the chronology of the Srivaisnava preceptors 
namely, God Vispu, Goddess Lak$ml, Lord Vi$vaksena, 
Sathakopa (Nammalvar), Nathamuni and others. The Sanskrit 
adoration verses on these Acaryas are found in the introduc¬ 
tory part of the Yatirajasaptati (first ten stanzas). 

The Sitparthasara 122 (not extant now) is said tQ be a work 
on sculpture and iconography. According to tradition, the 
Cin-mudra or Acdrya-mudrd was explained in this work. 

The Vedarthasahgrahavydkhy&na 128 (not extant now) a 
commentary on the Veddrthasahgraha of Ramanuja dealt with 
the doctrines of this system as per the teachings of R£m£nuja. 

The Vaifvadevakarika li4 deals with the observance ‘VaiSva- 
deva’ an important daily ritual to be performed by 
every Srivaisnava. It contains 9 verses in Sragdhara metre. 

The Samasydsahasra 186 (not extant now) is said to contain 
numerous riddles. In his Stotraratnabhdfya, the author refers 
to himself as ‘Samasyasahasrin’. 

The Cakarasamarthana™ 6 (not extant) was written by 
Vedantadesika as a supplement to his $atadu§anh to refute the 
criticism by Vidyaranya on the later work. 

The Rasabhaumdmfta 127 and the V^ksabhaumarrifta 126 
ascribed to Vedantadesika are on medicine and plants respec¬ 
tively. 

The Sajjanavaibhava 129 deals with greatness of the Vaikhd - 
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nusu Agamas and the praiseworthy nature of the followers of 
the Vaikhanasa agama system. Some say that this work is of 
some later author. 

The Dasadlpakamghanfn 130 attributed to Vedantadesika 
seems to be a work of some later author. 
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SUCCESSORS OF VEDANTADESiKA 





KumSr a Vedant&ciry a (1316-1401 A.D.) or Varad5c3rya 
(son oT ved4niadesuca/commented upon many works of his 
father in order to bring to light the tenets of Vi£i$tidvaita. 
He is also known by the following names as Kum3ra Vedanta* 
desika, Kumaravaradlrya, NayinarScarya and KumSra 
Nainarya. 

In his A vidyakhanda na l a VaradScarya vehemently criticizes 
the Avidy4 doctrine of Advaitins. His Kirayanupapatti 1 is a 
refutation of the Advaitin’s view that Brahman is the ASraya 
(substratum) of avidyi. The discussion is based on the seven 
kinds of Anupapatti (untenability) explained in the works of 


Ramanuja and Sudar£ana. The Ta ttvatrayacula karthasahgrahcP 
the Tattvatrayaculaka (Mapipravala) of VedSnta- 


desika. 


The Vaditr ayakhandan a 4 according to tradition, is a work 
of VedSntadesika. Most probably it was written by his son* 
Certain principles of VedSnta held by Sankara, BhSskara and 
Yadavapraka&a are refuted in this polemical tract. 

The Virodhapariha ra 8 is a Sanskrit rendering of the Virodha 
parihdra (Manipravala) of Vedantadesika. It reconciles the 
discrepencies pointed out by the rival schools with regard to 
certain principal doctrines of £rlvai$navism. 
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The R ahasyatrayakdri kah* explains the three Rahasya- 
mantras in 100 verses7But the work is available only from 39th 
verse onwards. It may be a work of some later author. 


The Rahasyatrayasdrarthasangraha 1 is a summary of the 
Rahasydirayasara of Ve3&ntadeIHca7~ 

His works, the Mimdmsapddukdparitrdna 8 , the 

Adhikaranacintdmani the PrapaHcamithydtvdnumanakharujlana}* 
^^S^yavahdrikasatyatvakhandana^a and other commentaries 
1 and Sanskrit renderings of the works of VedantadeSika form 
the essential treatises of Vi£i$t3dvaita. Chief among his other 
works are the Deiikastotra , u the Vigrahadhydna 12 and the 
Prdrthandffaka 1 *. The HarinasandeSa , 14 the Kokilasandeia u 
and the Sukasandeia 10 are also ascribed to him. His Vedanta- 
deiikamangaldidsana 17 , in thirteen verses is a benediction and 
eulogium on his father, VedantadeSika. ‘ Mangald sdsana' refers 
to the type of stotra (song of praise), wishing for the welfare of 
the superiors, expressed by the ardent devotees. In this lyric, 
Varad&rya exhibits his devotional fervour towards his master. 
The work sets forth the high recognition which VedantadeSika 
had earned in his life time. In the fourth verse, reference has 
been made to the determined view of his contemporaries that 
VedantadeSika is an incarnation of God Srinivasa of 
Tirupati. 


Dindimakavi ( circa 14th Cent. A.D.) is said to be a con¬ 
temporary of VedSntadesika. According to tradition, he 
challenged Vedintadesika about his poetic genius and later 
Dincjima, himself a great poet, praised Vedantade$ika in the 
following verse. 1 ® 

“Vede safijatakhede munijanavacane prapta-nityavamane, 
Sanklri?e sarvavarne sati tadanuginie ni$pramage puraije; 
Mayavade samode kalikalusavafiacchflnyavflde vivSde 
dharmatranaya yo’bhtit sajayati bhagavan vi$nu-gham§vatarab M 
Brahmatantrasv atantra-parakala yati I (1286-13&6 A.D.) 
pupil of Vedantade^ika, wrote the Acaryamangala 10 on 
VedantadeSika. He wrote the Dhydnasloka 20 on Vedantadesika 
namely "Ramanujadayapatram jfi&navairagyabhfisaQam/ 

Srlmad Venkatanatharyam vande VedantadcSikam”// 
He is the first pontiff of the Parakalamatha, Mysore. 


1 
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^ (Prativadibhayankaram) (1 300-1410 A .D.) one of the 

disciples of KumSravedantadeSika, ^wrote~the Saptatiratn a- 
malik S 21 (on life and works o f Vedantade£i ka), a gem among 
the set of devotional lyrics on Acaryas. Among his writings, 
the Abhedakharufana * a and a commentary on the A$(af!oki 2 * of 
ParaSarabhatfa are valuable in presentmgThe subtle principles 
of the ViSijtadvaita system. 

Manavalamamuni 24 or Varavaramuni ( 1370-1 444 A.D.) is 
said to be a reincarnation of Ramanuja, the chief ^exponent of 
^^^Viii^tadvaita. He has commented on almost all of the Mani- 
pravSla works of Pillai ITokacarya, the author of the Asftidasa- 
rahasyas. Among the important works of Varavaramuni, the 
Yatirajavimiati Zi a is unique and it is a laudatory hymn on. 
Ramanuja. This is acclaimed to be as great as the Stotraratna 
of Yamunacarya. It explains in detail how much devotion 
Maijava|aruamuni had for Ramanuja. Varavaramuni’s 
Yatir&javirhiati and VedantadeSika’s Yatirajasaptati are highly 
appreciated by all the followers of RamSnuja. The DhySnaSloka 
on him, is as follows: 

&rf£aile£adayapatram Dhlbhaktyadigunarpavam/ 
Yatlndrapravanam vande Ramyajamataram munim// 


Varadicarya known as GhatikSSatam Ammal of Srivatsa- 
gotra was the son of SudarSana, fifth descendent of Vatsya 
Varadac&rya or NScjadfir Ammal. He wrote the Vasantatilaka - 
bh&na 25 or Amm&lbhana and the Ved&ntavll&sa 26 (a play on the 
incidents of Ramanuja’s history). In his Varadade&ikamahgald - 
sdsarta 11 or the Varaddryamangala he has praised Vatsya 
Varadacarya alias Nadadur AmmaJ. 

'\ x Brahmatantrasv atantra-parakalaya ti II (I4th-15th Cent. 
A.S7T the second pontiff of the Parakalamatha, has given a 
^traditional account of the lives of Alvars and preceptors in the 
^\cp^^?^ ) j 0 g ra pj 1 i ca j treatise, the Arayirappadi-guruparampardprabhava 28 


% 


(Mapipravaja). 

Brabmatantra svatantra-parakalayati III wrote the Guru- 
Daramparaprabhdva-Muvd yirappa di 2 * (Mapipravala) on the life 
and works of Alvars and Aciryas. 

Narayaijamuni (Srlvatsanka Srlman) (15lh Cent. A.D.) 
pupil of Adiva? Sathakopayati (the first pontiff of AhobiJa- 
mafha) became the second Jlyar (pontiff) of the Ahobila Mafha. 


1 
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He is well-known as the author of sixty works ($a?tiprabandha- 
nirmata). Chief among his works are the lsdvdsyopani?ad-^**~+*\* 
vydkhyd 80 , the Nydsavimfativydkhyd i 31 th e Purufakdramim&msd** , 
the Gitdrthasangrahavibhdga 33 and the Arddhanasangraha- 
kdrika?*. He installed the image of his teacher inthe Melkote 
temple and in the shrine of his Brind&vanam (tomb) at 
Melkote. He was the second Jlyar of the Ma^ham from 1458 
A.D. to 1473 A.D. He died at Melkote in 1473 A.D. During 
his pontifical stage of life he travelled throughout the southern 
region. 


His AsfaslokirahasycP* explains the purport of ParaSara- 
bhatta’s Awailokt, referring to the Rahasyatrayasdra of 
Vedantadefiika often. The Jijhdsdsutrdbhd$yabhdvaprakdsikd %% V<v 
is a commentary on the first Adhikarapa of the $ribhd?ya. In 
the beginning of this work are found four important verses. 

The first verse briefly brings out all the essential principles of 
the Carvaka or Lokayata system, the second is on the system 
of the Jainas or Arhatas and the third and fourth verses are on 
the four schools of Buddhism. The Rahasya trayajivdttP 1 is a 
treatise explaining the three Rahasyamantras , namely the 
Asfaksara, the Dvayamantra and ""the Cardrnailoka . The 
A$tak$ara consists of eight syllables. 

The Dvayamantra has two parts, namely “Sriman 


NarSyanacaranau Sarapam prapadyc", “Srtmate Narayanaya 
Hamah*’. The Carama£loka, namely the 66th verse of the last 
chapter of the Bhagavadgltd , upholds Sarantlgati or Prapatti 
as the easiest means of obtaining Mokja. The author has 
stated more than once that he has only summarised the 
principles which were taught by his predecessor §rl Adivap- 
Satha-kopayati. 

KflranSrayana (1459 A.D.) a follower of VedantadeSika has 
extofled^thTgTeatness of Lord SudarSana, the presiding deity 
of the Discus (Cakrayudha) of Vi§pu, in his famous work, 
the Sudar&ana&ataka 2 *. His commentaries on the Mantfukyo- 
panisad 39 , Taittirfyopani^ad 40 and the Ifavasyopanifad* 1 are 
important works pertaining to ViSistadvaita system. 

AppayyadIkBita 41 a (16th cent. A.D.) commented on the 
Yddavdbhyudaya of Vedantadefiika. His Nayamayukhamd- 
liki 3 4l & is a brief commentary on the Brahmasutras f based on 
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the Sribhdsya. 

M CampakeSacarya (prob. 15th-16th cent. A.D.), the son and 

pupil of Varadacarya (KauSika), belonged to the family to 
Tolappa or Saumitrides'ika. In his Vedantakanfakoddhara^ 
he has answered several criticisms levelled against Vi§is{advaita 
by the rival schools. Chief among his works are: the 
Urdhvaputtdravijaya 4a , the Gurutattva prakdsikd 44 , the Jivanu- 
tvasamarthana 45 , the Taptamudr^dharanapramanasangraha 46 , 
the {Madhva)Tdtparyacandrikdkhan4ana A1 , the Nayamauktika- 
maid™, the Nydyakaustubha* 9 , the Pancaratnapradtpikd 60 , the 
(Karma)Mimdm sasdrasangraha * 1 , the Munfasannyasak ha n- 

the Vedarthamald 63 , the Srutaprakd&ikavydkhya - 

laghutattvaprakasikd 64 and the Siddhantavaijayant7 s& . - 

(Bharadvaja) Srinivasa I (16th cent. A.D.) was the pupil of 
Vadhilla Srinivasa, son of Devaraja. His son, Srinivasacarya 
commented on the Rahasyatrayasdra 66 and the Padukd - 
sahasra * 1 . He was the pupITof his father who was an elder 
contemporary of Appayadiksita (16th Cent. A.D.) 

In his commentary, the Adhikdrasahgrahagdthdvydkhyd 58 
Srinivasa II explains in detail, the Tamil verses found in 
the beginning and at the end of all the chapters of the 
Rahasyatrayasdra of Vedantadesika. He has given a summary 
of ihe principles taught in the Rahasyatrayasdra. 

§a${a Parahku^ayati, His Holiness, the 6th pontifical 


\u 






Head of Ahobila Matham wrote the Siddhdntamanidipa^a , 
v*' PaHcakdladipikcp'b and the Prapattiprayoga**< 

r> “ /! .1. _ J.1 /IT* TT.1'_\ / If .L 1 /il. 




Sathakopayati (His Holiness) (15th-16th Cent. A.D.) was 
the seventh pontifT of the Ahobilamatha. He adorned the 
pontifical seat from 1513 A.D. to 1522 A.D. In his Vasanti - 
kaparinaya^d^ a Sanskrit play, he sets forth certain essential 




view-points of §rivai$navism. 
praises in four verses the first 
SrT Adivan Sa{hakopayati. 

Srtnivasucarya (Vadhula) 


In the introductory part, he 
pontiff of the Ahobilamatha, 

(15th-16th Cent. A.D.) was 
also known as Mahicarya and PeriyappadeSika in Tamil. 
He refers to his" teacher Samarapungava in the second 
verse of his Tdlikd 60 co mment a ry on th e^ &rutaprak d- 
£ikd . In the Gurubhavaprakasikd , Lak§man3carya, son of 
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Buddha sat tvJIcary a, refers to this commentary, the Tiilikd . 

^ Mahacarya (1509-1591 A.D.) was otherwise known as 
Doql<Jay5cSrya in Telugu. He also refers himself as Ram*- 
nujadSsa. He studied under his father, Srinivasacarya 
(Vadhttla) who was also known as Mahacfixya. He was a pupil 
of Samarapuhgava (Vadhflla). He was a native of Sholingur 
{Ghafikacala or Colasimljapuram) in North Arcot District. 

Among his contemporaries Rangaramanuja, Appayadik$ita 
and Tatacarya (author of the Paficamatabhanjana) are well 
known. Among his works are the Acdryavimsati al , the 
VeddntadesikavaibhavapfakdJikd* 2 , the Sat qdusarilvydk hyd - 
Candamdruta 63 and Srutitdtparyanirnaya e4 . In the Pdrdiarya - 
vijaya 86 , the author brings out the purport of the Brahmasutra f 
in a long discourse, on the lines of the Srlbhdsya . The 
& ribhasvopan vdsa^, an explanatory com mentary on the 
£rtb hd?y a y treats in the main some select portions of each 
chapter. It is also known as the Adhikaranarthasangraha* 7 . 

His Veddntavijaya 08 consists of five vijayas as its sections. 

1. The Gurupa^adanavijava 69 criticizes the theories of 

Advaita on Mimarhsa and Vedanta; 2. The Advaitavidydvijaya 70 
refutes the Avidyd doctrine of the Advaitins; 3. the Sadvidya- » 
vijaya 7 ' deals with elaborately on the nature of ‘sat’ the 
primieval source of the universe; 4. The Brahmavidydvijayd n 
is an exposition on the nature of God, having the numerous 
auspicious qualities and without any blemishes. 5. The 
Vijayolldsa 73 , explains the fundamental tenets of this system 
on the basis of the scriptural texts and the works of his 
predecessors. 

f The Parikaravijaya 711 forming the second chapter of the 
i Vijayolldsa , is ah attempt to prove the supr emacy of Vispu . 
v <4 Vi§rm*s supremacy forms the main purport of the Vedas and 
Sm^lis’* establishes the author. His Upanisanmarigaldbharana 1 * 
incorporates the essential purport of various principal 
Upanisads according to Srlvai^avism. 

His Rahasyatraya mimdmsd (mentioned by Dasgupta in 
HIP, III, p. 117) is not found lo be extant now. 

j-n SudarSanaguru (16th-17th Cent. A.D.) pupil of Mahacarya, 
wrote the Veddntavijayamangaladipikd 76 which gives a succinct 
analysis of the Veddntavijaya of his master by offering a criti- 
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cal estimate of all his treatises. 

Tatad eSika or Tatacarya wrote the Pancamatabhaftjana 11 
criticizing the _views of Saivites . on the import of the term 
4 N&rayapa' and maintaining the supremacy of God Vi^nu. He 
was the teacher of Rangaramanuja (16th Century A.D.). 

^ Varadacarya (Prob. 16th Cent. A.D.), maintains the autho¬ 
rity of the Vais^va Agamas in his Pahcardtraka^akoddhard * 
and refutes the criticisms raised by other schools, on accepting 
the Agamas as valid. 

^ Rangaramanujamuni (16th Cent. A.D.) was the pupil of 
(Pancamatabhanjana) Tatacarya and (Vatsya) AnantacSrya. 
(VadhOla) MahacSrya and Appayadlk$ita were his contempo- 
raries. Among his works are the &rutaprakdsikdvydkhydna - 
a Bhdvaprakd&ikd 1 *, MulabhdvaprakdUkd fl0 , the Nyaya sidd h ahjan a ► 

yyakhyd %x and the Sarirakasdstrdrthad ipika * 2 . 

His Bhagovadvifa ya b3 , is a Sanskrit comme ntary on the 
vt Tiruvdymoii , following the principles of Vacjagalai sect. 

\ His Rdmdnujasiddh&ntasdra 84 precisely points out the 
I essence of Rflm&nuja's teachings and also refers to some 
\ important ceremoni al functi ons observed by the Srlvai$navas. 

His, Visayavdkyadipika** is a commentary on some Impor¬ 
tant texts of the Upanisads which are referred to in the 
Brahmasutra following the lines of the Aribhasya of Ramanuja. 

Rahgar&manuja got the title, Up anigadbhagyakara for his 
commentaries on the ten major Upanifads and six other 
Upanisads 87 namely the Agtiirahasya, the Atharvaiikh& f the 
Kausitaki , the Mdntrika % the Svetafoatara and the Subalo- 
pan is ad. 

The Parapaksanirdkrti 88 of Koliyal am Rangaramanuja- 
svamin (prob. 18th-19th century) is a criticism on the views 
of the opponent systems. It contains the purport of the 
Anandamayddhi kara na of th e Brahmasutras . 

Srlnivasacarya or SrInivaTad^saT(l7th Cent. A.D.) was the 
son of Govindacfirya of Tirupati. Being an ardent disciple 
of Mahacarya, he perused all the works of his master in 
expounding the Vi$i$t&dvaita system and wrote the Yatincjta? 
matadi£ikd g9 or the Yatipatimatadipikd (also known as the 
S&rirakaparibhasd). Being similar to the Vedantdparibhdfd of 
Dharmarajn Adhvarlndra (An Advaitin), it contains an analy- 
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sis of the important principles and tenets of the Vi$i?t®dvaita 
system, in ten chapters. The author follows the Nydya - 
siddh&njana of VedintadeSika in presenting the important 
tenets of this system. 

Ramanuja (Prob. 17th-18th Cent. A.D.) wrote the Panca - 
ratraraksdhrdaya ®°, a commentary on the Paficardtrarakfd of 
VedantadeSika. 

SundararajaSisya’s small work 91 on the Vaikhinasa Agama 
deals with the principles of this Agama system. 

Sundaravlraraghava (Prob. 17th- 18th Cent. A.D.) has 
explained the principles of the Vaisijava Agamas in his 
AgamapradJpa 92 and the Pardrthayajanadhikdranirvdhd 0 * (espe¬ 
cially on the worship of God Vi$iju). 

Nrsimharaja or Nrsimhadeva 94 (Prob. 17th-18th Cent. 
A.D.) r a well-known commentator of VedantadcSika’s 
important works, belonged to Srivatsagotra and was the son of 
Totadryamba and Nrsimhaguru, son of Devaraja. His meterual 
grandfather was (Sribha$ya) Srinivasacarya and his uncle 
(mother’s brother) was (Kausika) Vedantacarya. His teacher 
was (Atreya) AppuUarya (Appajacarya). He has commented on 
three important works of VedantadeSika. His commentaries 
are the Nik$eparak$dvyakhyd , the Satadu$amvydkhydprakdsa 
and the Sarvdrthasiddhi vydkhyd-Anan daddy i n or the A nan da- 

i vallari. According to Dr. S.N. Dasgupta, he is also the author 
of the following works, viz. the ParatattvadJpikd , the Bheda- 
dhikkaranyakkara , the Mariisaradhikkara y and the Siddhanta - 
nirnaya. 

Venkatacarya (Gargya) (Prob. 17th-18th Cent. A.D.) wrote 
the Arthapancakaniruparia summarising the Arthapaficaka 
of Pijlai Lokacarya. He pays respect to the teachers, ParaSara- 
bhafta, Kantopayantfmuni (Varavaramuni) and (Srlvatsa) 
Daycsaguru belonging to the family of Ramanuja’s nephew. 

The Arihapahcakanirupa^a 86 in 78 verses deals with the five 
fundamental principles of Srivai§navism. They are epitomised 
in the following oft-repeated stanza, v/z., 

“Prapyasyabrahmano rupam, praptusca pratyagatmanab/ 
Praptyupayah, phalam prapteb, talha praptivirodhi ca// 
They are the nature of God, soul, means of attainment (of the 
goal), nature of goal or result, an A obstacles encountered on 
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way in reaching the goal). The Tamil Taniyan verse (songs of 
praise on the poet and his work) of the Tiruvaymoli beginning 
with ‘Mikka Ij-ai nilaiyura, meyyam uyir-nilaiyara 96 a...” by the 
Acarya, ParaSarabhatta dilates upon the five fundamental 
tenets refferring them to be the purport and quintessence of 
Nammalvar’s Tiruvaymoli . 

Ramanuja (Prob. 17th-l8th Cent. A.D.) wrote the Asfadasa- 
rahasvarthavivarana , 0fl a commentary of the eighteen Rahasya 
works of Piljai Lokacarya. 

Dharmacarya (Prob. 17-18th Cent. A.D.) commented on 
the Kuresavijava y7 ascribed to Kure$a. This commentary refutes 
the view of Saivites that God Siva is superior to God Vienu. 

Govindaguru (Prob. 17-18th Cent. A.D.) son of Cintamani- 
guru and descendant of Embar (cousin of Ramanuja), wrote 
the Pramdnasdra 08 on the religious practices of §rivai$navism, 
quoting immensely several passages from the works of earlier 
preceptors. 

Narayanamuni (Prob. 17-18th Cent. A.D.) has translated 
the Arthapaftcaka (Magipravflla) of PiJ|ai Lokacarya into 
Tamil." He has also commented on the Adhyatmacintd of 
Varavaramuni. The commentary is called the Adhydtma - 
cintdmani 

Venkatacarya (18th Cent._A.D.) elder brother of both 
AppayScarya and (Surapuram) Srinivasacarya of Srisaila, 
Bukkapattagam family, was the>on of Srlnivasatatacarya. 

He wrote the Advaitavldy&vicara 101 discusing and controver¬ 
ting the principles of Advaita system. His Anandataratamya - 
khanfana 102 , is a refutation of the doctrine of Dvaita system in 
maintaining the difference even in the realm of enjoying 
Supreme Bliss by the souls. In his Brahmasutrabha$yastha- 
purvapaksasangrahakdrikd I 103 he summarises the views of the 
rival schools, stated as the prima facie arguments in the 
£ribha$ya. In the Prapancamithydtvdnumdnakhandana 104 he 

criticizes the view of Advaitins regarding the falsity of the 
world. His Siddhantaratndvali m brings to light the essential » 
tenets of this system in four chapters. In his Siddhdnta - 
vaijayanti , 10fl he maintains the doctrines of this system as 
authoritative and refutes the criticisms of rival systems 
on Vi$i$tadvaita. 
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§rInivisacSrya (Surapuram) was the son of Srlnivasatita- 
c&ryaTTIe was~the younger brother of AnnayScarya of the 
Bukkapattapam family, and pupil of (KaumJinya) SrlnivasS- 
carya. He was patronised by Bahiri Cinna Venkata, petty 
chief of Surapuram of Andhrade£a in the 18th Century A.D. 

The following eight works are chief among his contributions to 
ViSistadvaita. 

The Brahmasutrabhd$yavyakhy&*Tattvamart&ri(la m is a ^ 
critical study on Ramanuja’s Srfbha?ya. It is also known as ^ 
the Candrikdkhandana as it refutes the Tdtparyacandrikd of the 
Dvaita teacher Vyasatlrtha. The Jijnasddarpana delineates the 0^ 
meaning of 4 Jijnasd found in the first stitras of the Brahma- 
sutras and is based on- the £ribha$ya . The Natvadarparia 10 * 
tries to maintain that Narayaua denotes only Vi$nu, as the 
syllable'!^’ makes it impossible to interpret the term to repre¬ 
sent other deities. The Nayadyumuni , 110 with the Dipika 111 
commentary thereon, by the author himself, is a metrical text 
refuting the views of Haradatta as revealed in his Srutisukti - 
m&l&. The Nayamanikalika 11 - criticizes the Dvaitins' view that 
‘Pranava’ or ‘Ohkara’ is a part of each sutra of the Brahma - 
sutras . The Prdtitantradarpana 113 explains some exclusive prin¬ 
ciples of Viii$tadvaita. Pratitantrasiddhinta is one of the four 
Siddhantas mentioned in the Nydyasiitra (1.1.27). The Satfhya- 
rthadarpana u \ treats on the import of the genitive case used in 
the words, ‘Brahmajijnasa’ in the first Siitra of BrahmasUtras 
and ‘BhOtavrata’ in the benedictory stanza of the £ribhd$ya. 

The Siddhdntacintamani 116 (Adyar D.X. p. 437: Da$aprakaraijl) 
attempts to maintain that Brahman is both the material and 

efficient cause of the world. It refutes Madhva's view in this 
regard. 

A list of his works are given in the introduction to the 
Vedantakarikavali (ALS 75.). 

(Parflyastu, Vatsya) Ved^ntacar ya (Pro b. 18th Cent. A.D.)^ \ 
son of Konetyamba and Adivarahacarya, was the grandson ' 
of Verikatacarya. His paternal uncle was Mahavedantacarya. 

His jV yayaratnavali 116 is a refutation of the doctrine ‘Ananda- 
taratamya’ (difference in the degree of eternal bliss, enjoyed by 
the liberated souls) of the Dvaita system. In his Maha- 
bharatatatparyarakfo . U7 he criticizes the view of Saivites on 
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the Mahabh&rata. In his attempt to prove the supremacy of 
Cod Visgu, he refutes the views of Appayadik$ita as found 
in his MahZbhdratatdtparyasangraha . His VpdAntaknt^xtuhh a 118 
insists on the supremacy of God Vi$iju, and deals with the 
concept of God, being a criticism against the work of 
Appayadlk$ita. His Siddhdntacandrika 119 in 4 chapters, main¬ 
tains as authoritative, the branding of arms with Sankha and 
Cakra. It is a refutatation against the Taptamudravidravana 
of fihaskara DIk$ita, son of Umamah6£vara. 

£rinivasanghridasa (Prob. 18ih Cent. A.D.) is the commen¬ 
tator on the Srivacanabhu$ana of Piflai Lokacarya. It is said 
that Srlnivasanghridasa is the author of the Sanskrit version of 
the Srivacanabhufartamirndriisd 120 which was originally a Tamil 
commentary by Varadarya or V£radade£ika. 

Tatadesika (18th Cent. A.D.), son of Venka{adesika and 
grandson of Ghanagiri Srlrahgadesika, was the pupil of Varada- 
guru, son of Tatadesika and pupil of Varadavenkataguru (a 
pupil of Vedantaramanuja). His Nydsavidyaprakasa 121 deals 
with fararidgati (taking refuge) with its five-fold accesso¬ 
ries. The terms ‘Bharanyfisa’ and ‘Upayatvaprarthana’ (requi¬ 
sitioning the Lord Himself as one’s sole means) are explained. 

Narayana (18th Cent. A.D.) of Cintapattana family, wrote 
the Mulamantrarthakdrikah 122 giving a detailed explanation of 
the A$tak§ara or the Mulamantra. He was the pupil of 
yirar&ghava (Kanda<Jai) son of Raghun&tha. 

VeAkafakf$nam5cSrya was the son of Srlkffna and pupil 
of Venkafavarada. He has commented on the Bhdgavatapurdna 
and the commentary is known as the Bhdgavatatdtparya- 
cartdrika ]2Z . 

Venkatakrsnamacarya belonged to the Ko<JavaIur 
family, and was the grandson of Venkatakfsoamacarya, the 
commentator of the Bhdgavata. His work, the Brahmdjndna - 
nirdsa 124 refutes the Advaitins’ doctrine that the Supreme 
Being is the substratum of nescience, under the influence of 
which the world comes into existence. The criticism follows 
the Satadusani of VedantadeSika. 

SrinivasScarya, SrISailayogin was a resident of Bhuta- 
purl or ^riperumbudur near Poondamalli. His Brahma - 
padasaktivada' n is a polemical work on the interpretation of 
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the term ‘Brahman’. Brahman has all the auspicious and 
excellent qualities namely knowledge, power etc., and is free 
from any blemish. This view is held to be the correct inter¬ 
pretation of the word ‘Brahman’. His SSranlskarfa(ippapi 1M 
is on the import of a verse in the second chapter of the 
Rahasyatrayasdra, but supports the views of southerners. 

Vedantaramfinujasvamin or S£k$£t-sv&min of Srimad ' 
Apdavan Asrama or Munitrayasampradaya has written the \ 
following works: The Irupattin6layirappa<fi lv (the 24000-padi) J 
a commentary on the 6000-padi; the 24000 -pa4i &abdartha, 1M a 
commentary on Tiruvyamoli ; the Purva-sdrdsvddini 123 on the 
first 12 chapters of the Rahasyatrayasdra of VedSntadeiika; 
the Brhat-guruparamparasftrdsvadini-vyakhydna 130 , Srltattva- 
siddhdhjana w and the Nyasavidyddarparia m . 

His pupils 13 * were (1) Tirukkudantai-deSika or GopSlade- 
i$ika and (2) PSdukasevakasvamin. He is one of the important 
earlier preceptors of Srirahgam S rim ad Andavan ASramam. i.e. 
Munitrayasampradaya, 134 one of the main groups among the 
followers of Vedantadesika. 

Srirangacarya (&ribhasya) was the son and pupil of Raftga- 
nSthadeSika and grandson of Ranganatha. His father, 
RanganathadeSika was a pupil of Laksmipatidesika. His work, 
the Sribhdfyasiddhdntasara 133 is a concise treatise, giving the 
final conclusions of each chapters of the Sribhdfya of 
Ramanuja. 

(Srisaila) Srlnivasasuri (Prob. 18th Cent. A.D.) son of 
TStade£ika belonged to the family of Srisailapurua, one of the 
teachers of Ramanuja. His work, the Srutaprakasikusang- 
raha 136 is an epitome of the work of Sudarsanabhatfa. The 
author offers his obeisance to the Lord Sudarsana, the presi¬ 
ding deity of the Discus, an important weapon of Lord Vi$iju, 
in the second verse of the work. 

Srlniv3saparakala yati (18th Cent. A.D.) belonged to the 
lineage of preceptors of Parakalamatha, Mysore. His Vijayin- 
draparajaya 1 37 refuting the views of Vijayi nd ratlrtFaTlT 
Dvaitin, gives the views of Dvaita system 'as prima facie ’and 
replies them, in explaining the views of the ViSi 5 tadvaita 
system. It contains 21 Paricchedas known as Bbangas. 
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*> His Ddksindt yamatabhahga 18 8 refutes the views of Tenkalai 
Srivtf$havTsm~on certain points, especially on the Yatiprati - 
vandana (prostration by a &rivai$ijava ascetic to an equal) and 
treats the differences on 18 factors between the two schools of 
Srivai$navism. The Duruhasiksd 139 criticizes the principles 
maintained by ManavalauiamFni, in his Srivacanabhufana- 
mfmdmsd. It is in . four parts containing 25 bhahgas. The 
Nydsavidyaprakasavivrti 140 is a detailed commentary on the 
Nyasavidyaprakdsa of Tatacarya. 

Raghavacarya (18th Cent. A.D.) seems to be a native of 
Kumbakonam as he conveys his obsance to Lord Sarhgapaoi in 
the first verse of his work, the $drirakarthasank$epa ui which 
epitomises the contents of the Brahmasutra on the lines of the 
Sribhafya. The work is useful as an easy introduction to know 
the principal doctrines of the ViSiftadvaita. 

VIraraghavacarya (BSlasarasvatl) was the son of (§rl$aila) 
Ramanujacarya. His teachers were Srlnivasaramanujamuni and 
Satbakopacarya. He was a well-versed scholar and got the 
title B&lasarasvatl. His Tdtparyadlpikd lii is a Sanskrit com¬ 
mentary on the Mumuk$uppadi> a Manipravaja work of Pijlai 
Lokficarya. It is also known as the Rahasyatraya-vydkhy a- 
vivaranafikd, Herein are three prakaranas or chapters, namely 
the Mulamantrartha or A$taksara prakarai^a, the Mantraratna 
or Dvaya Prakarapa and the Caramasloka-prakarafla. 
Raghun&thacarya has refuted the contents of this work, in his 
Lak$myupdyatvasamarthana. 

VIrarfighava (V&dhOIa) (18th Cent. A.D.) is said to be a 
native of Tirumaltfai near Madras. He was the son of 
(Vadhula) Nfsimhaguru. His teacher was Varadaguru, son of 
(Vadhula) Venkatacarya. He has commented on the 
Uttararamacarita and Mahaviracarita of Bhavabhuti. These 
two commentaries are widely known. His Ratnasdrini H2 a is a 
commentary on the well-known Tattvasara of (Vatsya) Varada- 
carya. It explains the important tenets and ^principles of 
1 Vi£istadvaita. His Anutvasamarthana uz attempts to justify the 
view of the followers of Pi!Jai Lokacarya that Goddess Lak$ml 
is atomic in nature like the individual souls, 

PadukasevakarSmanujayati was the pupil ot Srlnivasayati of 
Srirangam. He belonged to the Munitrayasampradaya among 
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the followers of VedantadeSika and flourished during the 18th- 
19th Cent. A.D. His work, the Tatkratunyayavicara u * deals 
with the discussion on Tatkratunyaya taught in the passage 
“Yathakraturasmin loke puru$o bhavati tathetafe prelya 
bhavati” of the Chandogyopanifad (III. 14.1), with special 
reference to the verse 

‘ ‘ Upasitagunaderya prSptavapyabahiskriya/ 
sa tatkratunayagrahya nakarantaravarjanam// 
found in the Rahasyatrayasara of Vcd&ntadeiika (in the 
Upayavibbagadhikara, ninth chapter). The last line of th ' 
Tatkratunydyavicara reads as follows: 

“upasitagunaderya ityadi srlsukter na 
Srlbh.IpySvirodha iti sarvam ramaniyam” 

So he concludes that the word ‘eva’ found in the Sruti text, 
‘tam yatha yatha upasate tathaiva bhavati’ and in the quotation 
of the commentary on the BrahmasQtra namely, ‘Tatkratub- 
Yathopaslnas-tathaivaprapnotltyarthah’ conveys and indicates 
only ‘ayogavyavaccheda’ and not ‘anyayogavyavacoheda’. 
According to Tcnkalai school, the word ,'eva’ in thi6 context 
represents ‘anyayogavyavaccheda’. 

His other works are: the Ac5ryani$thdvie&ra lu , the 
Ahnikavyakhya ut , the Satpatharak$a u 7 and the Jayantinirnaya} “. 

Devaraja (18th-19th Cent. A.D.) pupil of Varadaraja wrote 
the following two works. His Candrikdkhandand 1 ** is an 
attempt to prove that the Supreme Reality is both the material 
and the efficient cause of the world. It is a refutation of the 
Tdtparyacandrika of Vyasatlrtha, a noteworthy preceptor of the 
Dvaita school. The Bimbatattvaprakdsikd 110 is a criticism 
against the Advaitins* view that JIva is only a reflection of 
Brahman in may£, the reflecting medium. 

Raghavacarya, pupil of Nfsirhhaguru wrote the 
Rahasyatraydrthasarasangraha 151 which summarises the salient 
principles of the Rahasyatraya (namely Molamantra, Dvaya 
and CaramaSloka) a triad of hymns accepted in Srlvai^navism, 
that has been enunciated by various preceptors beginning with 
Ramanuja in their works. 

Lak$manacarya (Suddhasattva) or Ramanujacarya was 
patronized by Nafijaraja, son of VIraraja and the younger 
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brother of SenSpati (Dalavayi) of Kfaparaja II of Mysore 
(1734-1766 A.D.). The Nanjaraja-ya&obhusana (GOS. 47) gives 
further details about Nanjaraja. His Atharva&ikhavilasa 16- 
proves that the Atharvasikhopanisad establishes the supremacy 
of Vispu. The author refutes the contention of Saivites in 
the Gdyatryartha&atadusani 163 . The Saivites argue that the 
Gayatrlmnntra is in praise of Siva. The author proves that it 
is in praise of Vi§nu and is addressed to Him. It has only sixty 
points. His Rahasyatrayamimdmsabhd$ya lh 4 is a Sanskrit 
commentary on Manavalamamuni’s Rahasyatrayamimdmsd 
which itself is a commentary on the Rahasyatraya. The 
Rahasyatroya explains the meaning of the three Rahasya- 
mantras in 289 sutras and is written by Krsnapada, popularly 
known as Pillai-Lokacarya. His Vedahctmitimantrartha , 188 
discusses the meaning of the Vedic passage “ Vedahametam 

puru$am mahantam . ” (The Puru$asukta text of the 

flgveda). His Gurubhavaprakasika lh * f a commentary on the 
Srutaprakdiikd deals with certain important points of the 
essential doctrines of this system. 

Srlnivisaclrya (Prob. 18th Cent. A.D.) son of Srirangaraja 
was a follower of Ved£ntade£ika and belonged to An<Jan 
SrlSaila family. In his Nydsavidydvijaya 1 * 7 , he reputes the view 
(of the other school) and maintain that Prapatti should not be 
performed under Goddess Lak$mL 

VehkateSa son of Prativadibhayafikara of Srlvatsagotra, has 
written *Sdrlrakapradlpikd in which he mentions Varayogi, 
VedSntfic&rya and Yatirflja. The §&rlrakapradipika m contains 
an explanation of the meanings of various adhikaragas of the 
Brahmasdtras, although it is a stotra work eulogising Lord 
Bhuvaraha of Srlmu$qam in South Arcot District. His 
work, the Bhaktavaibhavadipikd gives the details pertaining to 
the dates of the Srlvaispava poet-saints (Alvars). Another 
devotional lyric, the Bhogirajavirhsati 169 is attributed to 
Venkatcsa. The Srivacanabhusanasdra 160 of Venkata gives 
the purport of the Srivacancibhusana (n Monipravala work) of 
PiUai Lokacarya. The Bhagavaddrddhanakramakdrikd w by 
VenkateSa, is a metrical work on the worship of God at home, 
with chanting of verses from the works of Alvars and other 
daily rites of Srlvai$nava as laid down by Manavajamamuni. 
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VaradScirya (probably 18th Cent. A.D.) wrote a com¬ 
mentary on the Adhydtmacintd of Vadikesarimisra, entitled the 
Adhydtmacintamani . itti It elaborately discusses the concept of 
soul according to Visi$tadvaita and it is based upon the three 
Rahasyamantras (secret hymns) found in the tcxt-Adhydtma• 
cintd. 

Anantacarya (probably 17th-18th Cent. A.D.) or 
Nigamantacarya or PitamhScarya belonged to the Srlvatsa- 
gotra. He wrote the De&ikasiddhdntarahasya 1 aa on the select 
doctrines of Srlvaispavas. 

GoptladeSika (ISth.Cent A.D), the son ofKfsparya (Atreya) 
and pupil of VedantarSmSnujamuni (Sak$iitsvamin) and 
Kasturirangarya, founded the Munitrayasampradaya. His 
pupils were, Srlnivasamahadesika, RanganathamahadeSika and 
Vedantaramanujamahadelika. His important works are the 
Jayantinirnaya, 1 ^ the Pdiicardtrarak?dsangraha lei , the Bhaga- 
vadaradhanakrama 1M , and the Rahasyatrayasaravyakhya 
(uttarasarisvadini). 187 His Nikfepacintamani 168 is a monograph 
on Prapatti or Nyasa or Nik$epa (known also as SaranSgati). 
In emphasising the great importance of prapatti, he follows 
the works of VedantadeSika. 

PrapatSrtihracarya (Prob. 18th-19th Cent. A.D.) of the 
Gargyagotra was the pupil of (KauSIka) VaradScSrya. His 
Rahasyamanjari 1 •• sets forth the important principles of 
Srivai$pavism, 

Srlnivasacarya was the son and pupil of 3rl£ailade£ika of 
of An<Jan Srisaila family and grandson of Silrahgaraja. He was 
patronised by K^paraja Lhjaiyar, king of Mysore. His 
commentary, the Sahasrakirani 170 on the SatadQsanl of Vedi- 
ntadegika, deals with the principal criticisms of Vi£i$(advaita 
against Advaita. 

Samarapungava was the pupil of (VadhQla) MahScSrya 
alias Doddayacarya. In his great treatise, the Pancamamndya- 
sdra 111 he has tried to maintain the supremacy of Lord Nara- 
yapao The work is an attempt to prove that the Mahabhai'dta 
establishes the superiority of God Vi$nu over the other deities. 
It is well known that the Mahibharata is praised as the fifth 
Veda. This work while being a discussiou on the greatDess of 
God on the basis of the Mahdbharata criticises Appayadlksita’s 
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Mahabharatatatparyasangraha. 

Saumyopayantrsuri was the son of (Srlvatsa) Varadacarya 
and pupil of (Kausika) Govindaraja, a pupil of Sathakopaguru. 
It is said that this (KauSika) Govindaraja is identical with the 
famous commentator on the Ramdyana of Sage Valmiki. 

Saumyopayantrsuri has commented on the AsfaSloki of 
ParSsarabhatta. This Astasloktvydkhya 172 contains three 
chapters on As{aksara, Dvaya and Caramasloka. 
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MODERN WRITERS 


MODERN writers of the 19th and 20th Centuries A.D. who 
have written Sanskrit works on Vi$istadvaita are dealt with 
briefly in this chapter. Importance is given to their works 
rather than to the details about their lives, especially in the 
case of the scholars of the present century. If all available 
information about the life of the modern writers are to be given 
in the book then it will be too voluminous and unwieldy. 
However, important works have not been omitted. Among the 
modern writers, interest seems to be in writing summaries_and_| 
tracts and indulging in cruicisms of rival views. The valuable l 
contribution of modern scholars to the exposition and dissemi¬ 
nation of the teachings of the ViSistadvaita school, such as the 
4 Philosophy of Viiitfadvaila' by Prof. P.N. Srinivasacbari and 
the studies on the Vedarthasahgraha by Dr. J.A.B Van Uuitenen 
and others and the ‘ Contribution of Yamuna to Visisfadvaita ’ 
by Dr. M. Narasimhachary, have not been included since 
they are not written in Sanskrit. Writers of Tamil works have 
been mentioned only if they have alse written or edited works 
in Sanskrit. 

ferlnivasasudhl (19th Cent. A.D.) popularly known as 
Srinivasacarya, wrote the Brahmajnanamrasaf a treatise 
criticising the view of the Advaitins that Brahman is th easraya 
(substratum) of ajnana (nescience) by the ossociation of which 
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the world comes into existence. From the first verse and the 
colophon of this work, it is known that the author took part in 
a debate on this topic, refuting the view ofTryambakabhaHaor 
Tryambakanaiyayika. ft is said that the discussion took place 
in the court of king Kr§rtaraja VtJaiySr of Mysore. 

Mudumbi-Narasimhacarya 1 *, (1842-1928 A.D.), author of 
more than a hundred works, wrote commentaries on 
Siddhitraya , Brahmasutra and Dasopani$ad. 

Kr$iia-Tatac<lrya of Tiruppufkali (born 1883 A.D.) pupil 
of SnnivasayatT is the author of several works pertaining to 
the various system of Indian Philosophy. Among his 
(Vedanta) works 2 , special mention may be made of the Nydya- 
parisuddhivyakhya 2a , and the Nydyasiddhdnjanavydkhya 3 . His 
Durarthadurikarana 4 seeks to refute certain principles of the 
Tenkalai Srivaisnavism. His Brahmapadasaktivdda gives the 
import of the term ‘Brahman* and maintains that it is 
‘Yogarutjha*. His Paramukhacapetika fl criticizes the view of 
Saivites on the import of the word ‘NarSyana’ and maintains 
that it can only refer to God Vi$QU. His Pratyaktvddisvayam - 
prakJSatvav&di a 7 is a tract on the self-manifestation of the 
inward consciousness of souls. Among his other works are the 
Tarkasafigrahacandrikdvydkhyd a , Bhdffasdra 0 and the Vdda- 
kaipaka 10 . 

[ Srlmv3s3carya (KauSika) (19th Cent. A.D.), son of Tata- 
cSrya, in his Tattvadipika 11 tries to prove the supremacy of 
| God Vi$nu, while refuting the Saivite* contention on the 
! import of the word 4 Nar§yana\ 

i Anantarama (19th Cent. A.D.) wrote a commentary on the 
Veduntasara of Rflmanuja. It is known as the Veddntasdra - 
padyamala 12 . 

Aniruddha (19th Cent. A.D.) in his TattvamanjarP a , briefly 
gives the essential tenets of this system. 

Aiyanacarya has dealt with the principles of Ramanuja’s 
philosophy in the third chapter of his Trimat aikyaprakd&ikd}* 

Narahari’s Visiftddvaitavijayavada deals with the impor¬ 
tant doctrines of this system. 

Raghunatha Varman, in his Laukikanyayasangraha le , gives 
the main tenets of Vi$i$tadvaita. 

Raghflttama’s Srivaeanabhdsanavydkhyd 17 is a commentary 
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on the &rivacanabhu$ana of PiUai Lokacirya. 

(Pandit) R£mami§ra Sastrin’s commentaries 15 on the 
Sribhafya and Srutapraka&ikd are well-known. 

Vaikunthanatha wrote the Prapannadharmasdra 19 dealing 
with the observances enjoined in the scriptural texts, to be- 
followed by the £rlvai$uava devotees after their performance of 
the ‘bharanyasa’ (self-surrender) to God. 

Acci Rahgacarya’s Prapannavijaya 20 * Ramanujamuni s 
Prapannavi$aya 21 and Ramanujayogin’s Prapannasatkarma - 
candrikd 22 are works on the conduct of Srlvais^avas. 

Srirahgacarya (§ribha$ya) son and pupil of Rahganatha- 

desika (pupil of LukBmlpatide^ika) and grandson of Rahganatha, 

has summarised the contents of the §ribha?ya in his Srlbhdsya - 
siddhdntasara 23 . 

(Navalpakkam) TatacSryasvamin, (1877-1963 A.D.) son of 
Venkatacarya and Lak$ml wrote the Adhikaranasdrdvalivyd - 
khyapardmarsa , 24 Anandavallivyakhya }*, KathacaturthavalHvyd - 
khya M , Sadvidyavyakbyd 27 and eight other important works. 28 

Srlnivasapattaracarya (19th-20th Cent. A.D.) wrote the 
Ramanujauddhantasangraha 29 , a compendium on the principal 
doctrines of this system. He was the son of Paftaracarya and 
grandson of Kum&rat£tac£rya of Kumbhakopam. The two 
verses at the end of his work give a synoptic account of the 
principles of this system. 

“Vi$uuh sarvantaratma vimalagupanidhirviSvaSabdaikavacyo, 
BhaktyS. labhyab prapattyS punaratisulabho bhuktimukti- 

pradopi/ 

Jlval? sarvo’svatautrah prakftirapi tatha kirhkarSh SahkaradySb, 
Ittham trayyantasiddham matamidamanaghadi tadyat5rh jaitra- 

bherl//” 

“Vifivam satyam-abadhitam ca paravad-vikhyatamevaifa srutau, 
Kificaitatsvayamasvatantramaparah kascit svatantrab puman/ 
Tatsrstva tadanupravifya jagatab samyakprakSrakramair- 
Avirbhavamavapya yah svayam-aho Lak$mya saha krldati//” 
In the beginning, the author mentions Sage Vyasa, 
Bhagavan Bodhayana, and Sri Bhagavad Ramanuja as the 
important propounders of the system. He salutes eleven 
preceptors (AcSryas) in the 2nd verse, viz. 

Hari-Sri-sainyaiat-karibhQ-natha-bjadrSo bhaje/ 
Rama-yamuna-purnarya-lak$mana-mnayasekharan// 
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The conclusion of the work reads as “Evam £arlrakasastre 
pratipaditarh sakalasrutltihasapur&Qadi-gocaram nikhila- 
■cidacicchariram heyapratyanlka-kalyapa-gunaikatanam param 
brahma Narayapa iti siddham**, with the following verse (on 
lattva, hita and puru$artha) added to it. 

Nikhila-cid-acin-mUrtih sarvantaro’khila-karaoath 
Gu^agarianidhih srlman heyojjhitah Sruligocarab/ 
Anitarapara bhaktir-nyaso’ thavatra param hitarh 
Vitamasi pade tasya praptih phalam ca pirarh matam// 
Anantacarya (Se$arya) also known as Anandalvan wrote the 
Nyayabhaskara 29 <* an epistemological work of this system. 
His Vedanta-Vadavali 30 comprises several vadas as given 
below: 

The lksatyadhikaranavicara* Q a discusses the import of 
Iksaternasabdam , the fifth sutra of the Brahmaputra. The 
Jhdnayathdrthyavada 31 is on the self-validity of knowledge. 
The Tatkratunyayavlcdra 88 discusses the Tatkratunyaya taught 
in the text of the Chandogyopani$ad viz. "YathSkra- 
turasmin......” (III. xiv. 1.). Ihe Pratijhdvaddrtha 3 - is a 

discussion on the meaning of the text “YenSsrutam srutam 

bhavati. " (VI. 1) of the Chdrtdogyopanipad. The 

Prapancamithydtvdnumdnakhandana 34 is a refutation of the 
inferential argument of Advaitins who contend the falsity of 
the world. The Brahmapadasaktivada 38 is a discussion on the 
import of the word ‘Brahman*. 

The BrahmalaksmanirttpayaP* gives the definition of the term 
^Brahman*, according to the Brahmasutra and as maintained in 
ibe works of the system of Ramanuja. The M iksakdrana* 
tdvdda 37 tries to prove that Bhaktiyoga is the direct means 
of obtaining ‘nioksa’. The Visayatdvada 38 is an attempt to 
prove that Brahman is an object of knowledge. The 
SdriravadaP* is a treatise of Anantacarya, who maintains that 
matter and souls constitude the body of the Supreme Brahman, 
A definition of the terra ‘SarTra’ according to Ramanuja is also 
furnished by the author in this tract. 

The SastraikyavadaP* states that the PurvamtmamsS of 
Jaimini and Uttaramimamsa of Badarayana constitute one 
single Sastra. It is one of the fundamental views of Vi£i${a- 
dvaita. In trying to prove the same, Anantficarya has stated 
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that the former deals with the ‘Karmans’ and the latter with 
the ‘Upasanas’ both constituting the worship of God. The 
author refutes the view of Advaitins in this regard. 

Jn the Samdsavdda 41 the author explains the meaning of the 
word Brahmajijnasa according to the &rutaprak6sik<i of 
SudarSanabhafta. 

The Sdmdnadhikarartyavdda* 3 of Anantacarya is a discussion 
of the nature and importance of ‘samanadhikarapya’, a gram¬ 
matical term which is resorted to in the interpretation of 
certain passages of scriptures, such as “Tat tvam asi” and the 
like by the authors of the Vi§i$ttdvaita works, beginning with 
RSmanuja. [For a detailed list of works of Anantacarya 
(Se$urya), see K.H. Potter, EIP, I. pp. 365-67]. 

(Puttankottam) §riniv&s2c3rya (born 1879 A.D.) son of 
Lak$mlnarasimhacarya, flourished during the 19th-20th Cent. 
A.D. He wrote several works. Chief among them are: the 
Arddhanakrama 4a , the Jitantestotravydkhyd u , the Nyasa- 
nirnaya.™ , the Parikaravijayavyakhyd 4 ®, the Pranamaprakaia 47 
and the Pramclnunifkarsa™. 

Raghunathacarya (19th Cent. A.D.) was the son and pupil 
of (Valsya) Varadacirya, who was the sister’s son of Gopala- 
desika of Kumbhakopam. His Lakfmyupdyatvasamarthana 49 is 
a criticism against the Mumukfuppadivydkhya Tdtparya- 
dipika ia a of (B&lasarasvatf) Vlraraghavacarya. Raghunatha 
attempts to maintain that the grace of Goddess Lak$mi is the 
most important means to get mok$a. He quotes several works 
and authors in this tract. 

Srinivasacarya, son of (Srl$aila) RanganathatSticirya, wrote 
the Vedantadesikavijaya 50 wherein it is explained that the views 
of the followers of VedSntadesika, are quite in consonance with 
the principles and works of the system of Ramanuja. He has 
refuted the tenets and views of the southern (TeAkalai) school 
of Srlvaisnavism. 

Srlnivasacarya (Srlsaila) wrote the Vedantanydyamdlikd 61 
giving a short analysis of the main sections of the Brahmasutra 
following the Srlbhasya. 

Srinivasa (Taitai Vadhula) has translated the Sribhdsya and 
.Srutaprakasika into Tamil.* 2 

Sejacarya (Kandadai) has translated the Srlbhdsya into 
Telugu.” 
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Ramanujadisa, V.K. (19th-20th Cent. A.D.)wrote a Tamil 
translation 64 of the Gita with a gloss on the Gitabhdfya of 
Ramanuja. The work also contains a detailed Tamil introduc¬ 
tion and chapter-wise contents. His Rahasyatrayasdrapra- 
manattiratlu 55 (in Tamil) is very much scholarly among his 
publications. He has translated the Sribhdsya into English. 3fi <? 

SrTangacarya, T.A.P. (19th Cent. A.D.) wrote the Karyd - 
dhikaranavdda 66 refuting some points of criticisms raised by the 
opponents on the ViSistadvaita system. 

Appagontjacarya (Kandatfai)(]9th Cent. A.D.) is the author 
of the Tativanirnaya 67 , the Tattvanifkarfa™ the Tattvamrta 69 the 
Rahusyatrayasdrdrtha 80 , t he Visi?{advaitanirnaya oi , the 
Scijjunamrta 62 and the Siddhantasdra fl3 . 

Varadacarya (20lh Cent. A.D.) wrote the Kdrikadorpana fi4 a 
-commentary on the Rahasyatrayasara of VedantadeSika. 

Pralivadibhayahkaram Anantacarya of KaficI commented 
upon the Purufasukta and &risukta 9i o. He has authored many 
other works. 

Anantacarya (born 1874 A.D.) a recent editor and author 
of many works, belonged to the family of Pralivildibhayafi- 
karam Aunan. Chief among his works are, the Acdrya- 
carydmrta 66 or the Vadibhikaravaibhava , the Dattakavivddanir - 
nayadhvamsa flB , the Paratattvanirnaya €7 , the Purusasuktabha$ya 8B , 
the BGifavanalaf 9 the Vddhd/apravaracintdmani 70 and the 
V&lmlkibh&vadXpa 71 (on the spritual contents of the Ramayana). 

ParfifikuSSc&rya (19th-20th Cent A.D.) wrote the Agama- 
pr&m&nyatippanl 7 *, a commentary on the Agamapr&mdnya of 
Y5mun3c5rya, justifying the authority of Vais^ava Sgamas. 

TatacSrya, D.T. (20th Cent. A.D.) has contributed many 
works in the field of Sanskrit literature. His ViHtfadvaita- 
siddhi 73 defends the views of this system while answering the 
criticisms raised by opponents against the doctrines of Visisja- 
dvaita. His Visi?t&dvaitako£a is a famous work. 

Ranganatha, wrote a commentary on the Brahmasutras t 
namely the Vidvajjanamanohara . 74 

Ramanuja (Ozhappakkam) (Ushappakam) (20th Cent. A.D.) 
has written the Vidvanmanehara 75 incorporating several 
important doctrines of this system. 

Srlkr$ua Brahmatantra Svatantra MahadeSika (Parakala- 
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svamin) [fl. c. 1914 A.D.] wrote the commentary Vyakhya 1 ** 
on the Rahasyatraysdra of Vedantadesika. 

Nilamcghasiistrin (20th Cent. A.D.) has written an 
important work on the Vedantasutras , namely, the Vedanta - 
navamalika 76 (in the light of the philosophy of Visi$tadvaita). 

Parakala-sariiyamlndra-mahadesika (19th Cent. A.D.) wrote 
the Prakdsikdsahgraha 77 or the Sdraprakasikdsahgraha which 
summarises the teachings of the Saraprakdsikd (a commentary 
on the Rahasyatrayasdra) of Srlniv^sacarya (Bharadvaja). 

Venkatesvarasuri wrote the Adhikdrasahgraha-flokavydkhya 78 
a commentary on the important Sanskrit stanzas (64 verses) 
extracted from the Rahasyatrayasdra of Vedantadesika. 

Varavaraguru (19th Cent. A.D.) wrote the As{adasabheda - 
vicara 70 discussing the eighteen doctrinal differences maintained 
by the two schools of Srlvai$riavism. There is a Tamil expo¬ 
sition of this work by Koyil Kandatjai Arjnan Tiruvenkata- 
efirya. The verse 7 ®^ “Bhcdafc svfimikfpa. . gives in a nutshell 
all the eighteen points. This verse iu said to be a composition 
of some previous writer who flourished after Manavalaraaha- 
muni (14th-15th Cent. A.D.). 

Rahgacarya (Govardhanam) (19th Cent. A.D.) has translated 
the Tattvatraya* 0 , a Mauipravala work of Pillai Lokacarya, into 
Sanskrit. He has also rendered the Tiruvdymoli of Safhakopa 
with its commentary, the Bhagavadvifaya 31 into Sanskrit and 
the translation follows the view-points of Pillai-lokacSrya. 

§rlnivasar5ghavadasa or Sathakopa-Ramanujayati (19th 
Cent. A.D.) is the author of a well-known commentary, the 
Adhikaranakalpataru or Padayojana 82 on the Adhikaranasard - 
vali of Vedantadesika. Also known as Attippajtu Alahiyasingar, 
he was the 34th Head of the Ahobilamatha. 

SrinivasSsuri who flourished during the 19th-20th Cent. A.D. 
has commented on the Rahasyatrayasdra. The commentary is 
known as the PrakaMkd . Bs 

Kuppan Ayyangar, T.E.S., has commented on the following 
works of AnantacSrya (§e$5rya), namely the • Brahmalaksma- 
nirupana 84 the fiariravdda* 6 , and the Sdstrarambhasamarthana 86 . 

De£ikacarya (Kapisthalam), born in 1855 A.D. has written 
about thirteen important works pertaining to the Vi$i$fadvaita 
philosophy. Among them, are the Vydsasiddhantamdriapda* 7 the 
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fadrlrakadhikaranaratnamdld and the Siddhantatrayasahgraha** 
(3 Sanskrit verses with Tamil commentary). 

Vedantaramanuja (19th Cent. A.D.) wrote the Divyasuri- 
prabhdvadipikd 90 an important treatise on the greatness of the 
Srlvaisnava poet-sainls-AIvars or Divyasuris. He wrote also a 
detailed Tamil gloss 91 on the Pddukasahasra of Vedantadesika. 

Srldharacarya (11. c. 1918 A.D.) wrote a commentary on the 
Adhikaranasangraha^o . 

Srlnivasacarya (19th Cent. A.D.) of Vadhulagotra wrote the 
Durupadesadhikkdra 02 which tries to maintain that all the 
devotees of God Vi$nu without any distinction, may learn and 
recite the IVtu In mantra and Prauavu (Ohkdra). Giving six 
prima facie arguments he answer each of them. 

Gopalacarya (I9th-20th Cent. A.D.) or Viraraghava 
Sathakopayati 93 was the son of Viraraghavacarya (Kausika) 
and was a native of PiHaippakkam, near Snperumbudur. His 
preceptors were Sathakopayati and SathakoparamSnujayati 
(33rd and 34th pontiffs respectively) of Ahobilamatha. He later 
became the 37th pontiff of Ahobilamatha and was known as 
(Sri) Vlraraghavalathakopayati. He was the Head of Ahobila¬ 
matha in the year 1899 A.D. He had the title Saptatantra 
V acaspati (master of seven Tantras). His important Vedanta 
works are: the Tatkratunyayasard , the Tdrdrthasdra (with com¬ 
mentary Prabhd ), the Nydyasiddhdhjanagandha the firutigltd- 
vydkhyH and the Sthemaiabdavicara. 

(Lak§mlpuram) &riniv&jflodryt& (19th-20th Cent. A.D.) 
Wrote the DarSanodaya and the iiWbomeyarahasyaHokavdrttika. 
In his Kdryak&ranabhdvamlm&hsd, he has discussed the 
nature of cause and effect and their position in the doctrines 
Nyaya, Mlmarhsa and Vedanta system. His Gltdprabandha - 

mlmdrhsd is a popular study on the Gltd . 

Annayacarya (19th Cent.), son of (Kauntjinya) Venkata- 
carya. wrote the Brahmasutropasutrasangraha 95 on the contents 
of the Brahmaputra according to Vi$i$tadvaita. 

Sudarsanacarya (Punjabi) epitomized the Srlbha^ya and 
wrote the Viiistddvaitakdranamdld** (a commentary on his 
epitomized version of the Sribhdfya) dealing with the essential 
tenets of the school. 

VedantadeSikayatindramahadeSika (His Holiness the pre- 
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sent 44th pontifical Head of Sri Ahobilamatha) (born 1895 
A.D.) has written a succinct metrical commentary on the 
Brahmasutrds , following the pattern of the Sribhdfya of 
Ramanuja in the main. This commentary is known as the 
Brahmasutrarthapadyamalika? 1 . His other works are the 
Sdrirakddhikaranakramabodhinl n % the Adhikaranasahkhyavi$aya - 
hodhinl ", the Visiftadvaitataitvasangrahd 100 (in 30 verses), the 
Pancamrtastotra , the Dvadasanamastotra , the Lak^rmnisimha- 
kardvalambastotra ", the Acdryamangald&dsanastotra 100 and 
the Laksminrsimhaprapatti . l01 

Abhinava RanganStha Parakalayati (His Holiness the 33rd 
Pontiff of Parakalamatha, Mysore), (1884 A.D.—1966 A.D.) 
wrote the Gudharthasangraha loa , an eleborate commentary on 
the Srlbh&fya. His other works are the Upanifatsdraj™ 
the Bhavaprakasa 104 and the Ka ddrthasaftjivana. 10 * 

Vlraraghavacaryasvamin (Uttamur) (Abhinava-deSika) is the 
author of several works. His Bhd$ydrthadarpana m is a well 
known commentary on the Srlbhd$ya of Ramanuja. His 
ParamdrthabhGfana 107 is a great polemical work. He has also 
edited many works of Sri Ramanuja, Sri VedSntadesika and 
commented on several Upanifods 10 * and the Divyaprabandha 100 
in Tamil. Many important works 110 of VcdintadeSika have 
been translated into Tamil by him. His commentary on the 
Tarkasangraha of Annambhafta, called the Sukhaprave$inl nx 
is quite popular in the field of NySya. His Vai&e$ikasutrarasd - 
yana 112 gives the essence of the SQtras of Vai$e$ika system. His 
ParQmdrthaprakd&ikd 118 replies to the criticisms of the Advaitd - 
moda of V.S. Abhyankar. He has also commented on the . 
Nydyakusum&fijali 114 of Udayapa and the Mimdmsdnydya w 
prakdsa 118 of Apadeva. 
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ANONYMOUS WORKS OF VISiSTADVAITA 


IN this chapter, a brief account of the anonymous works in 
Sanskrit on the religion and philosophy of ViSistadvaita is 
attempted. Most of these are modern works belonging to the 
last two centuries and deal with specific topics, explaining and 
establishing the Visi${Sdvaita views about them and when 
necessary refuting the rival views, mainly those of the Advaitins. 
In a few cases, the anonymous authors point out the names of 
their teachers and quote from well known writers like Vedanta- 
deSika and MahScarya. It has not been possible to fix the 
dates of these anonymous tracts and other works. For easy 
reference the works are dealt with in alphabetical order. Most 
of these works are found in the Adyar Library and Research 
Centre and the Madras Government Oriental Manuscripts 
Library and have been briefly dealt with in the Descriptive 
Catalogue. 

The Anutvaculaka 1 maintain that Goddess Lak$ml is Anu 
or atomic in nature. It is held that She is not Vibhu (or all- 
pervasive) like Her Lord. The view of the followers of 
Vedantade£ika that She is Vibhu, has been criticized. This 
work follows the school of Pillai Lok&cdrya (Tenkalai). 

The AnorgniySn ( iti ) Srutyarthavic&ra 2 deals with the nature 
of the Supreme Reality as given in the following text of the 
Taittiriydranyaka (X-x-1). 
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“Anoramydn mahato mahiydn dtmd guhdyam nihito'sya 
jantoh *\ Several works of ancient preceptors are mentioned 
such as the 6ribhdsya, the Gitabhdsya and others. 

The Atha&abdarthavicara 3 or the Anantaryavicdra discusses 
the term *atha\ the initial word of the first SUtra of the 
Brahmasutras\ the &ribhd$ya has been followed in this treatise 
while it is full of Navya Nydya terminology. 

The Advaitakdldnala 4 , a criticism of Advaita, quotes 
Sudarianabhafla, Vedantadesika and Mahacarya alias Dod- 
dayacarya. The quotation from the work of Mahacarya, 
found in this work is: 

“Tasmfit na nisedhavakyaikavakyatvasambhavab 
iti Mahacaryah prahuh”. 

The first line is Nirvife$abrahmarii Vedantdnam samanvayo 
na bhavati (There is inconsistency in the view that Brahman 
is without qualities and the statements of the CJpanieads). 

The Advaitavidydvijayavydkhya 6 is a commentary on the 
fourth section of the Veddntavijaya of Mahacarya. The second 
verse of this commentary refers to Sathakopa as the author’s 
preceptor. 

“Alpajflopyaham-alambya $athavairigurob krp3m; 

Advaitavidyavijayavyakhyam-akhyatum-arabhe.” 

The Adhikdrasangrahailokavyakhyd 6 is a commentary on 
the Sanskrit verses found in the beginning and end of each 
chapter of the Rahasyatrayas&ra of Vedfintade$ika. 

The Adhikdrasarigrahailokavydkhyti 1 is different from the 
commentary of same title referred to above. The anonymous 
commentator has cited the Tamil verse ‘ Veljaipparimukhar - 
deiikaray .’ in the last sentence of this commentary, for 

supporting his concluding remark ‘ Granthakartd tu Hayagriva 

eva y .The Tamil verse is the last verse of the Adhik&ra- 

sangraha (Tamil) of Vedantadesika, a summary of his 
Mapipravaja works, the Rahasyatrayasdra. 

The Apahatapapmatvavicdra 8 explains the word Apahata- 
pdpmd found in the Upani$ads, as a characteristic of the 
Supreme Reality following the explanation given in the 
Sampadydvirbhdvddhikarana of the Srlbhd§ya (524). 

The Abhayapradanasdra? is a Sanskrit version of a Maiji~ 
prav&la Rahasya work of Vedantade§ika in ten chapters. The 
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anonymous author seems to be VaradSrya, son of VedSnta- 
desika. The work deals with Sarnagati. It is a commentary 
on certain important verses of the Rdmayapa of sage VSImlki, 
especially on the section of Vibhl?aija$araij&gati, occurirng in 
the Yuddhakantja. The post-colophon verse, beginning with 
Rikante ruddhalanko etc. briefly gives the events of the 
YuddhakSijda. A list of the ten chapters of this work also is 
given at the end. 

The Advaitakhapdana 10 refutes the views of Advaitins, 
using the arguments pointed out in the Veddntavijaya of 
Mahaclrya. 

“Vedantanam mithyltvlcca tatpratip&dya-brahmanas- 
satyatvam durghatam—iti vijayoktaritya”. 

The Adhikarapayuktivildsa 11 explains the main arguments 
found in the topical sections of the Brahmas&tras. The 
anonymous author refers to his teacher, Srinivasaguru. 

The ArcddTjyaprabhdva 1 * containing two chapters, deals 
with the necessity of doing worship to Lord Vispu. The area, 
or offering the flowers with reciting the names of God, and 
Other worship of Him such as Ijya are explained. The 
worship of Acfiryas is also included in performing adora¬ 
tion to Him. The works quoted, are the PSHcarStrarakfS 
of Vedantade§ika, the Nityagrantha of Ramanuja and 
others. 

The Arthapancakanirupanai 1 * is a Sanskrit commentary of 
the Manipravaja work, the ArthapaHcaka of Pillailokacarya. 
The fundamental principles of §r!vai$pavism namely, God, 
soul, means of Mok$a, phala or the fruit got as salvation and 
the impediments that hinder one in attaining the same are 
treated in this work succinctly. 

The Avidydkhandana u is a tract, refuting the Advaitin’s 
view that Avidya, in association with the Supreme Reality, 
causes the cognisance of bheda between God and the universe. 

The Avidy/ikhandana**, another metrical tract, contains 18 
verses, and criticises the view of the opponents who hold the 
Avidya theory to prove the unreality of the world. 

The Affapufpavivarona 19 enumerates the eight kinds of 
flowers, namely the good virtues which are very essential for 
every devotee of God Vispu viz. Refraining from doing injury 
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• to being, Restraining of senses, Compassion, Forgiveness, 
Wisdom, Penance, Meditation and Truthfulness. According 
. to the second stanza, the worship 3 times a day ( traikalika- 
, pUja) is to be performed by every Srivai$pava regularly. 

The Affailokivyakhya 17 is a commentary on the Aftasloki 
of Parasara Bhafta- The commentary gives a general outline 
of the three Rahasyamantras following the eight verses of the 
text. There are two more commentaries with the same title as 
well as a separate Telugu' 8 commentary. 

The Af(ailokivydkhvd-mantrdrtfiadipika 1 '' is a commentary 
on the Atfa&loki of ParasarabhaUa. From the initial verse 
(first quarter missing), the author seems to be either one of the 
pontifical Heads of the Ahobilamatha or of Parakalamafha. 
From the last verse, which is a quotation of the second verse 
of the Nydsada&aka, he is found to be a follower of Vedanta- 
deSika. The commentary is brief giving an outline of the 
eight verse at first, and then explaining them with additional 
quotations for support. 

The Affakfaradlpika *° seems to form part of a Samhin S of 
PfificarStra, told by sage Narada to king Ambariaa. Being 
available only upto the seventh chapter in full, in addi¬ 
tion to a part of the eighih chapter, the volume deals with the 
holiness and sanctifying quality of the Asfdkfara (salutation 
unto Lord Narayana), a hymn with eight syllables. 

The Aft&daiabhedavlcdra 2 1 is an explanation of the eighteen 
points of difference found (quoted in the oft-reapted verse, 
“Bhedah-svdmikrpd-phaldnyagatifu") (vide p. 231, Adyar 
D.X.) between the northern and southern schools of 
Srivaisijavism. This dissertation tries to reconcile the funda¬ 
mental differences of opinion of the followers of the two 
system. 

The Affottaraiatadivyadesandmani 22 is a succinct work 
enumerating the one hundred and eight Srivaisqava Divya- 
de£as (holy places) extolled in the works of the Alvars. In 
the beginning of the manuscript is found the last part of the 
Ndmadvadaiapanjarastotra (a hymn on the twelve names of 
God Vijpu). The Svayam Vyakta Ksetras of Vijpu, number¬ 
ing eight are listed in the last two verses (Srlrangam to 
Badarik3£ramam), as 
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Adyara svayam-vyaktamidam vim£nam Rahgasamjfiakam 

SrlmusQam VenkafadriSca SSlagTSmam ca NaimiSam, 

Totadrib Pu$karam caiva Naranaraya^airainam; 

A$ta me murtayasantu svayam vyaktam mahltale. 

The Ajhdkainkaryasiddhdnta 13 inculcates the importance of 
performing the daily rituals, enjoined by the Srutis and the 
Sm^tis, and as to obey the words of the Almighty and as 
Tendering service unto Him. The work follows the principles 
and tenets of the school of VedfintadeSika. The verse, insisting 
on the observance of the rituals, reads as the command of 
God. 

“Sruti-smytl mamaivajfia, yastam-ullahghya vartate/ 
Aj&Sc-chedl mama drohl, madbhakto’ pi na vai$Qavalj// 

The Anandatdratamyakha^4ana u is a criticism on the 
Dvaita system. The Dvaitins hold that the individual souls 
even after getting Moksa or liberation, have difference between 
each other and the bliss enjoyed by them is also of different 
level. This view is criticised, raising 104 objections herein. 

The Arddhanakarikar B sets forth the method of doing wor¬ 
ship to Lord Vi$uu by his devotees in their houses. The verse, 
found at the end of this manuscript, is referred to by 
Srivaijijavas as the Nityavibhutivaibhava . It describes Him on 
the lines of the Srivaikunthagadya of Ramanuja. The verse is 

Kurmddln divyalokan tadanu manimayam mantapam tatra sesam 
Tasmin dharmadipifham tadupari kamalarh cdrnaragrdhinlscaj 
Visnurh devivibhusdyudhaganam uragam pdduke vainateyam 
Senesam dvarapalan kumudamukhaganan vi$nubhaktan propadye . 

The Asraydnupapattmcdra 2 ® refutes the views of the Advai- 
tins who hold that the Supreme Reality is the substratum of 
Avidya or nescience. The discussion contains the relevant 
texts of the Srutaprakasika in which untenability of the basis 
for Avidya is maintained. There are several quotations from 
the Rahasyatrayasdra, the SrJbha$ya and other works. 

The lti-tu-pancamydm-iti ) Jrutyarthavicdra 27 discusses the 
explanation given by Ramanuja, on the text (5-9-1) of the 
Chnddogyopani$ad. 
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The 7&vardmimdnavic&rcP* or Ifvaravddfirtha is a discus¬ 
sion on the inference used by Naiyayikas to prove the exis¬ 
tence of God. The treatise however rejects their view as 
impossible. It is based on the Adhikaranacintamani comm¬ 
entary on the verse (41) of the Adhikaranasaravali of 
VedantadeSika. 

The Ifvansabdanirvacana "• deals with the import of the 
word Isvarl (the goddess). Tt interprets the word to mean 
Sri having all Kalyanagunas (auspicious qualities). The 
work is on the lines of Pil]ai Lokacarya’s system (Tenkalai 
sect). The following citation from the Taittiriyasamhita is 
quoted in the beginning. 

44 AsyeSana jagato Visnupatni ” (IV. iv. 12-58). 

Another citation is from the Srisukta Rgvedakhila “Isvarxm 
sarvabh0tan5m*\ (1. 87-9c). The Bhagavadvisaya (one of the 
commentaries on the Tiruvllymoli viz., the 36000 padi) is 
also quoted for supporting the view on Goddess Sri (Lak$mi). 

The Upadeiaratnamdld 80 (different from the work of same 
name by Varavaramuni and Sanskrit rendering by Mahdbhds - 
yam Appajacarya) is on the Saiva-Vaisijava conflict with 
respect to the Supreme Reality whether it is God Vi$gu or God 
Siva. This treatise tries to establish that God Vienu is the 
Supreme Reality. 

The Updd&natvasamarthana 81 or the Vpdddnakdranatdvicdra 
is a short discussion on Brahman as the material and efficient 
cause of the universe. It is said that this work was written 
on the basis of a dispute between the anonymous author and 
a Dvaitin at Kumbakonam. The view that God is both the 
material and efficient cause of the world is stressed in this 
work as opposed to the Dvaitins’ view. 

The Upasanavrttivicdra 32 insists on the constant devotion 
and regular worship of the supreme reality to get perfection 
of mind and making oneself qualified for self-realisation. The 
devotion is essential throughout one’s life i.e., upto his leaving 
the mortal body. The anonymous author was a pupil of 
Srlniv&sayati whose identity is not known. 

The Urdhvapundramahimd** is on the greatness of 
Ordhvapun<]lra> the forehead mark of all §rlvai$havites. 
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How to decorate oneself one’s forehead, with the sacred white 
sand paste and the yellow §rlcurna (Turmeric powder) is 
treated in this work. Many scriptural texts are quoted for 
support. 

The Urdfivapunqlravidhi 31 is an exposition on how to wear 
the forehead mark and the hymn to be recited while applying 
the mark on various limbs and parts of the upper half of the 
body. The verses on goddess Lak§mi and on Her Lord 
contains the 12 names for each serially. The first two 
verses found in the beginning are very important. 

The Aupadhikaie$atvabhanga z * is a refutory work on the 
Srltattvasiddhdhjana of VedantaramSnujamuni. The anonymous 
author attempts to defend the view that Goddess Lak$ml is 
subordinate to God Vi$uu by Her own essential nature and not 
through Her free will. He has also mentioned the Parasarya - 
vijaya of MahacSrya. The conclusion arrived at in this work 
is svdbhavikameva Myall Srtiam prati iejafvum iti siddham. 

The Kartrtvakaranatvavicdra aa discusses the two aspects of 
(being the agent and instrument of) the Supreme being in best¬ 
owing liberation or the souls. It tries to prove that the two 
aspects are not identical. The Vedarthasangraha of Ramanuja 
and the Srutaprakaiika of SudarSana are quoted. The passage 

"anena jivendtmand .” is mentioned with explanation, for 

supporting the conclusion at the end. 

The Kurefavijayavydkhya 37 is a commentary on the Kuresa - 
vijaya y said to be a work of Srlvatsankamisra. It is contended 
that God Vi§pu is the Supreme Reality. 

The GuruparampardstotrcP 8 contains the eulogical Verses 
praising the preceptors of §rivai?i?avism according to their 

order in their preceptorial lineage. Generally the first ten 
verses recited by Vacjakalai §rlvai$navas form the introduc¬ 
tory part of the Yatirajasaptati of Vedantadesika. The other 
verses after the invocation to RSmanuja, differ in the various 
Sampradayas (traditions) such as the Ahobilama^ha, Para- 
kalamatha and the MunitrayasampradSya. These verses are 
chanted by the pupil before getting the initiation from his 
Acarya (Preceptor), (vide Adyar D. IV. Acaryastqtras). 

The Caturyimiatitauvanirnaya *• briefly, points out the 
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nature of aeit (insentient matter) containing 24 subtle reali- 
Thc cit is batman, the 25th tattva and Thara being the 
“ ' h ‘ Sup, “" R “ li,y *“•"«■« •» ««ncr», 

... L h ' is a Sanskrit rendering 

NavinariW^DM^ {t3,par y a ) nirnaya, a Tamil work of 
SOW rt P) ai ’ S0D ° f Peri y av 3ccSn PiJlai or Kfspapada 
de<!r . n , refcrs to ‘he Gurubhavadipika of NSrSyapadasa, a 

(com, a r, , OVindagUrU ° rEmbar - The Acaryabhimana 

the highest ^tilV 0 an< *. t ^ U8t * n tlie preceptor) is stressed as 
8 path for attaining mok$a, even higher than Prapatti. 

. ThC J~ aram opdyanir!taya* 1 is another important work of 
e southern school or Tengalai sect. According to this school, 
Acaryabhimana is the fifth and final path for salvation. It is 
adjudged as the best yoga for mukti. Bhakti and Prapatti 
cannot fulfil the adequate requisite to remove the bandha 

(bondage) and grant mok$a (release) ‘ ‘bandhamoksayoh . 

bhaktiprapattyofi anupayatvam" . One of the verses of the 
Ramanujanujfantadi (forming part of the Ndlayiradivya- 
prabandhd) of SrlrangSmrtade&ka alias Tiruvaraiigatta- 
mudanar is quoted at the end of the manuscript. The last 
verse briefly gives the importance of the Acaryabhimana as 
well as the requisite, the Bhagavad-bhdgavalakaihkarya 

(service to God and His devotees). 

The Janmadyadhikaratfovicdra 4i succinctly analyses the 
purport of the second sutra of the first adhySya of the Brahma- 
sutras and discusses the same in the lines of the Srlbh&fya. 


The Jdtivicara i3 seems to be a work of a pupil of Sri 
Venkajalaksmlnarayapayati from the beginning verse. In this 
tract, the dispute about Jdti or caste “whether it is based upon 
birth or certain special qualifications’’ is probed into. The 
work follows the view of the Srutaprakdsikd on this point. 
The contention of early authors cited is “Adrsfa-vifefa- 
sambandha eva brdhmana-iabda-pravftti-nimittam brahmanyam 
ndma". 

The Jdtivicara 44 (another treatise) refutes the universal 
Kjati) as a separate category and defends the position of 
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Raminuja that it is a specific formation of an object. The 
quotation given in the beginning is ‘‘saibsthanam eva jitifi, 
jatireva bhedah”. 

The Jivabrahmabhedaniruparta 45 explains the nature of 
souls in relation to the Supreme Being, with respect to the 
distinction of nature, power etc. Several scriptural passages 
are quoted and the interpretations of them are dealt with in 
supporting the contentions of this system. 

The Natvavaddrtha *• discusses the purport of the word 
Narayaqa. As per this work, a debate on this topic was held 
in the court of the king, Kf$qaraja Wodaiyar of Mysore bet¬ 
ween the author of this work and a Saivite, Sri Sahkarabhatfa. 
Thirteen arguments are found to be advocated in favour of 
supporting the significance of the syllable 'na' to give the 
interpretation of Narayaqa to mean only God Vi$qu and none 
else (vide TrayodaSi kakfyd at the end of the manuscript). 

The Tattvatrayapramdnasangraha* 1 is a collection of the 
scriptural texts quoted in the Tattvatraya of Piljai Lokacarya. 
The source of these texts with their explanations also are 
found in this work. 

The Tattvatrayavail 48 deals with soul, matter and God 
0 Cit , Acit and livara). It is a metrical work of 16 verses. 
(The first three verses and last two verses are given in the 
extract of this manuscript in the Descriptive Catalogue). 

The TaptacakrSdyankanapramdridni 4 * is a collection with' 
explanation of the scriptural texts insisting on the practice of 
marking the shoulders with the symbol of the holy weapons of 

Lord Nirayaqa, according to £rlvai$qavism. There are two 
different works with the same title. 

The Tdtparyatdlikd M , one of the earliest commentaries on 
the Srlbh&tya, is cited by SudarSanasQri. 

The Tirodhdn&nupapatti**a criticises the view of the 
Advaitins who hold that the true nature of Brahman is con¬ 
cealed by avidya (nescience). The treatise follows the Sribhdfya 
section on “Saptavidhanupapatti.” 

The DaSavtdhavaifnavalakfanadi 11 points out the important 
qualities of the devotees of God Visqu, giving the definition 
of a Vaijqava. The ten qualifications are widely known, 
namely, Advc?a (not inimical), AnukOla (to be useful or help^ 
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€ul), Divyanimadhara (havihg the divine name), CakrJnkin 
•(having the mark of discus), Mantrapdthin (chanting holy 
hymns), Vai$pava (being an ardent worshipper of Vijpu), 
Prapanna (being one who surrenders to Vi$pu), Ekantin 
'(having the sole aim of reaching Him) and Paramaik£niin 
(earnestly expecting His service). The Divyaprabhandkailokah^a 
is a short Sgnskrit version of some of the important sections 
■of the Nalayira-Divya-Prabhandham. 

The DivyasQriproktagdthavalivivararia ** is a Mapipravaja 
■commentary on the Tamil Ndtayiradivyaprabandham of 
Alvars. The commentary seems to be one of the 24 sec¬ 
tions of the Divyaprabandha. The Dvayamantra iZ a deals with 
the hymn of Prapattiyoga. 

The Dvaratvavicara ** is a small tract giving a critical 
elucidation of the term Brahman found in the first sUtra of the 
Brahmasutras. On the basis of the $ribha?ya, the author of 
this work, has pointed out and explained the Adhara - 
Adh eyabhava-sambandha (a relationship of the nature of the 
support and supported) existing between God and soul, the 
nature of God and complete definition of the term * Brahman 

As the title implies the work is a discussion on the introduc¬ 
tory part of the Sribhafya. 

The Nardyanapadanirukti 54 is an attempt to prove that the 
word 'N&rayana' means only God Vijpu and no one else. It 
■criticizes the Ndrdyanapadasddhdranya of Govindanayaka. 
The anonymous author of this work states that he defeated 
Mallan&radhya, a Saivite, in a discussion on the etymological 
sense of the word ‘Nfirfiyana*. 

The N3rdyanapdramya li contain* several quotations from 
the Smfiis and the Burdnas, and from the MaMbMraia. 
At the outset, to maintain the supremacy of the God-head, 
Lord Vi?pu, the following verse Is stated by the anonymous 
.author, . 

Nasti nflrSyapasamo na bhuto na bhavisyati/ 

Et'ena satyavakyena sarvarthan sadhayamyaham// 

The Narayariaparamya 6 * tries to prove that God Vispu is 
<tbe Supreme Reality citing certain essential scriptural passages 
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and also the important texts of the major Upaniaads. The 
quotation from the Anutas an ikaparv am of the Mahabharata 
found in this work, insists upon the ‘Cakradbdrapa’ (branding 
the shoulder with the mark of the Discus, an important 
■weapon of God Vi$nu), namely 

"Brahmaciirl grhastho vi vanaprastho’tha bhikfukah/ 

AvaSyath dharayeccakram agnitaptam atandritah//” 

Chapter 186, v. 17. 

The two other tracts, with the title, Ndr&yayapOramya * 7 
refute the views of Saivites who advocate the supremacy 
■of God Siva. These works maintain that ‘NSrflyapa* connotes 
Lord Vi$tju only. 

The Nityaracan&vidhi** importunes the observances of 
.daily duties prescribed in the various scriptural texts and 
followed by the preceptors of f>rlvai$pavism. 

The PoUcakoiavicara 1 * deals with the nature of the indivi¬ 
dual soul with its five sheaths. Though the colophon found 
at the end of the manuscript, reads as ‘iti paficakosavicdre 
pancamarh prakaranam", the work is incomplete as the further 
portion is found to be missing. 

The Padarthasahgraha *° deals with the categories accepted 
in the system of ViSiapidvaita. It is a summary of the 
explanations of the ancient teachers of this system on the 
Padftrthas. 

The Paddrthasangrahavydkhyd* 1 is- a commentary on the 
■work cited above. 

The Paratattvanirnaya •* treats on the supremacy of Lord 
Vi$pu being the Supreme Reality. A number of quotations 
from scriptural texts-are- given to support the view.. 

The PbravyQhddfcatvffayastoira ■* contains five stanzas. 
The five forms of tord- Vienu, namely the Para, VyQha, 
Vibhava ; Antarydmin and Arcd (Supreme, transcendental, 
descents, inner-controller and image) to be worshipped by 
every one according to the Agamas and the tenets of SrlvaiBna- 
vism, are dearly brought out in- these' verses in order. 

The PaUcakalikapgddhati ** explains the important rituals 
observed by Srivaisttavas during the specific periods. The 
author seeing to be a pupil of (Vatsya) Govindasuri Srf- 
mv&savaradadeiika and (Vatsya) Raghunithaguru (vide the 
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verses 7-9). - The work follows the routine of the followers 
of VedSntadesika. This treatise can be taken to be an 
explanatory commentary on the Nityagrantha of Ramanuja 
and the Nitya works of his successors. 

The Pahcardtrapramanya * 3 gives copious quotations from 
various scriptures such as the Varahapurdna, the Mahdbhdrata 
etc., in proving the authoritativeness of the PancarStra system. 

The P&ncardtrasarosarigraha •• explains the essential princi¬ 
ples of the Samhitds of the Pancaratra Agama literature. 

The Pancaratra gamasangraha * 1 briefly points out the salient 
tenets of the Samhitds relating to the Pdncardtragama. 

The PucchabrahmavOdanirdsa *' refutes the view of Advai- 
tins that the supreme being is described in the Taittiriyopani$ad 
as ‘Anandapuccba' (and not as ‘ananda’). 

The Pucchabrahmavddanir&sa •• is an unfavourable criticism 
against the Advaitins’ view that the term ‘puccha’ found in the 
Taittiriyopanifad directly refers to Brahman. In the system 
of Viiif(advai ta, Brahman is ever characterised as Ananda- 
maya (eternal source of Bliss). 

The PQrvottarammdrhMlkakanfhya 1 * is an incomplete 
work dealing with the oneness of the Parva and Uttara 
MlmSmas. 

The PrapancamithyatvSmum&nakhapdana 71 criticises the 
view of Advaitins who maintain that the world is unreal. The 
inference adopted to prove the falsity of the universe is held 
untenable by the anonymous author of this work. 

The Prapattiprayoga n is a brief analysis on the rituals to 
be performed while taking refuge under Lord Vifou. by a 
refugee or seeker (i.e. Mumuk?u desirous of release). 

The Prapattyanufthdnaprak&ra n deals with the procedure 
to be adopted by a devotee of Lord VifQU, who desires to 
follow Prapattiyoga or path of self-surrender, as the means of 
attaining Mok$a. The rites to be performed are dealt with 
in this work. 

The Prapattyanuffhdnaprayoga 74 gives the method to adopt 
the observance of Prapatti. 

The Prapattyupdyatvavic&ra™ is on ‘Sarapagati’ or self- 
surrender as an easy path to attain salvation. There are four 
tracts with the same title. 
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The Praparmagatividhi 78 is a very short metrical exposition 
on the obligatory duties to be performed by Prapannas (who 
have submitted themselves under the care of the Lord, to be 
protected by Him) after their performance of ‘Prapatti* or the 
ritual of Atmasamarpapa. 

The Pramanasangraha 11 establishs the supremacy of 
Vispu quoting several scriptural texts. The importance of 
worshipping Vi$pu is also insisted by quoting texts from 
Puraqas and Agamas. 

The Pramanasangraha 70 (Pramdriattiratfu —in Tamil) gives 
the sources of passages quoted for support in the commentary, 
the Bhagavadvifaya viz., Muppattdrdyirappadi of Vacjakkutti- 
ruvlthipillai. The meanings of the passages (from the scrip¬ 
tures such as the Vi$nupurdQa and others) quoted are also 
added after the citations of the texts in the Bhagavadvifaya. 

The Pramdnlnupapatti 11 is a criticism of the Advaita view 
on AvidyX doctrine. It is pointed out that there is no vaild 
authority to accept the doctrine of Avidya. 

The Brahmapadaiaktivada 80 deals with the meaning of the 
word Brahman according to this system. The characteristics 
of God and the identity of Lord Vi$pu as the Supreme Being 
arc also dealt with herein. 

The Brahmaiabddrthavicdr a 81 discusses the interpretation of 
the word Brahman. This tract attempts to prove that the 
Supreme Being is endowed with all good qualities. There are 
two different works with the same title on this topic. 

The Brahmasdgunyanirupana M is a tract trying to prove 
that the Supreme Reality has the transcendental quality as His 
important eternal characteristic. 

The Brahmasutrabhd$yadQ$anoddhara 88 is a refutory treatise 
against the view of Advaitins who point out certain apparent 
inconsistencies and defects in the Sribhdsya . It seems that the 
anonymous author was the brother of some Appayarya from 
the verse: 

“Agraja-carananugraha-jagrada$eBa-pra$asta-£astragatih/ 
Srutyantabhi$yaduBapakrtyan-adhuna dhunomi tan-abuddh&n//” 

The Brahmasutrabhdfyasahgrahavivarana** is a short and, 
easy treatise explaining the subject matter of the SribHafya of 
Ramanuja. 
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The Brahmasiitrabhdfydrambhaprayojanasamarthana* * is a 

brief study on the importance of the Sribhasya and the benefit 
derived on studying it thoroughly. 

The BrahmasQtrddhikaranasutrakdrikdb 89 analyses the 
divisions and arrangement of the sutras in the Brahmasutras 
as per tradition. 

The Brahmasagunyavdda*i or the Sagunavdda tries to prove 
that the Supreme Being is full of all auspicious qualities and 
criticizes the Advaitins’ doctrine that Brahman is devoid of 
qualities. 

The Brahnujstitrabdfyavydkhyd-Adhikarandrthasangraha fl8 
gives the purport of the Sribha$ya, pointing out the meaning 
of each and every chapter. At first the Supreme Being’s 
qualities and His nature of being the cause of the world are 
analysed and explained. 

The Brahmasutrabhdfyasahgrahatippana 80 is a brief com¬ 
mentary on some select sections of the $ribha$ya. It is just 
like a glossaria] explaination of the main contents of the 
Arlbhdfya . 

The Brahmasutrarthasahgraha 90 or the Brahmastitravrtti 
known also as the Sdrirakasutravyakhydna is a brief commen¬ 
tary on the Brahmasutras giving the purport of each sutra 
according to Ramanuja's Sribhdfya. 

The Br&hma$y&dij&tiv&da %1 critically analyses the views on 
the definition of various caste* with reference to some of the 
passages of the ancient texts such as the Mahdbhdrata and 
other Puranas. 

The Bhaktiprapattyadhikdravicdra * 2 dilates upon the neces¬ 
sary pre-requisites to perform Bhaktiyoga and Prapatti as the 
means for getting the final liberation. In a discussion on this 
topic, the following are mentioned as participants: Torda- 
manattam Cakravarti DcSikacurya, Vertkataciiya, Varadacarya, 
Kftnamararya an d Srtnivasucarya. 

The Bhagavatprati$thavidhi 03 deals uith the consecration 
of images (vighrahas) of Visnubhaktas, ihe saintly devotees of 
of God Vi?tju, particularly Alvars and Acftryas. The 
greatness of them also is pointed out in this short work. 
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The Bhagavatprapatti “ is based on the BarapSgatigadya of 
Ramanuja. It is explained in this small treatise that Prapatti- 
yoga is the direst and easy path to obtain God’s grace in view 
of becoming fit for liberation and to get the supreme bliss. 

The Bhagavaddradhana** is a short dissertation on the 
conduct of daily worship to Lord Vi$pu. Almost every 
follower of VcdantadeSika perform their daily rituals as per 
this work. 

The Bhagavadvi?ayaguruparamporBstotra w contains the 
verses recited by the aspirants, studying the Bhagavadvifayas, 
namely the commentaries (in ManipravaU) on the Tiruvdy- 
moli. The verses are prayers towards the line of preceptors 
who have taught the essence of teachings of their earlier 
preceptors to their pupils. Some details are available on the 
chronology of the teachers. The two verses at the end of this 
■work are, Ram&nujaryaifa Vardath Vispucittaih Sathadvijam/. 
5rimal-lak?manayogIndrarti Maladharagurultamam// Y3munam 
Rama-PadmakBanatham Vakujabhiljapam/ Senesam Kanialam 
5riSam prapadye paramam gurum//. 

The BhargasabdarthavicQra “ 7 is a discussion on the inter¬ 
pretation of the term ‘Bharga’ of the Gayatrl-mantra. In the 
beginning, the Gayalrlmantra, the main part of the Sandhya 
worship, is briefly commented upon. Here 'Bharga* is given 
the literal meaning as 'tejah’ (effulgence). In the end are 
fdund two Verses of sage Vyasa giving the “nirvacana” (etymo- 
logy) of Savita as follows: 

Prasute sakal&m£cestan prastlte sakalam jagal/ 

Turater gatisantatvSd amater danakarmapah// 

Glto hyavati sarvatra saddhilj kr&nto gunais-saha/ 
Bhogapavargadata ca Savitcti nirucyale// 

The Bheclasamarthana 08 defends the view that the category 
bheda or difference exists as per Vi£i$tadvaita logic. The 
Advaitins’ view, denying the existence of hheda , is criticised. 

The MahGbharatatatparyasafigrahaM is an attempt to \ 
establish that Lord Vi$nu is the Supreme Reality and this is | 
the main purport of the Mahabharaia. The anonymous author 
seems to be a pupil of Varadacarya (Vadhula) a follower cf 
Vedantadeiika. 
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The AfimdriisdnydyakoSa' 0 * accepts the view that the uni¬ 
versal Lord, Iivara is the Supreme Reality or Parabrahman. 
So it is on the lines of the SeivaramJmamsd of Vedantadesika. 
T&Aka, Dramida and Sunatranandana are mentioned herein. 
The benedictory words (Mangalavakya) cited in the beginning 
of this treatise is: 

“Namab pravara-gunaspadaya sthira-trasakula- 
bljakumbhabhatSya bhuvanako$asya goptre Brahmane/ 
Namo Jaiminaye Vedasamputanigu<Jha-vi§pharayilre 
nyayaprajvalitatejase// 

Vedantadesika cites this Vikya in his Tuttvafikd as a 
quotation from Drami^a’s work. 

Th$ Mulamantrarthakdrikafy 01 with commentary thereon 
deals with the A$fak$ara, also known as Tirumantra or 
Mulamantra. This metrical tract is found with an expla¬ 
natory gloss on it. The first verse is subtle and important: 

Omarthiya namon&riy&Qayetyekavakyata/ 

NySso’tra namaso’rth&bsy&t, tenopayaparo manuh// 

The Mulamantrdrthavic&ra 19 * is a discussion on the inter¬ 
pretation and significance of the A$tfik$aramantra. It quotes: 

1. Mulamantra explains the nature of the individual soul 
(svarflpam pratipadayati). 

2. It explains the nature of the goal or the Lord (prapyam 
pratipadayati)* 

It is important to note that Kaliv&lridasa’s exposition on 
the ‘MQlamantra’ has been quoted here as it deals with 
A$rayana, A$rayinovai$adya, Afiraya, A§rayavaiSadya, and 
A^rayaniyo, ASrayaijaphala. The last verse is on ^(.amanuja . 

The Mokfasvarupavic&ra 103 is on the concept of liberation. 
The concept of the Sarapdgati or Prapatti as an aid to obtain 
mok$a is also explained quoting texts from the Rdmayarta 
known to be a PrapattiSastra according to tradition. 

The Rahasyatraya 104 is a tract on the three Rahasyas 
(secret esoteric principles namely the three sacred mantras) of 
^rlvaiBnavism. Only the first two prakaranas (chapters) on 
MOlamantra and Dvaya are extant. It seems to be a part of 
one of the works of SudarSanabhafta or a descendant of him. 
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The Rahasyatrayakarikdvali 10 \ an extensive metrical work, 
explains the three Rahasya mantras following the Rahasya - 
trayasara of VedantadeSika. 

The Rahasyatrayacudamani loe is a work (of about fifty 
verses) explaining succinctly the purport of the three Rahasya 
mantras (sacred hymns) namely Mulamantra, Dvaya or 
Mantraratna and CaramaSloka. The last verse of this work 
abounds in alliteration. 

The Ruhasyatrayamlmdrhsabh&$yaka\hmapadad\pika 107 is 
a glossary of important words of the Rahasyatraya - 
mitndmsdbhdsya of (Suddhasattva) Lak$oiaijficarya. In the 
beginning the term ‘Vi£i$t&dvaita’ is explained. 

The Rahasyatrayavivararia 108 (265 verses) explains the three 
Rahasyamantras. It briefly gives the contents of the Rahasya¬ 
traya of PiJJailokacarya and the commentary thereon by 
Saumyajamatryogin. The Mfllamantra is explained in 123 
verses, the Dvaya in 62 verses and the CaramaSloka in 80 
verses. 

The Rahasyatrayasarasahgrahailokavydkhyd 109 (found 
along with the Kdrikddarpana) is a MapipravSIa commentary 
on the Adhik&rasahgrahaslokdh of VedantadeSika. It is similar 
to the RahasytfayasdrddhikdrasaAgrahavydkhyd . 

The Rahasyatrayasdrakdrikavyakhya u * is a gloss on tho 
Sanskrit verses of the Rahasyatrayasdra of VedSntadeSika. It is 
similar to the Karikadarparia of Varadacarya. 

The RahasyamahjarV 11 seems to be a work of (G&rgya) 
Praijatartihantrsflri, a pupil of (KauSika) Varadacarya. The 
work follows the tenets of the southern sect of Srlvaisnav- 
ism headed by Varavaramuni. The explanation and inter¬ 
pretation of certain passages of the Vedas and the Upanieads 
are dealt with in this metrical work. It is a criticism against 
the Advaita system. 

The Rahdsyavivek&rtha san gratia' 1 * is a summary in eight 
verses of the Rahasyaviveka (a Tamil work). It deals with 
some select points of difference in the principles of the 
northern and southern schools of Srlvai$&avism. It is found 
as an appendix to the Tamil work and is similar to the 
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Vivadarthasangraha of (Vatsya) Ranganatha. 

The Ramanujasiddhanta 111 tries to establish that Lord 
NSrSyatya is the Supreme Reality, 6poken of in the Brahma- 
sutras by quoting the texts of several authoritative Upanieads, 
Smrtis and Purapas. One of the passages of the Yajurveda 
quoted is, ‘ Agniravamo devatanam Vifnuh Paramah'. The 
youngest of the gods is God of Fire and the Supreme God is 
Lord Vi$£u. 

The R&mdnujasiddhdntanirnayasQngraliQ IU gives a brief 
outline of the principles and tenets of this system. From the 
last line *iti srinigdmant&rya-divyasuktirvijfmbhate’ it is 
ascertained that a follower of Vedantadesika has culled out 
the salient doctrines from early works, in composing this 
summary. 

The Ramanujasiddhantasangraha 115 is on the conclusions 
arrived at by R5manuja in his works. This Irealise gives 
succinctly an account of the principles of Vi£i$tadvaita 

The Rdm&nujasiddhdntasatigrahavydkhyaprakdsikd 11 * is a 
commentary on the previous work. The tenets of the system 
of Rtmfinuja are briefly dealt with in this commentary. 

The Lakfan&nupatti 117 tries to prove the untenability of 
the AvidyS theory of Advaitins. It is maintained that no 
satisfactory definition of Avidya can be given by Advaitins. 
The work seems to be based on the Sribha^ya and &ruta - 
prakaiiki . 

The Lak?mivibhutvakhan(lana u * contains about sixty verses 
in which Vibhutva (all pervasive nature) of Goddess Lak$nri, 
is criticised. Her Brahmatva (inclusion in the category of 
Brahman) also is refuted in this treatise, following the school 
of Piljai Lokac&rya. Two other works on this topic with the 
tame title are also found of which one is metrical and the 
other a prose treatise. 

The Lak?mmbhutvasamarthana nt supports the view that 
Goddess Lak$m! is all pervasive (vibhu) and is included in the 
category of Brahman (i.e. Her nature as Brahmatva), The 
anonymous author refers to his teacher RaghunathadeSika in 
the second verse of this metrical treatise. 
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The LaksmyupQyatvanirasa™ refutes the view of Vedanta- 
de$ika’s school that Goddess Lak$ml too finds a place in the 
means to get mok$a. It is argued that Lak$ml cannot be 
included in the category of Brahman. 

The Laksmvupayatvasamarthana 121 defends the view that 
Goddess Lak$ml stands in the position of means for attaining 
mok$a. Being of equal status to Her Lord Vispu, Lakgml 
stands as both Upaya and Upeyafor those desirous of mok§a. 

The Layavicdra 122 discusses the term Maya’ (merging) 
analysed from the passages of the Upani§ads. Refuting the 
view that Maya’ is complete cessation of existence, it is main¬ 
tained that Maya* cannotcs the merging of the effect with its 
cause while existing in the shape of the cause. 

The VilakfawvawvotkarmiriPQ^ 9 expresses the equal 
greatness of every Srivaijpava by his becoming ardent 
devotee of Vi$nu. This is the view of PiJlailokacSrya, 
Periyavaccanpillai and their successors of Tenkalai sect. To 
give the highest importance to all devotees of Vi§nu irrespec¬ 
tive of castes is their motto. 

The Vilak$anadhikdrinirnaya 1:4 treats the topic on the 
Nalayiradivyaprabandha of Alvars, the sacredness of the saints 
and their works and great merit obtained on the study of these 
holy hymns. The essential requisites of a Srlvai§ijava are 
also dilated upon. 

The ViSitfadevatdnirnaya 128 insists on the performance of 
daily duties by Paramaikantins (firmly devoted and who have 
surrendered to God Vi$nu). They should do the duties as a 
service to Him, knowing Him to be the worshipped, as He 
has the universe as His body. The work criticises the view 
that Paramaikantins should not perform ordinary rites in 
which other deities are invoked. Several scriptural texts 
including the Tamil Nalayiradivyaprabandha are quoted for 
reference. It is stated herein that “Gumphane Kusuman5.rh 
Kimapagacchati Saurabham” on the importance of doing one’s 
duties along with the service to God. 

The Veddntavijaya 126 refutes some of the views of Dvaitins 
and Advaitins. An imperfect colophon is found in the middle 
as 4 7/i prathame vijaye sravanasya vid/teyatva nirdsalt”. It is 
different from MahScirya’s Veddntavijaya. 
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The Vedantavifaya 1 * 7 discusses the Pr£Q&dhikarapa 
(Brahmasfltras, I, IX) as per this system. The authority quoted, 
‘ko hyev&nyat kalj praynyat’ is analysed. 

The Vedantdcdryamata 126 is a very brief summary of the 
principles and doctrines of §rtvai§uavism as propounded by 
Ved&ntadegika who has tried to establish the authority of 
the system of Ramanuja. The first line reads as: 

* ‘ &rimad-vedd(ntd)cdryamatam bhagavadramanuja munibhir 
unnitam-upalikhyate ”.. - 

The Vedarthovicara 129 discusses the meanings of certain 
passages of the main Upanifads according to the system of 
Ramanuja, 

The Vaifnavaprakriyd Uo , a metrical work, gives the 
necessary details about daily rituals to be performed by one 

who has surrendered to Lord Vi§nu. It is essential on the 
part of a Prapanna (one who has sought refuge under Him), 
to do his duties conforming to the words of Vispu (as per the 
Smjli text) referred to in the Ajh&kainkaryasiddhanta above. 
The work follows the conclusions of the Pdncardtrarak$d of 
Vedflntadeiika. 

The Vaifnavotsava 1,1 is a small work insisting on the recita¬ 
tion of the Tiruvdymoli fully on the 13th day ritual of a 
Srlvai$uava’s demise. The greatness of the Tamil hymns is 
also dealt with herein. From the last part of the work, it seems 

to be from the Bhavifyatpur&pa ( Smrtisarasangrahddhydya ). 

The &ankhacakradhdrapavidhi M contains in full, several 
important texts of Srutis, Smftis, ItihSsas and Pura^as on the 
importance and procedure of Sankhacakradharatia (imprinting 
the shoulders with Conch and Discus-symbols). 

The S(i(hukopadruviqlumndyumdhdtmya 133 or the &Qlhakopa- 

dravitfamdhdtmya is on the greatness and efficacy of the 
Drami4opani$ad or the Tiruvdymoji of Sa^hakopa or Nammal- 
var. His other names are ParankuSa, Sajhavairi, Karimaran, 
MSran, and Tirukkurukai-piran. [The sixth part of the 
Madhyamabhaga of the Mdrkandeyapurana speaks of the 
great merits of the Tiruvdymoli.] In the last two verses are 
given the importance of the worship of God Vi$nu in Area 
form in the 108 divyak$etras and a list of the works of 
R&m&nuja. 
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The Saranavaranatattva 134 or the &aranagatitattva , same as 
the Sarandgatipancavim&ati, in twenty-five verses, deals with 
the view of prapatti according to the school of Pijlai Loka- 
cSrya. From the post-colophon verse, the author seems to be 
a native of MahisSrapura or Tirumalisai, near Madras. 

The Saranavaranatattvavyiikhyana 18 * explains relevant 
principles of prapatti according to the text following the 
system of Tenkalai sect formulated by PiJJai Lokacarya. 

The S&rirakas&rarthasangraha 1 ** or SarTraka SQtrdrthasan - 
graha is a summary of the main contents of the £ribha$ya. 
It seems to be a work of a pupil of (SrISaila) Varad&rya, 
pupil of RamanujacSrya and Srlnivasaguru. 

The &uddhaydjilak$ana yzi gives the definition of those type 
of prapannas (refugees who have taken shelter under the Lord 
Visnu), merited with the title of Suddhayfijins. While observing 
the daily practices, they should invoke Lord Srlman NSrayana 
in place of other deities (occurring in the Mantras) of various 
rituals, (as ordained under the direct orders of Lord Kr§na 
in his Bhagavadgitd ). They are expected to meditate on God 
Vi$nu only with their single-hearted devot on. 

The Sudradipaficasamsk&ravidhi 138 quotes many texts from 
the Samhitds of the Vai§Qava Agamas and delineates the 
religious ceremonies to be performed for the women and 
sudras to get their initiation (with five purificatory rites), to 
become qualified as a Bhagavadbhakta, the devotee of Lord 
Vispu. 

The Sriyah upayatvaviedra 139 or the Lak$myupdyatvQvicara 
discusses the main arguments pertaining to Goddess Lak$ml’s 
part in having a full hand on a par with Her Lord, in grant¬ 
ing Mok$a for a soul. It is according to the school of 
VedantadeSika. The Purusasukta and Snsukia are profusely 
quoted. 

The SrJpadatirthagraharia 140 enjoins every £rlvai$cava to 
sip the holy water which is divine by the contact with the 
right toe of a great Bhagavata or §rivai§ijava. The pro¬ 
cedure in doing Ihe rite and collecting the sacred water are 
described in detail. Many texts of Smrtis are quoted. The 
Sripadatirthavaibhava also is similar to this tract. 
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The Srtprapatti 141 insists that every Srlvai$i}&va should 
take refuge under Goddess Laksmi at first and obtain Her 
grace. This is one of the iraporiant teachings of Ramanuja 
and VedftntadeSika. The procedure lo be adopted for 
prapatti is explained in this brief and rare work. 

The Srlbrahmatvavyuddsa * 42 refutes the view of Vadagalai 
sect that Goddess Laksmi is included in the category of 
Brahman and defends Her nature to be atomic. 

The &ribrahmatvasamarthana l4Z tries to prove the Brahmatva 
(i.e. Lak$ml has equal status to Her Lord Visnu) of LaksmI. 
This metrical tract insists on equal status of Laksmi to 
Her Lord. 

The SnbhdsyQvydkhyd-laghubhdvaprckdsikd 144 is a com¬ 
mentary on the first four Adhikaragas of the Srlbha$ya. It 
explains the important tenets of the system pointed out in the 
Catubsiltrl section of the text. The anonymous author salutes 
his teacher, Srlnivasatatarya and tells that he has summarised 
the explanation given in the Srutaprakasikd . The Sri- 
bha$yavyakhy&-Miiaprak&fik& lu a is also similar to this. 

The &rlbhasyavyakhyd-subodhinl Uh briefly sketches the 
salient principles contained in the Srlbhdfya. The Sruta - 
prakdiikd and the Gurubhdvaprakaiikd are mentioned. The 
anonymous commentator states that he wrote this commen¬ 
tary directed by his teacher VenkatacSrya (Vadikesari), son 
and pupil of R&manujamuni. The commentator salutes his 
teacher, Ramflnujamuni and Ramyaj&m&trmuni (Vadikesari). 

The Srlmacchabddrthavic&rQ 146 contains an elaborate dis¬ 
quisition on the term ‘Srimat* found twice in the Dvaya- 
mantra or Mantraratna. The Dvayamantra has two parts 
(lin es) namely “Srlman Narayai?acarai?au Saranam prapadye; 

Srlmate Naraya^aya namah”. 

The Srlvacanabhufanavdkyotkr$tajcinmaprabhuvaprakasikd' A1 
is a short study on a few topics dealt with in the Srlvacana - 
bhd^arta of Piflai Lokacarya. In the initial verse, the anony¬ 
mous author praises his teacher Sundarayogivarya. The first 
topic dealt with is on the purport of a verse beginning with 
41 kimapyatrd-bhijayanie ’ referring to the view of the equality 
among devotees of God Vi$ou, and denying any importance to 
their birth, race, colour or creed. 
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The SrutaprakaSikavyakhyd Ub is a commentary discussing 
some important view-points of the Srutaprdkdsika of 
SudarSanabbatta. 

The &rutaprakd&ikdvydkhyH-Tdtparyadipikd 148 is an elabo¬ 
rate commentary on the Srutaprak&Sikd . The anonymous 
commentator, found to be a follower of PiJJai Lokacarya, 
mentions Vedantadesika’s Tattvafika and the Gurubhavapraka- 
Sika of Lak$man&carya. 

The Srutaprakaiikdsangraha 140 summarises the contents 
of the SrutaprakdJlkd of SudarSanabbafta. The work is also 
known as the Brahmasutrabhdfyasangrahavivarana. Another 
Srutaprakdiikdsahgraha lhQ o is similar to this. 

The Srutitdtparyanir$aya ni deals with Lord Vi$pu’s supre¬ 
macy over other Gods and many texts of the Srutis and 
Smftis are given as the authority for the same. The views of 
Appayadlk$ita and other Saivite authors are criticised. 

The Srutyarthanirnaya 162 deals with the fundamental 
doctrines of the Vigiftadvaita system. It is held thai Lord 
Narayaija is the Supreme Reality as per the Vedas. Lt is 
contended that neither Brahma nor Siva can be called as the 
Supreme God (in the beginning part of this tract). The last 

line is “§rl-raan Nar&yapa eva.upisya iti siddham” 

(It is concluded that Lord N&r&yaqa with §rl only is to be 
worshipped and meditated upon). 

The Safthyarthavicara 163 is a rare work discussing the 
meaning of the word Brahmajijhdsd mainly giving the import 
of Sasthi (Genitive significance). The Sribhasya is followed 
in this explanation. 

The Sattdvicara 164 treats the terra ‘satta’ or presence, 
referring to the eternal existence of the Supreme Reality. The 
discussion on the passage 1 Satyam Jndnam Anantam' is 
followed with the argument, “Satta nama kim 7 Vastu- 

svarupainatrarh uta paramarthata” etc. It supports the 

Visi$tadvaitin’s viewpoint, being a rare work. 

The Sakrn-namaskara-samarthana 186 being a dialectical 
tract, follows the principle of the followers of PiJlai Loka¬ 
carya, on prostrating to God and elders only once. The work 
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defends their traditions against the criticism of the followers 
of VedantadeSika on the above topic. MahacSrya is mentioned 
in this tract. 

The Sampraddyacandrika 160 deals with the natuie of 
Mok$a and importunes the performance of Prapatti to obtain 
the same. 

The Samprok$anavidhi U7 deals with the purificatory rites 
performed for the consecration of the images of God Vi$pu 
for removing their impurity caused by the touch of unorthodox 
persons. Quotations from the Pardsarasamhitd are found. 
The verses on God Vi§nu are found at the end of this work. 

The Sarvasahgraha n% in twenty-one Adhyayas gives the 
principles laid down in the Pancardtra Agamas . Jt is stated 
that the worship and ceremonial rituals of the Divine Beings 
are to be followed as per the rules enjoined in the Vai^aya 
Agamas. The anonymous author seems to be a pupil of 
Rangaraja, son of Varadarya. 

The Sarvdrthasiddhivy&khydprakdiika 159 expatiates on the 
essentia] and subtle principles of this system, being an exposi¬ 
tory commentary of the Sarvdrthasiddhi of Ved4ntade£ika. 

The SdmdnddhikaranydvddatippdnV^ , a commentary on 
(§e$arya) Anantacarya’s Samanddhikaranyavada explains the 
word c Samdnadhikaranya ' an important philosophical term 
used by Vi£i$t£dvaitins. 

The Siddhdntasiddhdnjana ltl (in five chapters, namely 
MaAgafanjana, Paratatv&fljana # Ny&y&rthdHjana , Sdranjana 
and Sarvdnjana ), different from Anantacarya’s work of the 
same name, attempts to prove that the Brahmasutras of 
Biidarayana and Sajhakopa’s magnum opus , the Tiruvdymojf 
(a part of the Nalayiradivyaprabandha ) contain same principles 
and teachings of ViSisJadvaita and the order of dealing with 
the subject is also same in both of them. Kf^apada and 
VedSntadeSilca are mentioned in this work and the latter’s 
work, the DramidopanifaUtdtparyaratndvali is quoted. The 
Tiruvaymoji is referred to as the Dramidoponifad and Nammal- 
var as §a(haripu and ParankuSa. 

The SudarSanapdAcajanyapratifthavidhi 182 deals with in 
detail the mode of sanctifying the metallic medals resembling 
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God Vi?iju’s Conch and Discus before using them in the 
Samasroyana ceremony. The Samdsrayana or Pahcasamskdra 
is explained in the verse, 

“Tapab puijdras tathft nama mantro yagasca pancamab/ 

Ime paramasamskaral) paramaikantivedinab.// ’ 

The Sudarianamimamsa 1 ** deals with ‘Sankha-cakra- 
dharaqa’. Every Srlvaiwava is expected to bear the insignia 
of the Lord’s two weapons, the Discus and the Conch. The 
marking of Sudarsana (Discus) and PMlcajanya (Conch) on the 
shoulders, is highly essential among the various religious 
requisites prescribed in the Vai??ava Agamas and Smftis. 
This treatise cricitizes the views of AppSyadlksita and Bhas- 
karadiksita on this point. 

The Sudarianahoma m is found to be a work mostly adapted 
from the ParaSarasamhitS, as per the colophon of the manusc¬ 
ript. Being a tract on Sam&Srayaija, it is an important Srlvaig- 
qava work, which deals with the preliminary arrangement and 
homa (giving oblation to fire) enjoined as an introductory rite 
of initiation. 

The Sudarfanahomaprayoga 185 is a small tract explaining the 
method to be followed while pouring oblation in the fire for 
conducting the SamaSraya^a or initiation to a devotee of God 
Vi$pu. Another work on the above topic is more ritualistic in 
nature. 

The Stotraratnabhdfyavyakhya 1M is a commentary on the 
Stotraratnabha$ya of VedantadeSika. 

The Svarupajndnddinirupana Xfn is a rare treatise explaining 
eight topics to be known by every devotee of the Lord Srlman 
NirXyai^a. They are the knowledges on SvarQpa (about the 
real nature of one’s own self), Svarupayathatmya, Virodhi 
Virodhiyfithatmya, Phala, Phalayathatmya, Upfiya, (means) 
and UpSyayathatraya. This tract seems to be of very recent 
period. 

The Svarupanupapatti 168 is an attempt to prove that the 
actual nature of Avidya cannot be adequately explained by 
Advaitins. The last line of this work is as follows: 

‘‘Tasmad-avidySsvarupamapi durnirupam” 

Hence the nature of Avidya cannot be proved on any 
account. 
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The Handinaiilakavy&khya'**, a short commentary on the 
Handinatilaka of VedantadeSika. deals with the importance and 
procedure of fasting on the the EkadaSi day which is hailed as 
Handina The worship of God Vi ? „u and fasting are said to 
give cittaiuddhi (purity of mind). 
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AdhikfirasaAgrahaCgathfl), 44 
AdhikSrasaAgrahagathavyakhyg, 56 
AdhikArasaAgrahaSlokah, 28 
Ad r ikaras«rttfraha<lokav>akhya* 79, 
86 

Adhyatmacinta, 12 
Adhyatmacintamapi, 60, 67 
Adhyatmakhapdadvayavivarna, 17 
AdvaitakaiSaala, 86 
Advaitakhapdana, 87 
AdvaitavidyAvicAra, 60 


AdvaitavidyAvijaya, 57 
AdvaitavidyAvijayavy&khyfl, 86 

Agamapradipa, 59 
Agamaprflmigya. 7 
AgaroapraroanyapppapI, 78 
Agnirahasya (Up) bhfigya, 58 
Ah&raniyama, 44 
Ahnikakflrika or NambikArika or 
VaAgtfvarakArika, 18 
Ahnikavygkhya, 65 
AjEAkaifikaryasiddhAnta, 89 
Amma|bhapa or VasantatilakabhAna 
54 

AjDmooaippa, 44 
AmrtaraEjani, 44 
ArnrtAsvAdinl, 44 
Anandadfiyinl or Anandavallari 
(C. on SarvArtbasiddhi), 59 
AnandatiratamyakhaQ^anft, 60. 89 
AEjalivaibhava, 39 
AporapiyAn(iti)$rutyarthavicftra, 85 
Anutavasamarthana. 64 
Anutvaculaka, 85 

Apahatapapmatvavicara. 86 
Arfldhanakflrika, 89 
AdhyAtmacintAtnani, 67 
ArAdhanasartErahakArika, 55 
ArByirappad (6000 padi) or 
$atsahasrl, 18 

Arayirappadi-Guru-Parampara- 

prabhAva, 54 
Arcadljyaprabhava, 87 
Arthapaflcaka, 23, 44, 60 
ArthapaficakanirQpapa, 87 
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A£rayAnup&patti, 52 
AgrayAnupapattivicAra, 89 
Atfabhujau&ka, 34 
Att&daJabhedavicara. 79, 88 
AjtAdaiarahasyaU), 23 
A^AdaAarahasyarthavivarapa, 60 
AjfAdaAarahasyatvyAkhya), 54 
Aitlktaradlpika, 88 
A$(a p J>pavi vara pa, 87 
Afiasloki, 17 
Affaslokirahasya, 55 
AffailokivyAkhya, 54,68,88 
A^ailoklvyAkhyA MantrirthadipikA 
88 

A9tottara£atadivyade£anlmani, 83 

AtharvaiikhAvilAsa, 66. 
Atharvajikhopanitadbh&ya, 58 
AthaSabdarthavicAra, 86 
AtimAnujastava, 14 
Atmasiddhi, 7. 
AupadhikasejatvabhaAga, 91 
Avidyfikhandana, 52 . 87 

BadavAnala, 78 
BhagavadArAdhana, 99 

BhagavadAradhanakrama, 67 
Bhagavad&r£dhanakramak&rikab, 66 
BhagavadArAdhanaprayoga, 12 
BhagavadArAdhanavidhi or ArAdha- 

nakArikAbi 30 

BhagavaddhyAnasopAna, 37 

BhagavadgltabhafyavyAkhyA, TAtpa* 
ryacandrikA. 30, 46 
Bhagavadgupadarrana (C on 
Vi$ousahasranAma), 17 
Bhagavadvi$aya, 58, 79 
Bhagavadvijaya guruparam 
parAstotra, 99 

BhagavatatAtparyacandrika, 62 
BhfiiflvatavyAkhyA. 22. 
Bhagavalprapaiti, 99 
lihagavatprati^havidhi, 98 
Bhaktavaibhavadipika, 66 

aktiprapattyadhikaravicAra,98 


Bbargatebd&rtbavicAra, 99 
BhA$yabhAvaprabodhana, 21 
BhAsyArthadarpaoa (C. on Sri- 
bha$ya), 81 
Bhatfasara, 74 
BhAvaprakA£a, 81 
Bhavapraka^ika (C. on Srota- 
prak&ikA), 58 

Bhedadhikkaranyakkara, 59 
Bhrdasamarthana, 99 
BhogirAjavim&ti, 66 
Bhugo|anirnaya, 47 
BhQstuti, 37 

BimbatattvaprakasikA, 65 
BodhAyan&vrtti, 5 
BrahmfljEanamrAsa, 62, 73 
Brahraalak$mirQpaija # 76, 79 
BrahmanyAdijAtivAda, 98 
BrahmapadaSaktivAda, 62, 74, 76, 97 
Brahmasabdarthavicara, 97 
BrahmasAgunyanirupana, 97 
Brahmasagunyavada, 98 
Brahmasutrabha$yadu$anoddhara, 97 
Brahmasfitrabha>yarambha- 
prayojanasarnarthana, 98 
Brahmasutrabha$yasaAgraha- 
tippaiia, 98 

Brahm&autrabbA$yasaAgraha- 

vivarpa, 97 

Brahmasutrebha^yavyakhya- 
AdhikaranArthaiaAgraha, 98 
BrahmasQtrAdhikaraoasutrakArikA, 

98 

BrahmasutrArthapadyamAlikA, 81 
BrahmasutrArthasaAgraha, 98 
Brahmasutras (Com. on), 78 
BrahmasutropasutrasaAgraha, 80 
Brahmavidyavijaya, 57 
Bfbadgaruparampara SarasvSdini- 
vyAkhyAna, 63 

Cakarasamarthana, 47 
Can<Jamaruta, 57 
Candrikakhantjana, 61,65 
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CaramaSlokaccurukku. 45 
Caramopayaniri^aya, 92 
Caramopuyatatparyaoirnaya, 92 
Catub§lokI, 7 
C&turgIoklbha$ya, 29 
Caturvim 6 at itattvanlnjaya, 22 
Cb&adogyopani^adbhfi^ya-Vakya. 5 
Chandogyopani$advy&khya, 76 

DAk$iQatyaaiaiabtH&aga» 64 
Darianodaya, 80 
DaladlpakanighaQtu, 48 
DafiAvatArastotra, 35 
Dff^avidhavai^avalak^a^Odlp 93 
Dft$opani$adbtaa$ya (of Radga- 
rAmAnuja), 58 

DattakavivAdanirQayadhvainsa, 78 
Daya£ataka, 35 
Deha]i£astuti, 35 
DeSikasiddhantarahasya, 67 
Dc£ikasiotra, 53 
Devanayakapaficaiat, 35 
DhyanrSloka (on VedantadeSika), 53 
DhyAnaSloka (ManavA|amAmuni), 54 


Gadyatraya, 12 
Gadyatrayabha^ya, 28 
GadyavyAkhyA, 20 
Garu<Jadai? 4 &ka, 34 
Garudapanca^at. 34 
GAyatryarthaSatadQsapI, 66 
GltAbhftjya, 11, 78 
GltAprabandhamimaihsa, 80 
GitAtthas&Agraha, 7, 45 
Guarthasafigraharak$a, 28 
GltArthasaftgrahavibhAga, 55 
GltAlAra, 22 
God&stuti, 34 

Gop&laviihjati, 34 
GfldbArthasaAgraha (C. on 
SribhA$ya), 81 
GurubhAvaprakAiikA, 66 
GuruparamparAprabhava (3000 Pa(J») 
54 

Guruparamp&rAsAra, 43 
Guruparamparastotra, 91 
Gurupasadanavijaya, 57 
Gurutattvaprakasika, 56 


Dlpaprakasastotra or 
^sranagatidlpika, 38 
DivyadesamaAalAiAatoa, 35 
Divyaprabandhasaxhskftaiiadana, 94 
DivyaprabandhavyAkhya, 81 
Divyasuri (A|var) CaritAni, 119 

DivyasuriprabhAvadlpika, 80 
DivyasuriproktagAthavallvivarana, 94 
Dr&midabhA$ya, 5 
Dramidopani^atsAra. 29 
DramidopanifattAtparyaratnAvali, 29 
DurArthadurikarapa, 74 
D0ruha£ik$a, 64 
I>Orupadt£,tdhikkflra, 80 
Dvada£a(r&ma)stotra, 81 

DvAratvavjcAra, 94 

Dvayaccurukku, 45 
E£arpa, 45 


Hartisasandesa, 32 
Haridiiiatilaka, 32 

HaridinatiJakavyAkhyA, 110 
Haripasaodesa, 53 
HastigirimAhAtmya, 43 , 47 
Hayagrlvastotra, 39 
Hetipurtgavastava, 22 

lk$atyadhikaranavic&ra, 76 
Irupatnnalayirappadi (Caturvirii- 
iatisahastika, 63 

Irupattinalayirappa4Uabd2rtha, 63 

ISavasyopanijadbhfisya, 55 
U&vasyopani>udvy4khya, 53 
I^opani^adbhajya, 28 
iSvaranumanavicara, 90 

I^varisabdanirvacana, 90 
Hvarasiddhi, 7 

Iti-tu-paficamyam-iti (ityadi) 
£rutyarthavicara, 89 
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Jftnmddyadhikvaiiavicara, g 2 
Jdtivicara, 92 
Jayanilnirnaya, 65. 67 
Jijnas£darpana r ;6I 
Jijnasasatrabhajyabhivaprakaiika, 
55 

Jitantcstotf.avyakhya, 77 
Jlvabrahmabt\edanirQpana, 93 
Jivanutvasanjarthana* 56 
Jnanayatharthyayada, 76 

ICaJarpa, 45 
K&masika$taka, 34 
Kacakadbarustava, 39 
Karikadarpana, 78 
(KarmaJmim&bsasar&saAgraha, 56 
Kartr tvakaraqa tvavicdra, 91 
Kary&dhik&ranav&da, 78 
KaryakaraQabhavamimfiibsa, 80 
K^mir&B&raapram&Qya, 7 
KathacaturthavaJlivyakhya, 75 
Kau^Itakyupanijadbhfitfa, 58 
Kokilasandesa, 53 
Kuresakftanarayapa^taka, 14 
KOresavijaya, 14 
Kurcsavijayavyakhya, 60 f 91 

Laghutattvaprakdsika, 56 
Lak^ananupapattJ, 102 
Lak 9 inlkalyana(nataka) v 17 
Lak^mlnrsiinhakaravalambaatotra, 
81 

Lak^mlnfsimhaprapatti, 81 
Lak^mlvibhutvakhap^ana, 102 
Lak^mivibhutvasamarthana, 102 
Lak$myupayatvanirasa, 103 
Lak§myupayalvasamarthana, 64, 77, 
103 

Layavicara, 103 
Laukikanydyasadgraba, 74 
Lokdcaryapancasat, 23 

Madhurakavihfdaya, 41 

(Madhva)t&tparyacaudrikakhaud& Q & 

56 


Manflbhdrataidtparyar&k^l. 61 
Mahipurujanirnaya. 7 
Mahaviravaibhava, 37 . 

ManameyarahasyaSlokavSrttika, 80 
Manaydthdtmyanirnaya* 18 
M&p<jQkyoyani$adbha 9 ya v 55 
Mapga|adlplka. 57 
Madgja&sanastotra, 22 
Manisdradhikkara, 59 
Maatrikopani$adbhi$ya, 58 
Manusmrtivyakhya, 6 
MimAmsanyayaprakaSavyakhya, 81 
MlmArhsApilduka, 30' 
Mlmams&padukaparitra^a, 53 
Muktakaslokab, 17, 39 
MulabhavaprakaSika, 58 
Mfllamantrdrthakarikab, 62 
Mummapikkovai, 46 
Mumuk^upayasadgraha. 21 
Mumuk'§uppadivyakhya-Tatparya J 
dipika, 64 

Mupdasannyasakhapd^na. 56 
Mufiivahanabhoga, 41 

Naldyi radivyaprabandhavyakhya, 20 

Ndrayapapadanlrukti, 94 
Narayanaparamya, 94, 95 
Natvadarpana, 61 
Natvavaddrtha, 93 
Navanfiapimalai, 45 
Nay&rfyumapi, 20, 61 
Nayadyumaqi dipika, 61 
Nayamanikalika, 61 
Nayamauktikamala, 56 
Nayamayukhaoialika, 55 
NayaprakaSika, 20 
Nigamaparimajam, 47 1 

Nik^epacintamaqi, 67 
Nik^cparakga, 29 " 

Nikscparak^avyakhya, 59 
Nitimala, 21 
Nityagrantha, 12 
Nityakarcnasabgraaa, 22 
NityAcanavidhi, 95 
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NyAsada£aka, 36 
NyAsanirpaya, 77 
NyAJitilake, 35 
NyAsatilikavyAkhyA, 52 
NyAsavidyAdarpapa, 63 
NyAsavidyAprakAia, 62 
Nyasavidyflprakalavivxti, 64 
N y asav i dyAvij aya, 66 
NyftsaviriiSati, 36 
NyAsaviihSativyAkbyA, 55 
NyayakalApasaAgraha, 21 
Nyayakaustubha, 56 
NyayakulUa, 19 
NyayakusuraaBjalivyakhyfl, 81 
Ny&yapariAuddhi, 30 
NyAyapariSuddhivyAkhyA, 74 
NyAyaratnAvali, 61 
NyAyasiddhafljana, 30 
NyAyasiddhAfUanagandha. 8a 
NySyasiddh&Bjanavy&khyfl, 58 ~ * * 

Ny&yasiddhA£jaaavyakhyA, 74 
NyAyasudarSana, 19 
NyAyatattva, 6 

OnpadinAyirappadi (9000 Pad0» 16' 

FadArthasaAgraha, 95 
PadArthasaAgrahavyAkhyA, 95 
Padinoru Cillarai Rahasyangal, 39 
Padukasahasra, 32 
PAdukasahasravyakhya, 56 
PadukasahasravyAkhyAna, 80 
PiEcakalikapaddhati, ^5 
Pa5cako$avicara, 95 
PancamamnayasAra, 67 
PaScamatabhanjana, 58 / 
PaEcAmrtastotra, 81 
PaficaratnapradTpikA, 56 
PAficarAtrakaptakoddhara, 58 
Pftncaratrarak^a, 30 
PAncaratrarakgAhfdaya, 59 
Pancaratrarak$AsaAgraha, 67 
PAncarAtrasArasaAgraha. 96 
Pancastava of KureAa, 23 
Panduppa, 45 

QPannirayirappadi (1200O-P»<Ji). 22 
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PannirunAmam, 45 
ParamapadasopAna, 41 
Paramapadasopana (Tamil), 46 
ParamarthabhQsapa, 81 
Paramarthapraka{ika, 81 
ParamArthastuti, 37 
ParamatabhaAga, 41, 46 
Paramukhacapcfika, 74 
Parandarahasya, 20 
Parapakf&nirflkrti, 58 
ParArthayajanAdhikAtanirvAha, 59 
PArASaryavijaya, 57 
Paratattvadlpikg, 59 
Paratattvanirpaya, 78 
Paratattvanirpaya, 95 
Paratv&dipancaka, 22 
ParavyahAdicattiyfay&stotra, 95 
Parikaravijaya, 57 
ParikaravijayavyAktayA, 77 
Pr&bahdhasAra, 46 
PradhanaSataka, 41 
PrajnAparitrApa, 19 
PrakASikA (on RTS), 79 
PrakA£ikAsaAgraha, 79 
Pramapanifkarfa, 77 
PramAnAnupapatti, 97 
PramapasaAgraha, 22, 97 
PramAnasara, 60 
Pramatvacihna (fn 2), 81 
PrameyamalA, 22 
PrameyasaAgraha. 19 
PrapAmapraka£a 77 
Prapancami thyfl tvAnumAna- 
khan<}ana, 53, 60, 76, 96 
PrapannadharmasAra, 75 
Prapannagatividhi, 97 
Prapannasatkarmacandrika, 75 
Prapannavijaya, 75 
Prapannavijaya, 75 
PrArthanA$taka, 53 
PratijnavadArtha, 76 
Pratitantrfidarpapa, 61 
Pratyaktvfldisvayamprakfliatvavada, 
74 

PurujakAramTmAinsA, 55 
Puru$asQktabhA?ya, 78 
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Purvapak 9 asartgrahakarik?, CO 
Purvasgrasvadini, 63 

Rahasyamanjari, 67 
Rahasyam&trku, 4 2 
Rahasyanavanita, 42 
Rahasyapadavl, 42 
Rahasyaratnavali, 42 
Rahasyaratnavalihrdaya, 42 
RahasvasandeSa, 42 
Raha^yasandesavivarana, 42 
Rflhasya&khamani, 42 
Rahasyalraya, 100 

Rahasyatrayacfid&Qi a oi* 101. 
Rahasyatrayaculaka, 41J| 
RahasyatrayailvStu. 55. ; 
RahagyatrayakarikS, 22 
Rabasyatroyokarikuh, 53 . 
Rahasyatrayakarikavaji, IqI 
Rahasyatrayamlmfimsgbhajya, 66 
Rahasyatrayfirthasahfraha,£5 . 

Rahasyatrayasgra, 41 


Sadvidyivijaya 57 
Sadvidya (vijaya) vyakhya, 75 
Sahasrakiranl, 67 
Sajjanamfta, 78 
Sajjanavaibhava, 47 
Samasyasahasra, 47 . 
SampradSyaparisuddhi, 43 
Sarhvitsiddhi, 7 
Sandhyavandanabhfljya, 22 
Sartgatimala, 19 
SarikaJpasuryodoya, 32 
Saptatiratnam&Ijku, 54 
S&radipa, 43 
SarapSgatigadya, 12- 

§aranagatigady^vy3khya f 22 

SSrasadgraha, 43 ; 

Snrasflra, 43 

&arIrakadhikaFapakramabodhinI, 81 
y ^arirakadhikaranaratapala, 50 </* 
Sarlr a ka pa r i bh a$a,58 
Sarlrakapradipika, 66 
Satlrakarthasai}$epa, 64 


Rahasyatraya$&rakgrikavy4kby& 101 £&r!r&ka£astrarthadlpik&, 58 


RahasyatrayasSra, 78 
RahasyatrayasSrflrtha, 78 
Rabasyatrayas3rartbasadgraha P 53 


Sflrlravfida, 76, 79 
Sarvasartgraha. 108 
SarvSrthasidhi, 29 


Rahasyatrayas3rasartgrahasIokavy&- Sastrarambhasamarthana, 79 

_ _ _ z _ 


khyfi. 101 

Rahasyatrayavivarana, 101 
Rahasyatrayas3ravyakhyfl, 56 
Rabasyatrayas3ravyflkhyg v 79 
Rahasyatrayj? gravy fikhyfi, 64 67, 79 
Rahasyatrayavivaraga, 22 
Rahasyavivckarthasadgraba, 101 
RgmanujasiddhSnta, 102 
Ramanujasiddhaniasartgraba, 75, 
102 

R&manujasiddfaantas&ra, 38 

Raiigangthastotra, 17 
Raflgargjastava, 17, 
Rasabhaumfimrta, 47 
R&sgsvgda, 117 
Ratnasaripl, 64 

Saccaritrarak§a, 31 
§a<Jarthasartk$epa 17- , ; 


SgstraikyanSda, 76 
Sestyarthadarpapa, 61 
^afty^rlbavicara, 107 
Satadfi»aol, 31 

Satfldujapivyfikhyapraka$tt, 59 
Satpatharak$a, 65 
Sattavicara, 107 
Sesvaramjmamsa, 3) 
Siddhatacandrika, 62 
Siddhantacinlamani, 61 

Siddh&ntaniroaya, 59 

Siddhgptaratnavali, 60 
Siddhgntasara, 78 
Siddhanlatrayasartgraba, 80 
SiddhantavaijayantT, 60 
Siddhitraya, 7 
Silparthasfita, 47 
Sc<}asa>udhastotra 39 
Sr]$ha$ya, 11 • . . 
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SrTbha$yasiddhiIatasara, 63, 75 
Silbha$yavyakhya, 77 
S r] bha$yavyakhya Brahmasutravrtt i, 
IS 

Sribha$yavyakhya Tattvatlka, 31 
Sr!bha$yavy&khya UpanyAsa, 57 

SrTbrahmatvavyudasa, 106 
Sriguparatnakoja; 17 
Srlmacchabdarlhvicara, 106 
SrTpAdatlrthagrahanav 105 
Sripra patti, 106 
Srirangagadya, 12 
Srlrartganathastotra* 17 .. 
Srirangarajastava* |7 i 

SrTstava, 14 * ; 

Sristhti, 39 

6risuktabhA$ya, 16. . . , 
SrT-tattvasiddhanjana/63 i . ' 
Srivacanabhu?aqa, 22 . 

Srivttcanabhu$ajiatnlro4msa t 62 ■’ - 
£rivacanabhfl$anasarA. 66 L" 
Srlvacanabhu5ai?avSkyotki^ta- 

janmaprabhSvaprakaSikA, 106 
Srivacanabhusapavyakhya, 74 * 
Srivai^oavadinacari, 47 i 

Srlvi$nucittlya, 18 
Sriyab-Upfiyatvavicara, 105 
Srutapradipika, 22 
Srutaprakfliika, 22 
SrutaprakASikasaAgraha, 63. 107 
Srutaprakasikavyfikhya. 77, 107 
£rutaprakaiikfivy&khyA-T&tpary&- 
dlpika, 107 

drutaprakaiikavyakhyA-TQlika, 56 
Srutigltivyakhya, 80 
Srutitatparyanimaya, 57, 107 
Srutyarthanirpaya, 107 
SteyAvirodha, 43 
StcmasabdavicAra, 80 
StotragadyavyakhyAna, 20 
Stotraratna, 7 
Stotraratnabha$ya, 31 
Stotraratnabhfi^yavyflkhyA, 109 
Subaiopani§adbha$va. 58 
SubAlopanijadvivarana, 22 
SudarSanahoma, 109 


SudarSanahomapruyoga, 109 
Sudarsanamimamsa, 109 
SudarSanapancajanyaprati^thavidhi, 
108 

Sudar£ana£ataka, 55 
SudarSanasfaka, 39 
Suddhayajilak$ana, 105 
Sudradipancnsamskaravidhl, 105 
Sukapak$lyn, 22 

SukasandeSa, 53 
SukhapravesinI, 81 
Sundarabflhustava, 14 
Svarupajpflnfidjnirupapa, 109 
SvarOpAoupapattl, 109- ' ' " 

Svetaivataropan49adbha^ya, 58 j 

TailtirTyopari$adbhI^yai J55' : ; 1 ^ 

TanHIoklvyftkHyi; 20 ? 1 ! 
TaptacakradyiAkanai5rstnraoadi f '93 
TaptamadrSdhAriinabrabnahft- * .' 

saAgraha, 56 
Tararthasara, 80 

Tarkasangrahacandrik&vy&khya, 74 
Tatkratunyayasara, SO ; 

TatkratunyayavicAra. 65,76 
TatparyadTprka, 22 ' 

Tattvadipa, 22 

TaHvadlpasaAgrahakarikab* 22 
Tattvadlpika, 74 
Tattvamanjari, 74 
TattvamAtrka, 40 
Tattv&mrta, 78 
Tattvamuktfikalfipa, 29 
TattvaaavauTta, 40 
Tattvanlrpaya, 22, 78 
Tattvani$karja, 78 
Tattvapadavi, 40 
Tattvaratnakara, 17 
Tattvaratnflva|i, 40 
TattvaratnavalipratipftlyasaAgraha, 

40 

TattvasandeSa, 41 
TattvasSra, 22 
Tatt\a6ikh&mapi, 41 
Tattvatraya, 23, 79 
Tattvatrayacujaka, 40 
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Tattvatrayacy|ekArthas&Agraha f 52 
TattvatrayapramAnasafigraha, 93 
Tattvatrayavaji, 93 
Tattvaviveka, 23 
TirodhAnAnupapatti, 93 
Tirumantiraccurukku, 45 
Tirumudiyadaivu, 47 
TrayyantArtha, 6 

TrimataikyaprakAiikA, 74 
'Tvamme'hamnie' itigloka, 17 

Up&dfintvasamarthaDa, 90 
Upade£aratnamA)A, 54, 90 
Upani$advyAkbyAna, 81 
UpaDi^amnafigaJAbhar&pa, 57 
UpanijatsAra, 81 
UpAsanAvptticAra, 90 
UrdhvapuBdramahimA, 90 
UrdhvapuQdr av idlii, 91 ' 
Urdhvapupdravijaya, 56 
U£arpa, 45 

VAdakalpaka, 74 

VAdhQlapravaraciDtAmani, 78 
VAdlbhlkaravaibhava, 78 
VAditrayakhaodaca, 52 
Vaikuntbagadya, 12 
Vaikui^hastava, 14 
VairSgyapancaka, 38 
VaiSe^ikasGtrarasAyana, 81 
Vai^avaprakriyA, 104 
Vaiggavotsaya, 104 
Vai^vadcvakArjkA» 47 
ValmlkidhAvadipa* 78 
Varadadc^ikamaflgaJAiasana, 54 
VaiadarajapaccAiat, 38 
Varadar&j&st&va, 14 
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